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A few words in the beginning, 

I faintly remember that as a child having been told that my grandparents not 

having a progeny had visited in a group of pilgrims either Ganagapur or 

Akkalkot, which I am not sure. During the visit my grandmother got separated 

from the group accidentally. When she was standing on fused and forlorn a 

Sanyasi came across and directed her to my Grandfather, who in the meantime 

was searching her with his companions. 

I do not know whether this was a fact or fiction. But soon when they returned 

back home they decided to adopt a child who was born fortunately to his 

cousin’s son. They named his Dattatreya after the divine son of Atri and 

Anasuya. Since then Sri Dattatreya had had a place of significance in our 
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family Pooja room. Soon copy of the famous painting by Raja Ravi Verma 

adorned the main entrance of our house hold. 

When I was a child a person was staying in our home, which we used to refer as 

Gorakshak, who was sponsoring care of cows. He used to worship Sri 

Daatatreya and as a child I used to sit with him and do Puja as he used to do, to 

the merriment of the other family members. 

 My interest in the three-headed God decreased as I grew older and my first 

recollection was when as student I saw the picture in one of text book of the 

Trimurti in Elephanta caves. When I came to Mumbai for my higher education I 

remember having visited the Elephanta caves and seen the Trimurti personally. 

I marvelled at the massive icon but that did not make much impression on me. 

Two years after joining Collage I faced my first failure in my examination. That 

led someone to commend jocularly that I should take to reading religious Text. 

 

My first acquaintance with scriptures was with the translation by Dr S. 

Radhakrishna of Bhagavad-Gita Gita, which impressed my young mind. When I 

was 26 years of age I had occasion to meet a saintly lady, who used to go in 

trance and come back to consciousness with gems, statues of Krishna and 

others clutched in hand. For some time thought of joining Sri Ramakrsihna 

Mission was coming in mind, but the saintly lady showed me the path on which I 

should lead my life. 

I joined soon the service in a corporation, but my interest in scriptures did not 

wane, but got accelerated as I joined Asiatic Society Library in Mumbai where I 

found veritable treasure of world religions. By nature I was fond of reading and 

the treasure made me quench my hunger. In my life I had many ups and downs. 

I was not destined to be rich with wealth but was not to be poor having no food 

to eat or shelter to sleep. 

When I was in deep in trouble, with no light to be seen the one thing that held 

me to true my Self was the scriptures which I was studying. As I studied, I 

started taking notes; as I took notes, I started recording my responses; as I 

recorded books came to be written. As I grew I collected Knowledge, as one 

would collect possessions and could respond writing books. My books more 

than fifty in number were not to make an author but to share my views and 

experiences with likeminded people. In the beginning I got the books printed 

and shared with others but later finding it unproductive I opened my own 

website http\\Nagesh sonde.com and uploaded my books. This was useful 

because many even from foreign countries did download the books freely. 

I came in contact with Sakalmata Sampradaya of Sri Manik Prabhu Maharaj, 

when I met Shri Siddharaj Manik Prabhu, who was Adhikari of Sakalmata 

http://sonde.com/
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Sampradaya at Maniknagar. My interest in Sri Dattatreya Sampradaya took 

new roots. At the instance of Shri  Siddharaj Manik Prabhu I wrote a book on 

Sri Manik Prabhu Maharaj and Sakalmata Sampradaya which was published 

by the Samsthan. Later after many years a book on Sri Devi Vyankamma was 

written and submitted. The present book Sri Dattatreya and the Sampradaya is 

in furtherance and perhaps could be my last book, since I am now reaching 

89th year of age.t 

I hope that the grace of the divine powers and the blessings of the saints will 

make my knowledge gained transformed as Wisdom to be cherished in this as 

well as in all lives which I as the individual Self was blessed in this life. 

॥ हरर: ॐ तत ्सत ्॥ 
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अवतरण  

Rigveda says that in the beginning, तदानीम ्- Then if beginning is 
something to be spoken there was neither non-existence nor 
Existence, but तमस,् the dark, obscure state as incomprehension 
enveloped by incomprehension, तद एकम,् That One was singularly 
alone, self-luminous as अनाहत ॐ, the soundless Sound, formless 
- ननराकार, being circular as Time, कालचक्र, with neither beginning 
nor end, with neither boundaries nor circumference, as cipher 
शून्य,  with शक्ती as the energy within breathing as self-impulse, 
threre there was no other. Isha Upanishad speaks that the 
Supreme Existential तद एकम,् That One is Complete and the 
effulgent Creation is also Complete, when the Complete became 
effulgent from the Complete, the Complete remained Complete - 
“पूर्णमद: पूर्णममदं  पूर्ाणत ्पूर्णमेवामशष्यते । पूर्णस्य पूर्णमादाय पूर्णमेवामशष्यत े।“. 
Brihad Aranyaka Upanishad says that तद एकम,् the Supreme 
Existential singularly alone and undifferentiated abides 
differentiated as नाम, the subtle divine essence and रूप, the gross 
form with divine essence posited therein or as two birds on 
the  same tree, where one sits enjoying the fruits of the tree, the 
other the Supreme Existential sits without eating   - "द्वा 
सुपर्ाणसयुजा सखाया समान ं वकंृ्ष पररषस्वजाते । तयोरन्य: पपप्पलं 
स्वाद्वत्यनश्नन्नन्यो अमिचाकषशीनत ।।". The divine essence posited 
within every gross form, thought independent yet when becomes 
resurgent as शक्ती, energy as proactive or reactive, as positive 
and negative काम, desire as said, “मशव: शक्त्या युक्तो यदद िवनत 
शक्त: प्रिापवतुम ्। न चेद् एवं देवो न खलु कुशल: स्पन्न्दतु ंअपप ॥”. 
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Rigveda says that the Supreme Existential became manifest 
having multi-dimensional expanse, vision and movement in all 
directions surpassing by ten measures - “सहस्रशीषाण पुरुषः सहस्राक्षः 
सहस्रपात ्। स िूमम ं पवश्वतोवतृ्वात्यनतष्ठद्दशाङुलम ्॥”, having been 
पुरुष as a bird which abides in the city as indwller pervading all 
there being nothing that is not pervaded nor enlveloped,- "पुर: स 
पक्षी िूत्वा पुर: पुरुष: अपवशददनत । स वा अयं पुरुष: सवाणसु पुषुण पुररशयो नैनेन 
ककंचनानावतृं नैनेन ककंचनासंवतृम ् ॥” created in many forms and 
shapes like his own अहं + कार = अहंकार, “रूपो रूपो प्रनतरूपो बिूव 
प्रनतचक्षर्ाय”’ or as सषृ्टी, the Creation and constituents in creation  
“एको वशी सवणिूतान्तरात्मा एके रूपं बहुधा य: करोनत ।“ as प्रकृनत – प्रकरोनत  
नत प्रकृनत - प्रनत कृनत, the Creation and the constituents in creation 
सषृ्टी. सत्य, the Supreme Existential, is not far but always near  
 
Even as one on temporal journey to the seashore sees only the 
waves tossing on the face of the Sea and not the Sea, even so 
one on spiritual journey sees only the constituents in creation  in 
variety of forms and shapes and not the Supreme Existential nor 
the divine essence posited within as the self, “अकृत्सनो दह स:”,  
becoming revealed by the actions performed by the constituents 
in creation when breathing as प्रार्, the Prime Breath, when 
speaking as वाक्, when seeing as चकु्ष:, when listening as श्रोत,ृ 
when thing as मन: - “प्रार्न्नेव प्रार्ो नाम िवनत । वदन्वाक्पश्यन्श्रोत्र ं
मन्वानो मनस्तान्यस्यैतानन कमणनयोव ॥“,  

The three divine attributes of Supreme Existential - रजस,् सत्व and 
तमस ् is presented with anthropomorphic forms as ब्रह्म, पवष्र्ु and 
मशव, the three divine attributes रजस,् रजस ्as ब्रह्म from the root ब ृ
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- बहृनत to grow, gush forth spontaneously bubbling over, ceaseless 
growth, बहृत्वम ्as Shankara explains or भ्रान्तो दह अन्स्मन ्गरु् and 
as Madhva suggests as one in whom all the attributes abide in 
fullness was the effulgence, Bhuh, earth as the physical pure 
creative energy, प्रजापनत father figure, manifests, creates or  
provides रूप, the diverse gross physical constituted world in 
various form and shapes, colours and hues, as galaxies, planets 
and the stars, gross and the subtle animate and inanimate 
constituents seen with organs of senses. 

सत्व as पवष्र् ु from the root पव as पवशनत इनत पवश्व ं ब्रह्म”, “यस्माद् 
पवश्वं इदं सवण तस्या महात्मन: तस्माद् एवं उच्यत े पवष्र्:ु पवशध्वो प्रवेशनात ्
।“. Shankar explains as “चराचकेषु िूतेषु वेशनाद्पवष्र्ुरुच्यत:े and 
Madhva as “प्रादिुाणवो हरे: सवाण: नैव प्राकृतदेहीन: ननदोषगुर्संपूर्ाण: 
दशणयत्यन्यथैव ।।“, as Bhuva, Space, the pure expansive energy, as 
पुरुष pervading and enveloping all the constituted creation there 
being nothing that is not pervaded nor enveloped, as the 
energising divinity sheds light and make the objects visible to the 
gross eyes. nurtures, evolves the divine essence, the self within 
to fulfil the purpose and intent posted within the gross forms and 
to be wise wisdom to fulfil the purpose of constituted creation, 

तमस,् as मशव from the root मश which means "in whom all things 
lie, pervasiveness" and व which means "embodiment of grace", 
मशव is “that which is not”, the Black hole, the oblivion, that which 
came from nothing going back to nothing, taking back to the 
womb from which everything came as Creation, destroying 
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obscurity, ignorance, illusion formatted by माया, not that the 
Creation does not exist, but it is not as perceived, accessed with 
organs of senses and अहंकार, the sense of ego, taking back from 
the gross physical to the subtle spiritual state of enlightened 
wisdom, absolute silence where there is neither non-existence nor 
Existence. 

The constituents in Creation are described as progeny of ब्रह्म 
प्रजापनत, देवाs, the enlightened forces of clarity and Wisdom were 
few and असुराs, the unenlightened forces of obscurity and 
ignorance were many, being in constant conflict between the two 
to overpower each other - “द्वया ह प्राजापत्या देवासुराश्च । तत:् 
कनीयसा देवा ज्यायसा असुरास्या एषु स्पधणन्त ...॥”. Sri Shankaracharya 
explaining that देवाs were enlightened being wise in Wisdom of 
the scriptures and cpnscious of the assignments and असुराs were 
unenlightened performing actions guided by utility and under the 
influence of senses - “शास्त्रजननतज्ञानकमणिापवता द्योतनाद्देवा िवन्न्त । 
त एव स्वािापवक प्रत्यक्षानुमानजननतदृष्टप्रयोजनकमणज्ञानिापवता असुरा: ॥”.  

Rigveda says that the seers were enlightened experiencing the 
golden coloured Supreme Being, the Purusha, the source of the 
effulgence, totally, in entirety and comprehensively, shaking both 
the merits and demerits, and being freed from all imperfections 
attains likeness with Supreme Being - "यदा पश्य: पश्यनत रुक्मवर् ं
कताणरमीशं पुरुषं ब्रह्मयोनीम ् । यदा पवद्वान्पुण्यपापे पवधूय ननरंजन: परमं 
साम्यमुपैनत ।।". and another seer exclaiming thay he has known 
that great Being, as the singular golden coloured beyond 
darkness, I have known him, the undeceiving, ancient, infinite, 
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dwelling and pervading all, whom the wise ones speak as the 
one who terminates  rebirth - "वेदाहमेतं पुरुषं महान्तम ् आददत्यवर् ं
तमसस्तु पारे ।। . . . वेदाहमं एतं अजरं पुरार्ं सवाणत्मानं सवणगतं पविूतवत ्। 
जन्मननरोधं प्रवदन्न्त यस्य ब्रह्मवाददनो अमिवादन्न्त ननत्यम ्।।",  

Katha Upanishad says that the Supreme Existential is not to be 
sought externally through senses, directed on external gross 
objects of desire, therefore, it is of no use standing on the 
seashore and see the waves and not the sea, or see the variety 
of forms and shapes and not the experience the bliss of 
Supreme Existential nor the divine essence posited within as the 
self keeping the Mind and the senses restrained and even 
keeping the intellect still. Chhandogya Upanishad says, “अथ 
यदददन्स्मन्ब्रह्मपुरे दहरं पुण्डरीकं वेश्म 
दहरोन्स्मन्तराकाशस्तन्स्मन्यदन्तस्तदन्वेष्टत्व ं तत्द्वाव पवन्जज्ञामसतव्यम ् ॥” -  
the city of Brahman is an abode a small lotus flower, within it is 
a small space; what is within that should be sought, for that 
assuredly is what one should desire to know and understand. 

Brihad Aranyaka Upanishad points out that Brahman was all that 
existed in beginning and knew itself as Brahman, therefore all 
this creation became and is Brahman - “ब्रह्म वा इदमग्र 
आसीत्तदात्मानमेवावेत ् । अहं ब्रह्मस्मीनत ।“.and whichever enlightened 
divinity became awakened to this they indeed became awakened 
to that. It is the same in the case of Seers, the same in the 
case of men. Being enlightened to this, the seer Vamadeva said, 
Even the enlightened divinities cannot prevent this – “तस्मात्सवणमिव 
तद्यो यो देवानां प्रत्यबुद्ध्यत स एव तद्िवत्तथषीर्ा ं तथा मनुष्यार्ा ं
तद्वैत्त्पश्यन्नपृषवामदेव: प्रनतपेदेsहं मनुरिवं सूयणश्चेनत । तदददमप्येतदहण य एव ं
वेदाहं ब्रह्मास्मीनत स इदं सव ंिवनत तस्य ह न देवाश्च ना िूत्वा ईशत े॥”. 
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Sri Shanakarcharya clarifies that there is no difference as regards 
giants like Vamadeva and with present day human beings, those 
enlightened to Brahman have not the capacity becoming Brahman 
- “न दह महावीयेषु वामदेवाददषु वातणमाननकेषु पुरुषेषु त ु ब्रह्मपवद्याफले 
अनैतान्न्तकता शंक्यत इत्यतआह - तस्यह ब्रह्मपवज्ञातुयणथोक्तने पवधधवत देवा 
महावीयाणश्च नापप अिूत्यै अिवनाय ब्रह्मसवणिावस्य ।“. 

सत्य, the word derived from the root अस ् to be to exist, 
the Supreme Existential Energy being alone the eternal, 

immutable, subtle, stable, unmoving having neither any form nor any 

shape, neither any beginning, nor any end, pervading and enveloping 
everything in constituted creation is deep as the ocean and vast 
as Space, may remain concealed with clouds or by dust but does 
not become impure and once the clouds cease to hide and the 
rains wash away the dust, like the space comes to be revealed 
with clarity and purity. 

The constituted creation from five gross elements in Nature and 
subtle elements like mind, intellect and अहंकार, individuality in 
likeness of  अहं, the Supreme Existential –  “िूममरापोsनलो वायु: ख ं
मनो बुद्धधरेव च । अहंकार इतीय ंमे मिन्ना प्रकृनतरष्टधा ॥” is not eternal, 

mutable, having form and shape, with beginning and end, is born and 
dies, जगत्याम ्जगत”् moves, grows, expands, evolves on its own 
momentum step by step, stage by stage, the human beings alone 
further endowed with पववेक, the sense of discrimination. 

Many of the souls in subtle forms, though are देहमुक्त, delivered 
from the gross body and attained ननवाणर्, take gross form again 
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out of compassion for the constituents in creation to alleviate the 
miseries and sufferings in of संसार, primordial world by destroying 
dark, obscure ignorance and instil luminous clarity and wisdom of 
the true identity of the divine essence within them as Krishna put 
it, “यज्ञाथाणमणर्ोsन्यत्र लोकोsय ं कमणबन्धन: । तदथ ं कमण कौन्तेय 
मुक्तसंग:समातंर ॥” till the time they decide completely delivered as 
जीवनमुक्त, experiencing similarity with the Supreme Existential 
Energy eternally with no end at all. And even as the luminous 
Sun and Moon that nourish the constituents in creation, the big 
or small planets that guide circling around the universe, the big 
or small stars shine in the sky giving directions, the big or small 
rocks with potential energy concealed within whirl around in 
space in complete silence do not possess same or similar 
energy. 

Therefore It is significant that ब्रह्म, पवष्र् ु and मशव  as the divine 
anthropomorphic forms represent the self-luminous, self-established, 
self-certified primary divine attributes as pure रजस,् सत्व and तमस ्
and as light of the lights within the highest golden sheath without 
stain or parts, "दहरण्मये परे कोश े पवरज ंब्रह्म ननष्कलम।्तच्छुभं्र ज्योतीषा ं
ज्योनतस्तद्यात्मपवदो पवद:ु ।।" the distinction between them and the 
Supreme Existential Energy is clarified  as expressed in the 
popular verse – “गुरुब्रणह्मा गुरुपवणष्ष्र् ुगुरुदेवो महेश्वर: । गरुु: साक्षात्परब्रह्म 
तस्मै श्रीगरुवे नम:॥”, Similarly it is significant that while traditionally 
accepted the first four descents of पवष्र् ु suggest symbolic 
representation of the stages of evolution of life all the subsequent 
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six descents described gradual evolution of human psychological 
and spiritual development each and every descent shows as one 
born as human being and discharging their enlightened wisdom 
through their thoughts, speech and action and ceasing to be in 
the gross form in which they were born remaining only in their 
subtle form.  

Those who experienced the Supreme Existential Energy like seer 
Vamadeva saying, “I was Manu and the Sun too” are those who 
are awakened ones like Vamadeva and Krishna are refered as 
धचरंजीवी, ones who in subtle form live eternal life, whose 
eminence and contribution is remembered, revered and cherished  
in scriptures  - “अश्वत्थामा बमलव्र्यासो हनूमान पविीषर्:। कृप: परशुरामश्च 
सप्तएत ै धचरजीपवन:॥ सप्तैतान ् संस्मरेन्न्नत्यं माकण ण्डयेमथाष्टमम।् जीवेद्वषणत ं
सोपप सवणव्याधधपववन्जणत॥”. 

They are the ones who have experienced Brahman, the 
Imperishable Supreme Existential - “येनाक्षरं पुरुष वेद सत्य ंप्रोवाच ता ं
तत्त्वतो ब्रह्मपवद्याम ्।”. They see whatever that exists in creation is 
enveloped by the Supreme Existential Energy – “ईशावास्यममदं सव ं
यन्त्कंच जगत्याम ् जगत”्, therefore sees sees all constituents in 
creation as his own self and his self in all the constituents and 
feel no revulsion and when one who knows all constituents are  
his own self then what delusion, what sorrow could there be  
who sees oneness – “यस्त ुसवाणणर् िूतानन आत्मन्येवानुपश्यनत । सवणिूतेषु 
चात्मान ंततो न पवन्जगपु्सते ॥ यन्स्मन्सवाणणर् िूतानन आत्मैवािूद्पवजानत: । 
तत्र को मोह: क: शोक: एकत्वमनुपश्यत: ॥”.  
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Some enlightened souls like Krishna say, “अहमात्मा गुडाकेश 
सवणिूताशयान्स्थत:। अहमाददश्च मेध्यं च िूतानामन्त ं एवं च ॥” who 
communicated to Surya the Yoga, the perennial principles if 
righteousness “इमं पववस्वत ेयोग ंप्रोक्तवानहमव्ययम”्॥” and he knows 
all the lives which as subtle soul lived earlier and which Arjuna 
does not know - “बहूनन में व्यनततानन जन्मानन त्व ंचाजुणन । तान्यहं वेद 
सवाणणर् न त्व ंवेत्थ परंतप ॥” pervading and enveloping the universe 
among the luminous ones as पवष्र्ु, as Rudra, Shiva or Shankar  
as one who liberates from तमस ् dark obscure ignorance, as 
Bhrigu, Narada, Kapila among the Seers, as Prahlad among the 
unenlightened, as Vyasa and many more with no end and in fact 
everyone and everything in creation which is but a fraction of his  
comprehensive and all-inclusive divine resplendence, therefore 
revered as पुरुषोत्तम, the Supreme among all persons – 
“आददत्यानामहं पवष्र्जु्योनतषा ंरपवरंशुमान ्। . . रुद्रार्ां शकंरान्स्म . . वषृ्र्ीना ं
वासुदेवोsन्स्म . . यद्यद्पविूनतमत्सत्वं श्रीमदनू्जणतमेव वा । तत्तदेवावगच्छ त्व ं
मम तेजोंशसंिवम ् ॥ अथ वा बहुनैतेन ककं ज्ञानेन तवाजुणन । पवष्टभ्याहममदं 
कृत्स्नमेकांशेन न्स्थतोवजगत ् ॥“, which even Vyasa eulogised in 
Bhagavat Purana that there are many who are enlightened as  
divinities, seers, kings and human beings “अवतारा असंख्यया हरे: 
सत्वननधेद्पवजा: । यथापवदामसन: कुल्या: सरस: स्यु सहस्र: ॥ ऋषयो: मनवो 
देवा मनुपुत्रा महौजस: । and among them only Krishna alone is 
wholly, completely and comprehensive;y the enlightened divine 
person, “कला: सवे हरेरेव सप्रजापतयास्तथा ॥“.. 
 
Many enlightened persons like Bhargava Parashurama and 
Dattatreya are said to be living in Sahya mountains, the lattter 
being an enlightened divine teacher appearing and guiding many 
like Chakradhara, Gorakhnath, Janardana Swami, Ekanatha, 
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Swami Samartha Ramadas and even taking human form as 
accepted in Guru Dattatreya Paramapara, Vyasa dwelling in 
Badarikashram approving िाष्य, commentaries on Brhamasutra 
and Upanishad written by Sri Madhvacharya, Dashrathi 
Ramachandra and Hanuman appearing to Tulasidas in Chitrakuta, 
Ragavendra Swami, spoken as the descent of Prahlad appearing 
to Thomas Munroe, Mahaavatara Babaji appearing to Kabir, Lahiri 
Mahashaya, Paramahansa Yoganand, and Yukteshvara.  
 
The appearance of Subtle souls is nor restricted to Hindu 
religious philosophy but is also seen in Christian religious 
philosophy. St. Mathew says that the Jewish priests were afraid 
rgar as Jesus gad saud earlier he woud rise again from dead 
three days thereafter, therefore they made the sepulture sure, 
sealing the stone and seyyomg a watch. But Jesus rose in his 
subtle body from the dead gross body and met Mary Magdalene 
and other disciples in Galilee. St. Luke says, Jesus seeing the 
disciples doubt said, “Behold my hands and my feet, that it is I 
myself; handle me and see,  for a spirit hath no flesh and bones, 
as see me have”. When Saul of Taurus was on his way to 
Damascus persecuting early disciples of Jesus, Jesus appeared 
amidst great light and fell down on earth, and heard a sound 
saying unto him Saul, Saul why persecutest thou me?  When 
asked, Who art thou Lord, the Lord said, I am Jesus whom you 
persecutes.  
In 1205, Mesus appeared to Franscis of Assissi and told him: 
"Francis, Francis, go and repair My house which, as you can 
see, is falling into ruins“ Which led him to renounce his family 
and embrace poverty and form the Franciscan order. Saint 
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Catherine of Siena in 1366, 19 years old had vision of Jesus and 
Saint Teresa of Avila in 1559, and two years thereafter she 
became a key figure in the Catholic Church. In early 17th 
century, Maria de experienced the Blessed Mary,which he wrote 
in her book a Mystical City of God, From 1673 to 1675, Saint 
Marguerite Marie Alacoque reported that Jesus permitted her to 
rest her head upon his heart, and then disclosed to her the 
wonders of his love. In 1843 Sister Marie of St Peter, a 
Carmelite nun reported conversations with Jesus and the Virgin 
Mary. In early 19th century Marie Bernarde Soubirous, had vision 
of Mother Mary wearing a white veil, blue girdle, with yellow rose 
in each feet identifying herself as “I an Immaculate Conception” 
and that “a chapel should be built and a procession formed” and 
and in early 20th century three children Lucia dis Santos, 
Fransisco  and Jacinta Marto claimed to have been visited six 
times by Virgin Mary popularly known as Our Lady of Fatima.                          

If अवतरर् is not the descent of the Supreme Existential Energy  
nor is it necessary to descend establishing in gross forms of the 
constituents in creation, then why do human beings, who alone 
are referred as Beings since they respond not impulsively but 
consciously provided with intellect and  sense of discrimination, 
not understand the true meaning of अवतरर् and to ascend to 
their true identity as the divine essence posited in their gross 
forms? Perhaps It is because under influence of gross senses, 
drawing curtain of dark, obscure ignorance across their eyes, they  
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ordinarily assume one’s individuality with the gross form of the 
body, perform actions, desiring progeny, possessions power and 
prestige which are temporary and euphemeral, suffering pain 
when losing them, lives life like an ass which one rides not 
knowing where one is going, being led by the ass taking turn 
once to the right once to the left, but not where one desires to 
go, as the popular limerick says, “Solomon Grundy, who was 
born on a Monday, Christened on Tuesday, married on 
Wednesday, took ill on Thursday, grew worse on Friday, died on 
Saturday, buried on Sunday and That was the end” deprived 
phycality and spirituality that which is concerned with  the spirit 
the divine essence within. 

Belief based on the unknown, creates fear in mind, faith based 
on enlightened wisdom has no fear. Human being when identifies  
oneself with gross body he creates fear in mind of being mortal, 
believes in the Supreme God whom he has not seen, 
understands अवतरर्, as descent of the Supreme Existential 
Energy to appear and deliver him from sufferings in संसार, the 
primordial world. Human being when identifies one’s self with the 
divine essence within, and तषृ्र्ा craving as the reason for the 
self to be born again in संसार, the primordial world to fulfil the 
unfulfilled craving, even as the body decays, degenerated and 
become destroyed referred as death, fearing none, considers 
himself immortal, understands अवतरर्, as ascent of the self, the 
divine essence within being receptive with luminous clarity of 
wisdom to be one completely, wholly and in entirety with the 
Supreme Existential Energy.  
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Such one uninfluenced by senses, तषृ्र्ा the craving, having no 
desires, being freed of desires, whose desires are satisfied, 
whose desire is the divine essence, self within his breaths do not 
leave, being effulgent as Brahman goes to Brahman - “तदेव सक्त: 
सह कमणर्नैत मलगं ं मनो यत्र ननषमक्तस्य । प्राप्यान्तं कमणर्स्तस्य 
यन्त्कंचेहकरोच्ययम ् । तस्माल्लोकात्पुनरैत्यस्मै लोकाय कमणर् इनत नु 
कामयमानोsथाकामयमानो योsकामों ननष्काम आप्तकाम आत्मकामो न तस्य 
प्रार्ा उत्क्रामयन्न्त ब्रह्मैव सन्ब्रह्माप्येनत ॥” or as when desires that dwell 

in the heart are renounced, cast away then the divine essence, the 
self becomes immortal, attains effulgence (Brahman) here (in this 

body), just as the slough of a snake lies on a ant-hill dead, cast off, even 

so lies this body. But this (the divine essence, the self within) without रूप, 

without the body form, immortal shines by its own light, as effulgence 

(Brahman) - “यदा सवे प्रमुच्यन्त ेकाना येsस्य हृदे श्रोता:। अथ मत्योsमतृो िवत्यत्र 

ब्रह्म समश्नुत इनत । तद्यथाsदहननलणबयनी वान्ल्मके मतृा प्रत्यस्ता शयीतैवमेवेदं 

शरीरं शेतsेथायमशरीरोsमतृ: प्रार्ो ब्रह्मैव तजे़ एवं ॥” free, unencumbered by 
memories till it becomes established in a new gross form, known 
as birth having the potential, even as seed has potentiality of 
becoming the tree as a Witness, which state is referred as ननवाणर् - 
separation of the subtle body from the gross body. 

The primary goal of the constituents in creation in vedic wisdom 
is मोक्ष, deliverance from the differentiated, distinct, fractured,   
obscure ignorance and to be enlightened clarity and wisdom of 
सत्य, the un-diffentiated Supreme Existential Energy and become 
one with the vast, expansive, comprehensive and all-inclusive 
source, and not experience ब्रह्म, पवष्र्,ु मशव or other divine 
personalities or prophets of any religion in their anthropomorphic 
forms. 
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Upanishad says, the Path to perfection is sharp as the edge of a 
razor, hard to cross and difficult to tread - “कू्षरस्य धारा ननमशता 
दरुत्यया दगु ं पथस्तत ् ..।” and narrow is the ancient Path they 
stretches far ... by it the wise ones in Brahman go the immortal 
world after the death of the body, being delivered from this 
mortal world. On the Path there are colours white, blue, yellow, 
green and red, it was found by wise one and on that Path go 
the knowers of Brahman, the performer of meritorious actions and 
enlightened ones - “अर्:ु पन्था पवतत: पुरार्ो . . तेन धीरा अपपयन्न्त 
ब्रह्मपवद: स्वगे लोकममत ऊध्व ं पवमुक्त्वा ॥ तन्स्मन्छुक्लमुत नीलमाहु: पपगंलं 
हररत ंलोदहतं च । एष पन्था ब्रह्मर्ा ह्यानुपवत्तस्तेनेनत ब्रह्मपवत्पुण्यकृत्यैजसश्च 
॥”. 

The legs are not made for only walking but to walk with steady, 
well disciplined, purposeful steps, climb step by step, stage by 
stage for journey is never straight but cyclical or with ups and 
downs, turns and bends, falling and rising, rarely enjoying but 
eagerly to reach the goal some time or the other, after some 
lives or after many lives, energising the divine essence within like 
the flaming fire to be resurgent upwards, rise above the illusory, 
dark, obscure world formatted by Maya, the power of illusion, 
finally to become one with the destination, the source from where 
journey had started enlightened of one’s true identity in the 
likeness of and merge with the Supreme Existential as  
Vamadeva or by Krishna did as the indestructible, unshaken and 
the essence of life.  
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Krishna says that instead of being lured by the signs symbols 
and falling  prey to the sweet words of those who promote 
performance of elaborate sacrifices for gaining heavenly rewards - 
“यामममां पुन्ष्पतां वाचं प्रवदन्त्यपवपन्श्चत: । वेदावादरता: पाथण नान्यदस्तीनत 
वादननवारर्: ॥ कामात्मान: स्वगणपरा जन्मकमणफलप्रदाम।् कक्रयापवशेषबहुला ं
िोगैश्वयणगनत ं प्रनत ॥” one should “उद्धरेदात्मनात्मानं नात्मानमवसादयेत ् । 
आत्मबलह्यात्मनो ह्यात्मनो बन्धुरात्मैव  ररपुरात्मन:॥”, listening to the 
words 0f the enlightened ones, not accepting them blindly, reflect 
on them, let the words sink down in the heart, to clarity and 
wisdom dispelling the obscure ignorance nurtured over years and 
lives, important thing being not what actions are performed but 
the purpose for which the actions are performed, not for the 
approval and approbation of the external world but for the 
satisfaction of the divine essence, the self within. Then the 
performer of action can say that the gross form of the body is 
not the performer, but the divine essence, the self within is the 
performer. Then performing actions there will be assuredly 
change, but the change would be internal not external, the divine 
essence, the self within remains only as Witness, साक्षी. 

The awakened person knowing the divine essence, the self 
within, using the means to Wisdom without depending on words, 
because that would be mere weariness of Speech - “तमेव धीरो 
पवज्ञाय प्रज्ञा ंकुवीत ब्राह्मर्: । नानुध्यायाद्बहून्छब्दान्वाचो पवग्लापनं दह तददनत 
॥” endeavours to know the means of one’s deliverance and if 
one does not, then there would be great destruction and go to 
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sorosis, while those who know would be immortal - “इहैव सन्थोथ 
पवद्मस्तद्वयं न चेदवेददमणहती पवनन्ष्ट: । त े तद्पवदरुमतृास्ते िवन्त्यथरे 
द:ुखमेवापपबन्न्त ॥”. 

संन्यासी is not the one who gives the objects of desire, the word 
संन्यास made of सं and न्यास, where सं means comprehensive न्यास 
means renunciation striking a balance between attachment of and 
detachment to objects of desire, performing actions according  
attributes and inclination, as one rises from physical plane to the 
spiritual plane step by step, stage by stage, the material objects 
of desire will begin appear smaller and smaller, insignificant and 
unimportant and complete disappearing to the view. Then one is 
in समाधी, the state of equanimity of intelligence, where Mind and 
the senses become spontaneously restrained from performing 
their natural actions and eve the intellect is at still. the state in 
which one remains as साक्षी, the Witness, eating when hungry, 
resting when feeling sleepy. 

What is miracle for the common masses, is enlightened vision for 
the wise ones. A miracle is natural attribute of the enlightened 
ones as fragrance is natural attribute of the flowers. Therefore, 
while generally the common masses impressed by the parables 
recorded in scriptures and by demonstrated miracles seek from 
Seers and sages, prophets and saints relief from pain and 
suffering in संसार, the primordial life, the seekers of the Supreme 
Existential without doubting or rejecting the parables or the 
miracles transcend them to be be wise in wisdom of the 
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mysteries contained and suggested by the Seers and sages, 
prophets and saints. 
 

ooooo. 
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Atri  
 
The word अत्रि is derived from अत्त ृ - One who 
eats; “अरक्षितारमत्तारं नपंृ विद्यादधोगततम ्|”, or “आतॄ to pass through 
or  to cross over; to overcome., to enlarge, increase - 
“उिन्ते अश्िान ्तरुषन्त आ रजः” Generally, अत्रि is considered as one 
of the मानसपुिs - mind born sons of ब्रह्मप्रजापतत,   from his eye, 
अक्ष्णोऽत्रि:' the others being Marichi, Angiras, Pulaha, Kratu and 
Pulatsya. Another legend says that Atri is one of the four 
primary disciples of Lord Vikaanasa who appeared from 
the nail of Brahma to propagate the procedure for adora-
tion of the resplendent Lord, 
  
Satapatha Braahmana associates to the seven stars in the seven 
constellations. Brhaddevata recounts that when goddess Vac ap-
peared to प्रजापतत from her sight Angiras, from the burning coals, 
Bhrgu and from the flames अत्रि was born. Nirukta offers the ety-
mology of अत्रि derived from the verbal root ad, to eat, to devour. 
The word अत्रि frequently used to describe an attribute of Agni, 
meaning "devourer." अत्रि is viewed as a manifestation of Agni, 
personification of the sacrificial fire who carries the offerings to 
the deities of the celestial realms. Rsi brings about in his perfor-
mance of asceticism and tapas are the production of heat in the 
body. The "fire" of his tapas is such that he is thought to be 
transmuted into fire (Agni) itself, burning the worlds and illuminat-
ing them with his body. Consequently, one of the powers ac-
quired by the Rsis was to bring light to the world. In this connec-
tion,  अत्रि,  made of अ + त्रि, not bound by but transcends the 

https://en.m.wikipedia.org/wiki/Marichi
https://en.m.wikipedia.org/wiki/Angiras_(sage)
https://en.m.wikipedia.org/wiki/Pulaha
https://en.m.wikipedia.org/wiki/Kratu
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three attributes सत्ि, रजस,् तमस.् symbolises enlightened Wisdom, 
from austerity and penance, pure conduct and magnanimity to-
wards all, अत्रि is connected with the Asvins, his chief protectors, 
who delivered Atri from darkness and said to have helped him 
when Indta heard his prayer helping him by opening the cowshed 
for him and the Angirases.  
  

 
 

अत्रि is said to have discovered and measured the Solar eclipse 
when the demon स्िर्ाानु of eclipses struck the Sun with darkness 
and Indra destroyed him. अत्रि then replaced the Sun in the sky – 
यत तिा सूया स्िर्ाानुस तमसाविध्यद  आसुरः | अिेिविद यथा मुग्धो रु्िनान्य  

अदीधयुः || सिर्ाानोर अध यद इन्र माया अिो ददिो ितामाना अिाहन  | गूळ्हं सूय ं 
तमसापव्रतेन तुरीयेण बरह्मणाविन्दद अत्रिः ||”.  This discovery of this so-
lar eclipse is also explained in Brihad Devata of Shaunak and 
Tandya and Shatpath Brahamanas. Shaunak explains how Atri 
dispelled darkness that made Sun invisible (सूयास्य अपहृत्य) and 
Tandya brahamaa gives details of the eclipse where the varia-
tions coming in Sun rays towards the end of eclipse are given 
mentioning the colours as Black (कृष्णा), silver( रजत), ferrous 
(लोदहती), white (शुक्ल), which is precise description of the Solar 
eclipse for which अत्रि is honoured –  “स्िर्ाानुर्विाा आसुरआददत्यं  
तमसाऽऽविध्यत ्। तं देिान र्वयजानन।् त ेअत्रि-मुपधािन।् तस्य अत्रिर्ाासेन  
तमोऽपाहन्यत।् प्रथम-मपाहन ्सा कृष्णा-विरर्ित।् द्वितीय ंसा रजता, यत ् 
ततृीयं सा लोदहती यथा िणा-मभ्य तणृत ्सा शुक्लासीत ्।“.  
 
The Sun can shed light during day. What about the night? We 
know that in the night, the moon shines on earth. It is said that 
practising austere penance, Atri performed a great penance for 
three thousand divine years. So we have heard. His semen at-
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taining the state of Soma juice rose up. Water exuded from his 
eyes in ten directions and illuminated the ten quarters - 
“अथ नयनसमुत्थंज्योततरिेररि द्ययः |” who then spread his light from 
the sky,  as consequence is called अत्रिज, अत्रिजात, अत्रिदृग्ज, अत्रिनेिप्रसूत, 

अत्रिप्रर्ि and अिेररिेन्दःु. 
 

Thus, the credit for making the Sun and the moon to shine goes 
to Sage अत्रि. Therefore, अत्रि is venerated as a great seer, yogi, 
well wisher of the world, “अिये त ुनमस्तुभ्यं सिारू्त दहतवैषणे।  
तपोरूपाय सत्याय योगगना ंदहतकाररणे।"  - Salutations to Sage अत्रि  who 
desires the welfare of all beings, who is the embodiment of pen-
ance, who is verily the truth (the Brahman) and who is the cause 
of the well-being of all the Yogīs! Since time immemorial, there 
have been great souls who have revealed to the world the eter-
nal transcendental wisdom and enlightened us through various 
means. They are the immortal beings with divine wisdom, which 
appeared in the past and live up to the present age through the 
priceless knowledge that they have imparted to the beings in the 
world.  
   
For the great deeds done, Atri was given दत्त, blessed with a son 
known as Dattatreya. Another legend says, that अत्रि  and 
to Anasuya his wife were instructed by divine voice to perform 
penance and as result ब्रह्म,  विष्ण ुand शशि appeared before them 
and being pleased blessed and ब्रह्म was born to her as सोम, the 
moon, विष्ण ु as दत्त  and शशि as दिुाासा - “सोमोऽरू्द् ब्रह्मणोंऽशेन दत्तो 
विष्णोस्त ुयोगवित।् दिुाासा: शंकरस्यांशो ॥“.सोम, the moon aascended to 
heaven, दिुाासा practicing the vow of "madness" (unmatta) left to 

https://en.m.wikipedia.org/wiki/Anasuya
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wander around the world. Dattatreya, as the benefactor of the 
docile, protector of the noble ones from destruction by the evil 
ones, as Yogi without attachments, immersed in one self in a 
lake for innumerable years.   
Another legend is that अत्रि and Anasuya sought to obtain a son 
through tapas and ब्रह्म  विष्णु and  शशि  pleased with their asceti-
cism, agreed to become their sons. They tested Anasuya's chasti-
ty in Atri's absence, requesting that she serve them food while 
naked, Anasuya sprinkled some water over her guests, transform-
ing them into three babies. Then, she willingly took off her 
clothes and started breast feeding them. Thus through the power 
of her perfect purity she succeeded in complying with the gods. 
Sarasvati, LaksmI, and Parvatl came to Atri's hermitage request-
ing that the Rsi's wife restore their husbands to their original 
forms. The chaste wife of Atri consented, and the gods invited 
the divine couple to ask for a boon. Atri and Anasuya expressed 
the desire that the three divine energis be born to them as their 
children, and thus it was that ब्रह्म was born to her as सोम, the 
moon, विष्ण ुas दत्त  and शशि as दिुाासा were born.  
Atri is a great seer of many hymns, composed especially in 
praise of Agni, Indra, the Asvins, and the Visvadevas the fifth 
Mandala of Rigveda belonging to him and his family and disci-
ples, significant for their melodic structure as well as for featuring 
spiritual ideas in the form of riddles including syntactic, morpho-
logical and verb play utilizing the flexibility of the Sanskrit lan-
guage. They are also known for their elegant presentation of nat-
ural phenomenon through metaphors, such as poetically present-
ing dawn as cheerful woman. 

ooooo 
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Sri Dattatreya  

दत्तात्रेय is a paradigmatic सन्यासी, son of Seer अत्रत्र described as अ 
+ त्रत्र, not the three सात्विक, luminous, राजससक, resurgent and 
तामससक obscuring attributes, therefore, one who has transcended 
them. When अत्रत्र performed intense austerities divinities were 
pleased by his devotion and prayers and दत्तात्रेय was born as 
दत्त, as one divinely ordained, as the one who is singularly fusion 
of the three attributes सात्विक, राजससक and तामससक represented by 
ब्रह्म, विष्ण ुand सिि or as अत्रेय, the son of Seer अत्रत्र.   

Dattatreya is described as an exceptional sage with extraordinary 
insight and knowledge, respected and adored as आददगुरु. He is 
mentioned in Mahabharata, Ramayana, Bhikshuka Upanishad, 
Yajnavalkya  Upanishad, Jabala Upanishad and many other 
scriptures, which are chronologically significant having been 
completed before the 3rd century BC. Shandilya Upanishad 
particularly  declares Dattatreya as  “The Supreme Brahman 
performed penance which was of the nature of विज्ञान Wisdom, 
desiring to become many, assumed the form of ॐ became the 
three अ, उ and म, the three mystical stages भु: भुिः स्ि: the three 
metred गायत्री ; the three िेदs ऋग्िदे सामिेद and यजुिेद ; the three 
principal divinities ब्रह्म, विष्ण ुand सिि, the three classes ब्राह्मण 

क्षत्रीय and  िैश्य  and the three fires ग्राहपवय अश्िालनीय दक्षक्षण” In 
later days claimed as avatar of विष्ण ु alone or of सिि alone. 
Dattatreya Upanisad offering adoration to विष्ण ु ends offering to 
सिि n the end.  In the post Vedic era Dattareya does not seen 

https://en.m.wikipedia.org/wiki/Bhikshuka_Upanishad
https://en.m.wikipedia.org/wiki/Yajnavalkya_Upanishad
https://en.m.wikipedia.org/wiki/Yajnavalkya_Upanishad
https://en.m.wikipedia.org/wiki/Jabala_Upanishad
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to be worshipped in temples as was the case of the अितारs of 
विष्ण ुor सिि.  

Sri Dattatreya's iconography took shape as later depicted in 15th-
century Badami temple in Karnataka showing him as a human 
being born to Atri, the great Seer and Anauya, as singular 
divinity having three heads corresponding to ब्रह्म, विष्ण ुand सिि,  
six hands, forehead smeared with भस्म - ashes representing 
िैराग्य  - dispassion and purity,  the lowest two hands carrying 
जपमाला, rosary  to remember  the sacred name of the Lord and 
meditation, कमण्डलु, the begging bowl to teach one  accept things 
without desiring or expecting, त्रत्रिूल, the Trident as transcending 
the three attributes, िखं, the Conch as ॐ, the soundless Sound, 
सुदिशन चक्र the wheel indicates transcending the cycles of the 
past, present and future, Cow, representing the Mother Earth, 
कामधेनु,  the wish fulfilling cow, the four dogs the four Vedas as 
repositories of Wisdom or as in  Ajmer  standing, with one head 
and four hands carrying a Trishula of Shiva, a Chakra of Vishnu, 
a Kamandalu of Brahma, and a rosary  the swan of Brahma, the 
Garuda of Vishnu and the Nandi of Shiva carved on the pedestal 
as in  Mahur and Pandharpur. 
  
Dattatreya was one who lived as child of the Nature with pure 
consciousness, wandering around wearing next to nothing, as 
ददगंबर, with  'sky as garment', portrayed as सन्यासी, an ascetic 
renouncing attachment to the attributes and clearly basing 
on पथृ्िी as the foundation, अत्ग्न  as the resurgent energy, िायु as 
the motivating energy, आकाि as the mental energy in search of 
the Absolute moving over all the places spontaneously and 

   

https://en.m.wikipedia.org/wiki/Badami
https://en.m.wikipedia.org/wiki/Mahur,_Maharashtra
https://en.m.wikipedia.org/wiki/Pandharpur
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suddenly, keeps his conduct concealed and mysterious, his attire 
signifies his constant movement from one holy place to another 
without being attached even to one place, bathing in the Ganga 
river in the morning and then moving to Mahalakshmi temple in 
Maharashta to beg for alms and taking different forms, appearing 
as sitting in embrace with a lovely female, eating hog's flesh, 
drinking wine, acting as if he is a madman though he is sane, 
like Svetaketu, Rbhu, Nidagha Vrsabha, Durvasas, Samvartaka 
and Raivataka coming to help his devotees unexpectedly to fulfil 
their temporal desires or moksha or liberation from travails in 
temporal world,  severing the bonds of worldly existence, His 
constant movement relates him being worshiped as his footprint 
or पादकुा, sandals becoming  the main focal point of worship 
symbolic of non-attachment to material objects, the  footprints 
preserved on a peak at Girnar. Tripura-rahasya refers to the 
disciple Parasurama finding Dattatreya meditating on 
Gandhamadana mountain.  

According to Markandeya Purana when was a child of five years, 
to free himself of all attachments, Dattatreya concealed himself in 
a lake where he stayed for many years. When old sages realized 
his greatness and insisted to show them the path of Yoga, 
Dattatreya emerged from the water naked, bringing through 
ब्रह्मरन्ध्र, the center of the skull the form of a beautiful woman 
whom he declared her as his shakti, making love, drink liquor 
and enjoyed singing and music in the state of Samadhi. The 

https://simple.m.wikipedia.org/w/index.php?title=Shakti&action=edit&redlink=1
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sages accepted Dattatraya as he presented himself, some called 
the woman as मधुमतत, others called her 'Nadee' because looking 
at her dance which resembled the dancing movements of a 
flooded river, some others went away. When Dattatreya came out 
of Samadhi, she appeared as an ascetic named as अनघा, 
sinless, because of her their sins disappeared.  

Dattatreya is spoken as a teacher of moral and ethical norms, 
interested neither in dogmas, rites, rituals, earliest reference found 
in Mahabharata and Ramayana, revered as the Adi-Guru by his 
disciples like King Aayu, King Yadu, Parashurama, Alarka and 
Saankruti. Prahlada saw him on the banks of the Kaveri lying on 
the ground, with body covered by dust and dirt, watching a  
python eating an animal and asked how can he have  a 
corpulent body without material comforts Dattatreya answers to 
observe how bee and the python as his best teachers and that 
he expects nothing to come by, accepts everything that comes 
by, takes bath, body anointed with fragrance,  wears fabric 
woven or deer skin, with garlands and ornaments, sleeps on bed 
in mansion or on bare ground, on grass, on heap of leaves, on 
slab of stone, or in ashes,   rides in chariot, on elephant, on 
horse or wander stark-naked like an evil spirit, enjoying what is 
ordained, being satisfied with equanimity of intellect, detachment 
of mind, from objects of desire, ceasing all activities, neither 
reviling nor praising people, praying for welfare and blessing them 
as lessons in renunciation and contentment ensure freedom from 
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संसार. 

Srimad Bhagwata Purana mentions when Yadu saw Dattatreya 
disguised in avadhut form he was instantly attracted towards Him 
and begged to bestow him with secrets to attain Moksha. 
Dattatreya replied that roaming in forests he found the creation to 
be the sacred testament and Nature in all its resplendence, is 
the scriptural testimony,  there being nothing that is not pervaded 
and enveloped by the Supreme Source of energy existing in 
everything that is in creation and everything in creation existing in 
the Supreme Source of energy. Being receptive to ऋत, the 
cosmic law and धमश, the perennial principles as Guru he learnt :  
from Earth patience and endurance, from Water the purity and 
freedom from selfishness, lust, egoism, anger, greed etc., from 
Air movement without being attached, from Fire, bright and glow 
of knowledge and splendour of austerity and penance, from Sky, 
though the air, the stars, the clouds, etc., are contained within, it 
is detached from them all, from Moon even though complete 
appears to decrease  and increase, even so  Self  though 
complete appears as obscure , from Sun even as reflected in 
water appears as  many, even so  Brahman caused by thoughts 
in mind appears as many forms,  from Pigeon as mother 
attached to young ones does not desire to live, even as male 
pigeon  attached to the female pigeon does  not desire to live, 
all falling  the net to be caught, proving that attachment  is the 
cause of bondage, from Python which does not move  for  food, 
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but remains contented with whatever it gets even so teaching to 
be unmindful of food and be content with whatever one gets, 
from  Ocean which remains unmoved though many rivers enter, 
even so the wise man remains unmoved in spite of temptations, 
difficulties and troubles, from Moth which attracted by the 
brilliance of fire, falls in fire, even so  passionate one enamoured 
with attraction comes to grief, from  Bee which gathers honey 
from different flowers and not from one, even so wise one should 
gather food from houses and not from one, from Honey-gatherer, 
who gathers honey without taking trouble, which bees gather 
honey with great trouble, even as  others receive wealth  from 
people who gathered wealth  with difficulty, when death comes to 
them, from Elephant which at the sight of a paper-made female 
elephant falls into a pit blinded by lust, even so, passionate men 
at the sight of women fall in the trap and come to grief, 
form  Deer enticed and trapped by the hunter through its love of 
music., even so, a man is attracted by the music of women 
is  brought to destruction, from Fish being covetous of food falls 
an easy prey  to the bait, even so man who is greedy loses 
freedom and comes to b ruined, from  Pin gala a fallen woman 
tired of looking for customers becomes  content with what she 
had and falls  to sound sleep, from  Raven which picks 
up  piece of flesh and eaten by others drops the piece and 
attains peace and rest, even so man in the world running after 
pleasure of flesh undergoes troubles and miseries and becomes 
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happy when he abandons the sensual pleasures, from Child who 
sucks milk cheerful, free from worries and anxieties, even so one 
who learns  the virtue of cheerfulness is cheerful, free from 
worries and anxieties, from Maiden who was alone with patents 
having gone to search groom for her  and seeing others 
coming  to see her conceals the sound of bangles making noise, 
even so an ascetic lives  alone in solitude avoiding living among 
many  would create disturbance and discord,  from  Serpent 
which does not build hole but lives in the holes dug by others 
even  so, an ascetic should not build  home but  live in caves 
and temples built by others,  from  An arrow maker whose mind 
was engrossed in sharpening and straightening an arrow did not 
notice the king passing before his shop with his  retinue even so 
an ascetic should with intense concentration of mind be detached 
e external world, from  Spider which  out of its mouth long 
threads and weaves them into cobwebs and gets entangled in 
the net even so man makes a net of his own ideas and gets 
entangled in it without  abandoning worldly thoughts and thinking 
of Brahman and from  Beetle which catches a worm, which 
fearing and thinking of the beetle, becomes a beetle itself even 
as whatever a man thinks, so he becomes. Therefore, seeker 
contemplating constantly on the Self within becomes enlightened 
of the Self, and attains Moksha or Liberation giving up all 
attachment to the body.  
Accepting the perceived world and accepting every constituent in 
Creation as the Supreme Existential and the Supreme Existential 
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in every constituent in Creation, the true nature of Sri 
Dattatreya’s personality becomes clear, the popular perception 
validating him as Guru, freeing him from temporal to the spiritual, 
much deeper than what appears, which comes being receptive 
through listening, reflecting and meditating how life is expected to 
be and how it is experienced to be. Seers have seen the 
unseen, heard the unheard, thought the unsought, known the 
unknown traversing the life they lived as illusory world of 
perception to the existential world of Reality, from what was dark 
and obscure to what is luminous and clear, from what was 
fleeting and mortal to what is eternal and Immortal 
through observation of the Nature, and ऋत, the Cosmic law and 
धमश, the perennial principles of righteousness.  
 
Dattatreya’s philosophy is founded on the three basic principles - 
प्रततभा, सहज and समरस, which are not independent in themselves 
but complimentary, प्रततभा, enlightened resplendence being सहज, 
spontaneous and natural for fragrance to the flower, for the rivers 
to be one with the ocean or as fragment to be समरस merged 
with the complete as the universal Self. 
 
In his view प्रततभा means spontaneous awakening, intuition, 
awareness, unconditioned enlightened insight to ज्ञान, the empirical 
knowledge and विज्ञान, the spiritual wisdom, attained with senses 
and the mind restrained and keeping the intellect still referred 
as  योग, the conclusive communion, to be receptive to reflect and 
meditate as a bridge between the temporal and the spiritual mind 
transcending all religious rules and rituals. प्रततभा is the clarity of 
vision. 
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सहज means being spontaneous, natural, not only on physical and 
psychological levels but also on the mystic level according to the 
attributes and inclination born with  and not to  respond with 
artificial concepts and contrived behaviour, living without the 
burden of the thoughts experienced in the past planning, design, 
contriving, seeking, wanting, striving or intention expected to be 
fulfilled in future because austerities and perfected penance 
create only the stage for one to be spiritually enlightened.  
 

What is to come must come naturally and spontaneously all by 
itself. It is the seed which falls to the ground, becomes seedling, 
sapling and then a vast shady tree of which the Pipal or 
Ashvattha is a classic example and used in wisdom teaching. 
The tree grows according to सहज, natural and spontaneous in 
complete conformity with the Natural Law of the Universe. 
Nobody tells it what to do and how to grow. It has no 
svadharma or rules, duties and obligations incurred by birth. It 
has only inclination, its own inborn essence to guide it. 
सहज brings one to the state of absolute freedom and peace 
when one is in one's natural state, in harmony with  ऋत, the 
cosmic law and धमश, the perennial principles as balanced 
existence between the pairs of opposites. As the Guru of the 
Bhagavad Gita says: "The person who has conquered the baser 
self and has reached to the level of self-mastery: he is at peace, 
whether it be in cold or hot, pleasure or pain, honoured or 
dishonoured." Thus sahaja expresses one who has reverted to 
his natural state, free from conditioning. It typifies the outlook 
which belongs to the natural, spontaneous and uninhibited man, 
free from innate or inherited imperfections.  
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समरस means being in the physical gross form but not bound by 
the form, observing oneself in and aligned with the constituted 
creation, but not bound by the constituted creation, experiencing 
the joy and happiness, perfect peace and tranquillity in the 
constituted creation but not loosing oneself in the constituted 
creation but harmoniously  assimilating, in undifferentiated, perfect 
unification, fragment  becoming one with the Whole, there being 
no distinction  seen or experienced as the seeker and the 
sought, as seen or as the seer, the state of absolute freedom, 
peace and enlightened clarity the highest ideal of human life, 
becoming one with the constituted creation when one ceases to 
be in the  physical gross form, solely depending on the grace of 
the all-pervading and all-enveloping Supreme Source as said in 
Upanishad as Yajnyavalkya spoke to King Janaka, 
“ससलल एकों द्रष्टाsद्िैतो भिवयेष  
ब्रह्मलोक: | एषाsस्य परमादततरेषाsस्य परमा संपदेषोsस्य परमोलोक एषोsस्य  
परमा आनन्ध्द: एतस्यैि आनन्ध्दस्यानयातन भूततन  मात्रामुपजीित्न्ध्त ।।“ – One 
becomes transparent like water, seer without duality. This is the 
highest goal, this is the highest treasure, this is the highest 
world, this is the greatest bliss, and on a particle of this bliss 
other creatures live. 
Sri Dattareya’s teachings were sourced from Vedic Wisdom, 
based on the principles -  "एकं सद्विप्रा बहुदा िदत्न्ध्त" - Truth is one 
though spoken by wise ones variously, contained constant effort 
to integrate and consolidate the perennial principles of 
righteousness in the  thoughts expressed by  Upanishadic 
intellectuals, perceived thoughts by Darshankaras, conclusions 
expressed by the Bhashyakaras and perfected by PR actioners of  
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in Yoga and Tantra, Datta Samradaya found refuge for the 
performers of actions, disciplined disciples of Wisdom as well as 
for those who were aligned to be in conclusive communion with 
the Supreme Existential Source of Energy, with Dattatrey 
becoming the centre,  being considered as Adinath and Adi Guru.  

ooooo 
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Avadhuta Gita - Reflections 
 
I 

 
Experience of feelings, emotions, pleasure, joy, happiness on 
empirical level is spontaneous expression as when wind 
expresses pleasure, joy, happiness as whistles through the trees, 
when fire crackles shooting up in flames, when water gurgles 
streaming as rivers, when birds sing in abandon or cows moo 
while grazing grass according to their attributes and inclination 
born of nature. Likewise enlightened experience of the pleasure, 
joy, happiness of the Seers on spiritual level is through hymns. 
Dr. A. F. Whitehead has explained enlightened ‘as something 
which is real and yet waiting to be realized; something which is 
remote possibility and yet the greatest of present facts; something 
that gives meaning to all that passes, and yet alludes 
apprehension; something whose possession is the final good and 
yet beyond all reach; something which is ultimate ideal and the 
hopeless quest’  
 
However, the empirical experience or spiritual experience cannot 
be communicated unless both the communicator and the 
communicated are on the same level of receptivity. When one 
experienced the Sun at dawn even after communicating the 
pleasure, joy, happiness, there still remains much that is 
unspoken, much to be communicated. The Seers who were 
aware of this as Sri Aurobindo pointed out, “‘. . . the Rigveda is 
itself the one considerable document that remains to us from the 
early period of human thought of which the historic Eleusinian 
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and orphic mysteries were the failing remnants, when the spiritual 
and psychological knowledge of the race was concealed. . . one 
of the leading principles of the mystics was the sacredness and 
secrecy of self knowledge and the true language of the Gods. 
This wisdom, they thought, unfit, perhaps even dangerous to the 
ordinary human mind or in any case liable to perversion and 
misuse and loss of virtue if revealed to vulgar and unpurified 
spirits. Hence they favoured existence of an outer worship, 
effective but imperfect, for the profane an inner discipline for the 
initiate, and clothed their language and words and images which 
had, equally, a spiritual sense for the elect, a concrete sense for 
the elect, a concrete sense for the mass of ordinary worshippers”. 
    
In कृतयुग, Seers experienced transcendental enlightened Wisdom, 
विज्ञान spontaneously according to their attributes and inclination 
born of nature and expressed in brief in the dialect of their place 
and period. द्िैपायन कृष्ण being on the same level of receptivity 
as the Seers, could collate and edit the enlightened Wisdom in 
Sanskrit, the language of cultured adepts and qualified seekers, 
The Upanishadic intellectuals being sensitive and receptive 
through reflection and meditation could express their thoughts in 
brief, sufficient to open their mind to the subtle truth contained in 
Vedic scriptures. For the common masses who were not adepts 
and qualified to understand the mystical Wisdom, विज्ञान, histories 
like Mahabharata, Ramayan and popular Puranas were provided 
with vaster canvas to convey the essence of the vedic and 
Upanishadic wisdom.  
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Vedic and Upanishadic scriptures satisfy the hunger of the adepts 
and the qualified seekers. But as Dr. A. F. Whitehead pointed out  
mystical enlightenment “as something which is real and yet 
waiting to be realized ; something which is remote possibility and 
yet the greatest of present facts ; something that gives meaning 
to all that passes, and yet alludes apprehension ; something 
whose possession is the final good and yet beyond all reach ; 
something which is ultimate ideal and the hopeless quest”. 
Therefore, there arose the need to cater to the disciplined 
seekers, which was satisfied by discourses like Bhagavad Gita, 
Uddhav Gita, Sanatsujatiya, Ashtavakra Gita, Avadhuta Gita and 
clarifications and explanations दार्शननकs and भाष्यकाराs. 
 
Speaking about mystical experience which transcends  the 
passing flux of Time, Plato said in Timaeus, “To find the Father 
and the Maker of this universe is a hard task; and when you 
have found him, it is impossible to speak of him before all 
people”. George Santayana remarked, ‘Religion is human 
experience interpreted by human imagination. The idea that 
religion contains a literal, not symbolic representation of truth and 
life is simply an impossible idea. Whoever entertains it has not 
come within the region of profitable philosophizing on that subject. 
We seek rather to honour the piety and understand the poetry 
embodied in these fables’.  
 
उपननषद says that wisdom of the Supreme Existential can neither 
be attained by instruction, nor by intellectual power, nor even by 
much hearing, but attained as Grace bestowed one on whom the 
Supreme Existential chooses. उपननषद does but contain the debate 
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between two contending personalities proposing their views, 
opinions, conclusions on wisdom of the Supreme Existential but 
dialogue exchanging what one knows as wisdom to one who is 
ब्रह्मचारी disciplined disciple उप – near and ननषद sitting down, as 
श्रोता to listen with receptivity, reflect without the burden of the 
experiences of the past or expectations of the future as उपदेर् 
sitting near with him, therefore उपननषद to  and meditate on ब्रह्मन,् 
the effulgent manifestation. Therefore, that which is communicated 
is transactional establishing relationship between the 
communicator and the communicated. The communication  is 
complete when what is communicated, the communicated one 
receives being receptive and becoming transformed.  
 
उपननर्द being dialogue and not debate one is recommended to 
approach a Guru in due form, whose mind is tranquil, and who 
has attained peace, let the wise teacher teach the truth, the 
wisdom of Brahman by which one knows the Imperishable 
Supreme Existential – “तस्मै स विद्िानुपसन्नाय सम्यक् प्रर्ान्तचचत्ताय 
र्मान्न्िताय । येनाक्षरं पुरुषं िेद सत्य ंप्रोिाच ता ंतत्ितो ब्रह्म विद्याम।्।”.  
 
Guru sits with disciples, shares thoughts with them, accompanies 
on the journey, showing the directions, pointing out the 
destination, but walking has to be done by the disciple himself 
praying :  “ॐ सह नािित ु। सह नौ भुनक्तु । सह िीय ंकरिािहै । तजेन्स्ि 
नािधीतमस्तु मा विद्विषािहै । ॐ र्ान्न्तिः र्ान्न्तिः र्ान्न्तिः ॥“ – ॐ let us 
both come together, let us both be nourished, let us both be 
resurgent, let us both be resplendent, let us both not be affected 
by divergence of perceptions, let there be Peace, Peace, Peace, 
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“ॐ िाङ् मे मनसस प्रनतन्ष्िता । मनो मे िाचच प्रनतन्ष्ितम ् । 
आविराविमश एचध । िेदस्य म आणीस्थिः ।शु्रत ं मे मा प्रहासीिः 
अनेनाधीतेनाअहोरात्रान ्सन्दधासम ।“ – ॐ. Let Speech be established in 
our Mind. Let Mind be established in Speech. Let Wisdom of the 
Self-Manifest Self shine. Let Mind and Speech be united in 
support to experience Wisdom of Vedas. Let what is heard not 
be Appearance but what is gained by studying day and night be 
retained. 

The purpose of a scripture is not to record what the Seers have 
experienced but to communicate what they have experienced to 
the others, so that they too may be awaken and rise to traverse. 
The steps from the known to the Unknown. Therefore they talk 
less of themselves, their lives being mysterious, and more about 
the seekers to remove their obscurity and ignorance and inslkling 
therein the clarity and Wisdom. Guru is a path finder, guide and 
a friend. A close friend of different kind having different 
dimension. It more than having friendship than being just a friend. 
Compassion is the inclination of the one who offers friendship, 
because other than compassionate love, nothing else can he ever 
offer. Guru shares his experience with you, because he has 
observed that what the disciple is searching, for which the 
disciple is thirsting, the stream of that wisdom which he has, is 
ready to open for the disciple. Guru is not only feels pleased but 
feels blessed, when the seed of his friend and love grows to be 
flowers spreading fragrance around. Guru as the communicator 
points out the Path to be traversed and where to see but does 
not traverse path nor does tell what to see.  
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The Guru may accompany the disciple on the journey but the 
walking has to be done by the disciple. Guru may tell what he 
has seen, not what you would see. Guru does not teach 
anything, they just help the disciple to explore within one’s self. 
As one treads the path, one should be happy at every step, but 
never be satisfield, not thinking whether it ends in reaching the 
destination. Therefore one should not pray for gross objects of 
desire, pray for the strength to attain the objects which the self 
within desires. Let nature take its course, and destination will be 
reached at the right moment. 
 
Arjuna was lamenting that in his hand, his relatives, friends and 
companions will be killed, so he approached Krishna as World 
Teacher who communicated extensively ज्ञान, knowledge and 
विज्ञान, Wisdom, सनातन धमश which would remove dark, obscure 
ignorance which has overcome Arjuna’s mind. Out of this 
counselling came the Bhagavad Gita. King Alarka was distressed 
that he had to be the king superseding his elder brothers. 
Though he has ज्ञान, knowledge of the scriptures, the temporal 
distress torments his mind making it obscure without clarity 
needed to be wise in Wisdom, विज्ञान. Therefore he needs not 
only ज्ञान, knowledge of the scriptures, but elaborate clarifications 
to be wise in wisdom विज्ञान of the Supreme Existential, so he 
approached Sri Daatatreya for advise. Sri Daatatreya told him to 
reflect who is it the one who is lamenting, the gross body 
influenced by senses and sense of ego or the pure essence 
within, which transcending these lamentation watches pure, and 
free. The विज्ञान, Wisdom was communicated extensively to 
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remove dark, obscure ignorance from his mind. Out of this 
counselling came the Avadhuta Gita. 
 

II 
 
Avadhuta Gita was addressed not to an adept, qualified and 
disciplined student in search of  Brahman, but to person who 
was distressed in संसार, the primordial world, describing the 
nature and all-pervading and all enveloping Supreme Existential 
as the purpose and goal of the individual self, therefore 
communication is not brief as was in Vedic scriptures or 
Upanishads but elaborate and repetitive. Therefore, Avadhuta has 
Alark more in mind as the disciple seeking to be delivered from 
dark obscurity and destructive ignorance who seeks luminous 
clarity and wisdom than himself as the enlightened one, therefore. 
speaks less of the Supreme Existential and more of the nature of 
the divine essence, the self within the disciple. 

Sanskrit is often spoken as language of the Gods, because it has 
mystical meaning concealed while the literal meaning gives only 
indication. Therefore it is said in Rigveda that mysticism of the 
hymns seeing cannot be seen, hearing can not be heard but to 
another one, it becomes revealed the noble form, as a loving 
wife would reveal her form to her husband – “ उत त्ििः पश्यन ्न 
ददर्श िाचं उत त्ि: शु्रण्िन ् न शु्रणोत्येनाम ् । उत त्िस्मै तन्ि वििसे्र जायेि 
पत्य: इर्नत सुिासा: ॥“. Therefore, the words used by Avadhuta 
should be understood according to the context in which they are 
used. For instance the words अहं and ते are used to refer the 
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Supreme Existential as the Universal Self as well as the Speaker 
or the disciple as the individual self as the case may be. 

However. awareness arises neither purified through yoga, nor 
purified by destruction of the mind, nor by instructions of the 
teacher, nor by performing actions but being wise in Wisdom 
being self-enlightened of the Supreme Existential who by nature 
pure, homogenous, bodiless and all-pervading like space – 
"षडगंयोगान्न तु नैि रु्द्धं मनोविनार्ान्न तु नैि 
रु्द्धं गुरुपदेर्ान्न त ुनैि रु्द्धं 
स्िय ंच तत्िं स्ियमेि बुद्धम ्।। न गुरुनोपदेर्श्च न चोपाचधनश मे क्रिया: । 
विदेहं गगन ंविद्चध विरु्द्धोsहं स्िभाित: ।।“ but the desire for non-
duality arises in men as Grace of the Supreme Existential alone 
to save them from great fear, "ईश्िरानुग्रहादेि पंुसाद्िैतिासना । 
महद्भयपररत्राणाद्विप्राणामुपजायत े।।". Grace of the Supreme Existential 
is spontaneous like dawn of the luminous  Sun, like beauty and 
fragrance of the flowers. But it is illusion that when the Sun 
shines bright, man influenced by the senses and the sense of 
ego sees something as good, noble, beautiful and something as 
bad, ignoble and ugly without realising that every constituent in 
Nature responds according to the attributes and inclination born 
of Nature, accepting everything in creation as the divine essence, 
the power, energy of the Supreme Existential, 
 
Avadhuta speaks less of the Unknown Supreme Existential 
though he is fully enlightened to the resplendence and reveled on 
the bliss of Brahman, and speaks more of the divine essence, 
the self posited  within, which the disciple does not know being 
obscured, ignorant under the influence of senses and the sense 
of ego, but knowlable with clarity and awareness of the true 
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nature of the divine essence, the self posited  within which can 
neither be known through any mantras nor any symbols, nor any 
tantric signs, but becoming awakened, being awakened to one’s 
consciousness of that which Avadhuta describeswith spontaneous 
instinct. “विन्दनत विन्दनत नहह नहह मन्त्र ंछन्दोलक्षण ंनहह नहह तंन्त्रम ्।  
समरसमग्नो भावितपूत: प्रलवपतमेतत्परमिधूत: ।। सिशरू्न्यमरू्न्यं सत्यासत्य ं 
न विद्यत े। स्िभािभाित: प्रोक्त ंर्ास्त्रसंविवत्त पूिशकम ्।।“. 
Avadhuta has the disciple more in mind as one who thinks 
erroneously that he is the body and needs to be enlightened that 
he is the self, the divine essence posited within the form. 
Therefore he uses words according to the context where they are 
used. For instance the words अहं and त े are used to refer the 
Supreme Existential as well as the Speaker and the disciple as 
well. ब्रह्म विद्या is mystical enlightenment, िेद विद्या contained in 
scriptures, िेदान्तसार is conclusive summary of  ज्ञान, knowledge 
and विज्ञान, Wisdom of अहं  the Supreme Existential - 
“िेदान्तसारसिजं्ञानं विज्ञानमेिच ।“. 
 
The Supreme Existential 
 
He speaks briefly of the undifferentiated Supreme Existential as  
the formless one by whom is enveloped all the differentiated 
fragmented individual self by its own Self -“येनेदं पूररत ं
सिशमात्मनैिात्मनात्मनन | ननराकारं कथं िन्दे ह्यसभन्नं सर्िमव्ययम ्॥”. It is   
the formless, all-pervading and all-enveloping by inclination, the 
divine essence as self posited within all, without fragmentation, 
vast as space, stainless and pure without any doubts. When 
every thing here transcending all and also being within all, how 
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can one see direct or by experience – “अहमात्मा ननराकार: सिशव्यापी  
स्िभाित || यो िा सिाशत्मको देिो ननष्कलो गगनोपम:। स्िभािननमशल: रु्द्ध: 
स एिाय ंन संर्य: ॥ . . . अहमेकसमदं सि ंव्योमातीत ंननरंतरम ्। पश्यासम 
 कथमात्मान ं प्रत्यकं्ष िा नतरोहहतम ्।।".  Therefore, Avadhuta as the 
individual self, a constituent in creation made up of five elements, 
an illusion like water in desert, “पंचभूतात्मकं विश्िं  
मररची जलसन्न्नभम ्। कस्याप्यहो नमस्कुयाशमहमेको ननरंजन:॥” is not able 
to offer obeisance. 
 
However, Avadhuta speaks of the Supreme Existential -अहं alone 
is all this, no difference nor and distinction is seen, therefore 
cannot be spoken as existence or non-existence, being mystery 
to मे – me, “आत्मैि केिलं सि ेभेदाभेदो न विद्यत े। अन्स्त नान्स्त 
कथं बू्रया ंविस्मय: प्रनतभानत मे ।।“. 
 
The Divine Essence, the Indiavidual Self 
 
Having spoken of the unknown Supreme Existential, Avadhuta 
directs his attention to the known, the divine essence, the self 
within him as well as within the disciple to reveal the true and 
substabtive nature, saying that if the Supreme Existential - 
अहं alone is all this, with no difference nor any distinction then 
why does one not understand that one (as the divine essence) is 
as well the immutable, identical, ever resurgent and unrestrained, 
seen in all beings during day and night? One should know that 
the divine essence, the self within oneself is everywhere and 
always (within every other constituent in creation) where it is as 
such the seeker and the object searched, why then should one 
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divide the undivided whole - “त्िमेिमेकं हह कथं न बुध्यसे समं हह सिेषु 
विमषृ्टमव्ययम ्। सदोहदतोsसस 
त्िमखंडडत: प्रभो हदिा च नक्त ंन कथं हह मन्यसे ।। आत्मान ं सततं विद्चध 
 सिशतै्रकं ननरंतरम ्।अहं धाता परं ध्येयमखन्डखंण््यत ेकथम ्।।“. There is a 
Zen saying that it is easy to believe our self to be like a wave, 
but it is difficult to accept that our self is really the Ocean. 
 
In truth (for the divine essence) there is neither birth nor death 
nor even gross body, the scriptures having generally said that all 
verily is ब्रह्मन,् spontaneous effulgence. Every constituent in 
creation as the self, has divine essence posited within, is 
surrounded by pure Existential Consciousness, therefore why 
should one move like a deluded, frightened ghost - 
“न जातो न मतृोsसस । त्ि ंन देहे कदाचन । सि ंब्रह्मेनत विख्यात ंब्रिीनत  
बहुदा शु्रनत: ॥ स बाह्याभ्यन्तरोsसस त्ि ंसर्िं सिशत्र सिशदा । इतस्तत: कथं 
भ्रान्त: प्रधािसस वपर्ाचित ्।।“. Besides, in creation, there is nothing 
like union nor separation, neither for you त,े nor for me, मे, nor 
even the whole world, everything being the divine essence 
posited within all. There is neither birth nor death, neither bound 
nor liberated, neither auspicious nor evil, why do you the grieve, 
my child, there is no name nor form either for you or for me. 
You are verily the immutable Principle, without modification, very 
icon of liberation, with neither attachment nor detachment, why do 
you become agitated without any purpose- “संयोगश्च वियोगश्च ितशत े 
न त ेन च मे । न त्िं नाहं न जगन्नेदं सिाशत्मैि केिलम ्॥ जन्म मतृ्युनश  
ते चचत्त ं बन्धमोक्षौ रु्भारु्भौ । कथं रोहदवष के ित्स नामरूपं न त े न मे ॥ 
त्िमेितत्ि ंहह विकारिन्जशतं ननष्कम्पमेकं हह विमोक्षविग्रहं। न त ेच रागो  
ह्यथिा विराग: कथंहह संतप्यसस  कामकामत:॥“.  
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All scripture too have spoken that you, the self, the divine 
essence within are without attributes, pure, immutable, formless 
and similar, therefore, knowing thus one should have no doubts. 
Men of Wisdom say that the Principle is one and only the One, 
the mind sees many. Doubts create mountains, clarity removes 
obstructions, will cease with renunciation of likes and dislikes – 
“िदन्न्त शु्रतय: सिाश: ननगुशणं रु्द्धमव्ययम ्। अर्रीरं समं तत्िं तन्मा ंविद्चध  
न संर्य: । एकमेि समं तत्िं िदन्न्त हह विपन्श्चत:। रागत्यागपुनन्श्तत्तमेकानेकं 
न विद्यत े।।“. 
 
You, the self, as the divine essence posited within, are pure even 
like the Principle, formless, unborn and immutable, therefore, why 
then should you think that ‘one knows’ or ‘one does not know’. 
“तत्िमसस”, You are verily That One, with such statement the 
divine essence within, one’s self has been indicated. Scriptural 
statement “नेनत नेनत”, Not this, Not this declares untruth of the 
form with five elements – “विरु्द्धोsसस समं तत्िं विदेहोस्त्िमजोव्यय: । 
जानामीह जानामीत्यत्मानं मन्यसे कथम ्।।  तत्िमस्याहद िाक्येन स्िात्माहह 
प्रनतपाहदत: । नेनत नेनत शु्रनतबू्रयादनतृ ंपंचभौनतकम ्।।”. 
 
In truth, अहं - I, as the divine essence do not know  the pure 
One, how can I speak of him, I do not know the pure One, how 
can I worship him. I myself am the pure transcendental Principle, 
similar  and vast as the space. You as the self with divine 
essence posited within are pure and similar to the Principle, 
formless,  unborn and immutable. Why then the delusion about 
your self, why should I be deluded again - “सर्िं न जानासम कथं 
िदासम सर्िं न जानासम कथं भजासम । अहं सर्िश्चेत्परमाथशतत्िं  समस्िरूपं 
गगनोपमं च ॥ विरु्द्धोsसस समं तत्िं विदेहमजमव्ययम ्। विभ्रमंकथमात्माथे 
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 विभ्रान्तोsहं कथं पुन:।।“. 
 
When a pot is broken the space within merges with the space 
outside with no divisions or distinctions. There appears to me no 
difference between the pure mind and the clear mind. There is 
neither the pot nor the space within the pot, neither the self nor 
the form enveloping the form, but merely the all-pervading 
Supreme Existential transcending known and the unknown, always 
and everywhere, everything as presence and absence of void, 
firmly and eternally established, known  with no doubt - “घटे सभन्न े
घटाकारं् सुलीनं भेदिन्जशतम ् । सर्िेन मनसा रु्द्धो न भेद: प्रनतभानत मे ॥न 
घटो नघटाकार्ो न जीिो न जीिविग्रह: । केिलं ब्रह्म संविद्चध 
िेद्यिेदकिन्जशतम ्॥ सिशत्र सिशदा सिशमात्मानं सततं धु्रिम ्। सि ंरू्न्यमरू्न्यं च 
तन्मा ं विद्चध न संर्य: ॥”. Then there would be neither Vedas nor 
the regions, neither Gods nor the sacrifices, neither classification 
nor families, nor the castes, neither the dark path nor the 
luminous one path, everything being ब्रह्मरूपं, of the form of 
effulgence of the transcendental Principle. If you are similar to the 
One who is pervaded and the pervador, the One singular and the 
fulfilled, how can you as self, the divine essence within, even 
experience directly with senses or transcend them? 
 
Some desire the non-dual some others desire duality but no one 
desires the absence of dual or non-dual. When everything 
appears unreal,  body and all the rest will appear similar to 
space. When one knows ब्रह्मन,् then there is no duality - 
“अद्िैत केचचहदच्छन्न्तद्िैतसमच्छन्न्त चापरे । समं तत्िं न विन्दन्न्त द्िैताद्िैत
वििन्जशतम ्॥ यदाsनतृसमदं सिदेंहाहदगगनोपमम ्। यदा हह ब्रह्म संिेवत्त न त े
द्िैतपरंपरा ॥”. 
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Avadhuta says that even individual self, the divine essence within 
is not distinct from the universal Self, which is of the form space, 
the sole mediator and the meditation. Therefore, whatever actions 
I, individual self performs, whatever eats, whatever sacrifice 
made, whatever given, all that verily does not belong to one as 
the self, the divine essence within, which by nature is pure, 
unborn and eternal - “परेण सहजात्मावप ह्यसभन्न: प्रनतभानत मे । 
व्योमाकारं तथैिैक्यं ध्याता ध्यानं कथं भिेत ्॥ यत्करोसम यदश्नासम यज्जुहोसम 
ददासम यत ्। एतत्त्सि ंन मे क्रकंचचद्विरु्द्धोsहमजोsव्यय: ॥”. 
 
One should know that the universe wholly to be formless, 
changeless,  of pure body, of nature of the Absolute and 
individual self likewise is the true principle, why then should one 
have doubts when I as the communicator have known it, then 
why consider the non-sentient as the sentient - 
“सि ंजगद्विद्चध ननराकृतीदं सि ंजगद्विद्चध विकारहीन ंसि ंजगद्विद्चध विरु्
द्धदेहं 
 सि ंजगद्विद्चध सर्िैकरूपम ्॥तत्िं त्ि ंन हह संदेह: क्रकंजानाम्यथिा पुन: । अ
संिेद्य स्िसंदेद्यमात्मानं मन्यसे कथम।्।“. 
 
The self, the divine essence within was ever free earlier, is now 
would remain later, unborn, stainless and pure, that is confirmed 
conviction. To me the entire great universe is not 
luminous, ब्रह्मन,् the effulgence being all this manifestation, how 
could there exist separation as earlier, now or later by 
classification? I am aware completely that all this is verily अहं, the 
Supreme Existential, without support and as void and absence of 
void, where space and the other five are absent - 
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“आहदमध्यान्तमुक्तोsहं न बद्धोsहं कदाचन ।स्िभािननमशल: रु्द्ध इनत मे नन
न्श्चतच मनत: ॥महदाहद जगत्सि ंन क्रकंचचत्प्रनतभानत मे ।ब्रह्मैि केिलं सि ंकथं
 िणाशश्रमससचथनत: ॥ जानासमसिशथा सिशहमेको ननरन्तरम ्। ननरालम्बमरू्न्यं च 
रू्न्यं व्योमाहदपंचकम ्॥”. 
 
Not pure by yoga, not by terminating mind from normal operation, 
not even by teacher’s advise, the self is pure and wise on one’s 
own Self. Neither body made of five elements nor without, all 
verily is the self alone, how can then there be the three or the 
transcendental state of bliss, neither bound nor liberated am 
I, nor distinct from अहं the Supreme Existential Consciousness, 
neither the doer nor the enjoyer being devoid of the distinctions 
of the pervaded and the pervador. Even as when water is mixed 
with water it is with no difference, even so the constituted 
creation and the Supreme Existential as Creator appear as 
undivided - “षडगंयोगान्न तु नैि रु्द्धं मनोविनार्ान्न त ु नैि रु्द्धम ् । 
गुरुपदेर्ान्न त ु नैि रु्द्धं स्ियं च तत्िं स्ियमेि 
बुद्धम॥्न हह पंचात्मको देहो विदेहो ितशत ेन हह ।आत्मैि केिलं सितंुरीयं च त्र
यं 
कथम ्।। न बद्धो न मुक्तोsहं न चाहं ब्रह्मा: पथृक्  न कताश न च भोक्ताहं  
व्याप्यव्यापकिन्जशत: ॥ यथा जलं जले न्यस्तं ससललं भेदिन्जशत ं। प्रकृनत ं
 पुरुषं तद्िदसभन्न ंप्रनतभूनत मे ।।“. 
 
Avadhuta poses an interesting question: if the self has no name, 
is ever free and never bound, then how can one consider the 
self having form formless. He is aware of the transcendental 
form, truly vast as space as well as the form which illusion like 
water seen in desert. The form of the self, the divine essence 
within is without stains and mind is not greater than the great, 
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therefore do not be hesitant to say I am verily the Self, the 
Principle. Therefore, Mind why do you lament, know  that the self 
is enveloped by the Self, drink child, the undivided non-dual elixir 
- “यहद नाम न मुक्तोsसस न बद्धोsसस कदाचन । साकारं च ननराकारमात्मानं 
मन्यसे कथम ् ॥ जानासम ते परं रूपं प्रत्यकं्ष गगनोपमम ् । यथा परं ही रूपं 
यन्मरीचचजलसन्न्नभम ्॥ विर्ोद्धोsसस र्रीरोsसस न ते चचत्त ंपरात्परम ् । अहं 
चात्मा परं तत्िसमनत िक्तुं न लज्यसे ॥ कथं रोहदवष रे चचत्त ंह्यात्मैिात्मात्मना 
भि । वपब ित्स कलातीतमद्िैत ंपरामतृम ्॥”. 
 
अहं, the divine essence the self within is neither born nor does it 
die, has neither auspicious nor  inauspicious actions to be 
performed. Without stains, without form अहं, the self is ब्रह्मन,् 
effulgence of the divine Supreme Existential, where would then 
there be bondage and liberation. If the all-pervading Supreme 
Existential be complete and eternal, then how can one difference 
within or externally. In truth, the whole creation is resurgent 
undivided and continuous, it is great illusion that deludes with 
idea of duality and non-duality. The formed and formless has 
been spoken always as not this, not this, transcending both 
divided and the undivided, operates singularly the pure One – “न 
 जातोsहं मतृो िा न मे कमश रु्भारु्भम ्। 
विरु्द्धं ननगुशणं ब्रह्म बन्धो मुन्क्त:   
कथम ्मम ।।यहद सिशगतो देि: न्स्थर: पूणो ननरंतर: । अन्तरं हह न पश्यासम  
स बाह्याभ्यन्तर: कथम ्॥ स्फुरत्येि जगत्कृत्स्नमखंडडत ननरंतरम ्। अहो  
मायामहामोहो द्िैताद्िैत विकल्पना ॥ साकारं च ननराकारं ननेत नेतीनत 
सिशदा । भेदाभेद विननमुशक्तो ितशत ेकेिल: सर्ि:॥”. 
 
In truth, my fried, what use is it to reflect in vain when all is 
mere conjecture. You indeed are the Truth, vast and 
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comprehensive like space has been spoken. Whichever place a 
Yogi dies, there the self within becoming enjoined with the 
Supreme Existential becomes one, even as the space within the 
pot merges with the space around. With whatever inclination in 
whatever place a yogi dies, in that state he becomes merged 
even as the space within the pot merges with the space 
surrounding around. Then the yogi concludes that righteousness, 
enterprise, desires, liberation, constituents with two or four feet 
appear illusory as water in desert - “सख ेमन: क्रकं बहुजन्ल्पतेन सख े
मन: सिशविदं वितक्यशम ्। यत्सारभूत ंकचथतं मया त ेत्िमेि तत्िं  
गगनोपमयसस ॥  येन केनावप भािेन यत्र कुत्र मतृा अवप । योगीनस्त्र लीयन्त े
 घटाकार्समिाम्बरे ॥ धमाशथशकाममोक्षांश्च द्विपदाहद चराचरम ्। 
मन्यन्त ेयोचगन: सि ंमररचीजल संन्न्नभम॥्”. 
 
Avadhuta is of firm conviction that neither the actions performed 
or enjoyed in the past nor in the future, nor even performed in 
the present are not performed by the self, which moving 
completely detached from all identities abides in the ocean of 
Bliss, where there exists nither the three dimensional 
consciousness, nor righteousness- unrighteousness, but the self 
alone abides, without being bound or delivered - 
“अतीतानागत ं कमश ितशमान ंतथैि च । न करोसम  भंुजासम इनत मे ननश्चला 
मनत: ॥रू्न्यागरे हह समरसपूत न्स्थन्न्नष्िन्नेक: सुखमिधूत: ॥ चरनत हह  
नग्नसत्क्त्िा गि ंविन्दनत केिलमात्मनन सिशम ्॥त्रत्रतीयतुरीयं नहह नहह यत्र  
विन्दनत आत्मनन तत्र । धमाशधमो नहह नहह यत्र बद्धो मुक्त: कथसमि तत॥्”. 
 

IV 

Avadhuta reminds the disciple that the communication is 
important, not the communicator, who may look like a child or 
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mature in age, wise in Wisdom of ignorant influenced by senses 
and the sense of ego, therefore communication should not 
rejected because the communicator is not acceptable. Because a 
diamond is a diamond whether it is deep down in dirty earth or 
high above on the jeweller’s shelf  – "बालस्य िा विषयभोगरतस्य  
िावप मूखशस्य सेिकजनस्य गहृन्स्तथस्य । एतद्गुरो: क्रकमवप नैि न  
चचन्तनीय ंरत्नं त्यजनत कोsप्यरु्चौ प्रविष्टम ्।।“. 
 
Then reverting to the Supreme Existential Abadhuta says, that 
which without effort moves the moveable and the immovable is 
the pure consciousless vast like the space, the singular One who 
effortlessly moves the moveable and the immovable, for me, his 
is the undifferentiated non-dual – “प्रयत्नेन विना येनननश्चलेन 
चलाचलम ्। ग्रस्त ंस्िभाित: र्ान्त ंचैतन्य: गगनोपमम ॥अयत्नाछालयेद्यस्त ु
एकमेि चराचरम ्। सिशगं तत्कथ ंसभन्नमद्िैतं ितशत ेमम ॥”. 
 
अहं, the Supreme Existential verily is transcendental, the essence 
of all essences, pure, freed from birth and death, One without 
Second, with no classification, belonging to no one, propitiated in 
three levels, being complete and inaccessible on three sages – 
“अहमेि परं यस्मात्सारासारतरं सर्िम ्। गमागमविननमुशक्त ंननविशकल्पं 
ननराकुलम ्॥ सिाशयिविननमुशक्तं तथाहं त्रत्रदर्ाचचशतम ्। संपूणशत्िान्न गहृ्णासम  
विभागं त्रत्रदर्ाहदकम ्।।“. अहं, the Supreme Existential is worshipped 
on the three भौनतक, अचधभौनतक and  अध्यान्त्मक levels, the Seers 
access enlightened mystical wisdom having seen and heard on 
Tuरीय, the transcendental state through austerities and penance in 
silence of the solitude. Wisdom being divine the communicator is 
as important as the communication. Misunderstanding would not 
create doubts, why should there then be any concern with 
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modifications which appear and disappear as bubbles on water. 
Enveloped by great elements, soft as well as hard, sweet as well 
as bitter, hot, cold and warm like water प्रकृनत and पुरुष appear to 
me as undivided and self-luminous – 
“प्रमादेन न संदेह: क  ंकररष्यासम िवृत्तमान ्। उत्पद्यन्त े 
विलीयन्त ेबुद्बुदाश्च यथा जले ॥ महादीहदनन  भूतनन समाप्यैि सदैि हह । 
मदृदु्रव्येषु तीक्ष्णेषु गुडषुे कटुकेषु च ॥ कटुत्िं च र्ैर्त्ि ंमदृतु्िं यथा जले । 
प्रकृनत पुरुषस्तद्िसभन्नं प्रनतभानत मे ॥”. 
 
What is referred as vast as space is indeed vast as the space, 
immaculate as Consciousness, complete with no deficiencies. It 
does not move on earth, nor is moved by wind, nor drenched 
with water, nor dwells within the light, pervades the space but not 
pervaded by space, exists within and without, undivided and 
eternal - “गगनोपमं त ुयत्प्रोक्त ंतदेि गगनोपम ्। चैतन्य ंदोषरहीन ंच 
सिशज्ञं पूणशमेि च ॥ गगनोपमं तु यत्प्रोक्त ंतदेि गगनोपम ्। चैतन्यं दोषरहहत ं  
सिशज्ञं पूणशमेि च ॥ पचृथव्या ंचररत ंनैि मारुतेन िाहहतम ्।िररणावपहहतं नैि  
तेजोमध्ये व्यिससस्थम ्। आकार् ंतेन व्ययंाप्त ंतद्व्याप्तं च केनाचचत ्। स 
 बाह्यान्तरं नतष्ित्यविन्च्छन्नं  ननरंतरम ्॥”. 
 
Having spoken of the Supreme Existential, Avadhuta turning back 
to the disciple says, being subtle, invisible, with no attributes one 
is said to take gradual support of Yoga, with continuous, constant  
practice of concentration is the singular and infallible remedy for 
the disciplined seeker to destroy world’s terrible obscuring poison 
and freed from effect of merits and demerits - 
“सूक्ष्मत्िाचददृश्यत्च्िान्न्नगुशणच्िाच्च योचगसभ:। अलम्बनाहद यत्प्रोक्त ं 
कमादालम्बनं भिेत ्॥ विष विश्िस्य रौद्रस्य मोहमूछाशप्रदस्य च । एकमेि  
विनार्ाय ह्यमोघं सहजामतृम ्॥”. 
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That which is experienced through inclination is without form, that 
which is perceived by senses is formed, that which beyond 
experience and perception is the intermediate. That which is 
perceived is the world, that which is experienced through 
inclination is प्रकृनत, the essence, but that which transcends the 
perception and the experience  is referred as the intermediate,  
is deep as the source within to be conscious of, like the water 
deep within the coconut - “भािगम्यं ननराकारं साकारं दृन्ष्टगोचरम ्। 
भािाभािविननमुशक्तमन्तरालं तदचु्यत े । बाह्यभािं भिेद्विश्िमन्तं प्रकृनतरुच्यत े
। अन्तरादन्तरं ज्ञेयं नारीकेलफलाम्बुित ्॥”.  
 
Even as the Moon is seen full and without any impurities on the 
night of Purnima, that which is deep within, the source is seen 
full and without any impurities. By the grace showered by the 
Guru, the ignorant and the wise become aware of the Principle, 
detached from the ocean of the primordial world - “पौणशमास्यां यथा 
चन्द्र एक एिानतननमशल: । तेन तत्सदृरं् पश्येद्विधादृन्ष्टविशपयशयिः ॥ 
गुरुप्रज्ञाप्रसादेन मुखो िा यहद पन्ण्डत: । यस्तु संबुध्यत े तत्िं विरक्तो 
भिसागरात ्॥”.  
 
Even as the space within the vessel becoming separated 
merges with space, even so separated from the body, the Yogi 
becomes one with form of the supreme Self. It is said that 
destiny of those engaged in performance of action is same as 
their thought, but it is not said that destiny of the yogis is 
same as their thought. One can attribute destiny of those 
engaged in performance to their speech, but destiny of the 
yogis cannot be attributed because it is transcendental. A yogi 
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wherever he dies in a holy place or in the house of the one 
born low, would not be born again being merged in Supreme 
Existential - “घटे सभन्ने घटाकार् आकार् लीयते यथा । देहभाि तथा 
योगी स्िरूपे परमात्मनन ॥ उक्तेयं कमशयुक्ताना ंमनतयाशन्तेsवप सा गनत: । न 
चोक्ता योगयुक्ताना ंमनतयाशन्तेsवप सा गनत: ॥ या गनत: कमशयुक्ताना ंसा च 
िाचगन्न्द्रयाद्िदेत ् l योचगना ंया गनत: क्िावप ह्यकथ्या भितान्जशता ।। तीथश 
िान्त्यजगेहे िा यत्र कुत्र मतृोsवप िा । न योगी पश्यते गभ ंप्रमेधन ब्रह्मणण 
लीयते॥”.   
 
He attains the eternal Supreme Being having no form, no 
shape, no support, no body, no desire, non-dual, no greed, 
undimished power, from whose primary form all the moving 
and unmoving constituents in the world are born, live and 
absolved, even as foam and bubbles. Where neither mind nor 
speech are in operation, how could there be Guru or his 
instructions, where the communicating Guru is united with the 
Principle both become enlightened in equal measure - “ननरामयं 
ननष्प्रनतमं ननराकृनत ननराश्रयं ननिशपुषं ननरासर्षम ् । 
ननद्शिन्दननमोहमलुप्तर्न्क्तकं तमीर्मात्मानमुपैनत र्ाश्ितम॥्यस्य 
स्िरूपात्सचराचरं जगदतु्पद्यते नतष्ित लीयतsेवप िा । पयोविकाराहदि 
फेनबुद्बुदास्तमीर्मान्मानमुपैनत र्ाश्ितम ्॥ मनो िचन यत्र न र्क्तमीररतु ं
नूनं कथं तत्र गरूपदेर्ता । इमां कथामुक्तितो गरुोस्तद्युक्तस्य तत्िं हह समं 
प्रकार्ते ॥”.  
 
The Supreme Existential is neither distinguished by presence 
nor absence of the attributes, neither by attachment nor bu 
detachment but stainless and devoid pf the five elements, how 
can space without the presence nor absence of the attributes 
can ever be offered obeisance to one who is pure and ike all-
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pervading and all-enveloping space; who is devoid of white and 
the other colours, eternally immaculate, transcends supremely 
pure actions and purpose for actions, with no deficiencies, with 
no stains, friend of the self as the Self, complete as non-dual 
as the Existential or dual by nature, eternal as well ephemeral, 
wise in Wisdom like nectar, all inclusive like space, not 
knowable nor subject of knowing, neither the purpose nor 
reasoning, neither spoken nor seen, neither mind nor intellect, 
the Principle which is spoken as ‘not this, not this’, neither 
inconclusive nor conclusive, neither marked nor not-marked, 
how can one one speak of ucg one who is all-pervding like 
space, “गणुविगुणविभागो ितशत े नैि क्रकंचचत रनतविरनतविहीनं ननमशलं 
ननष्प्रपंचम ् । गणुविगुणविहीनं व्यापकं विश्िरूपं कथमहसमह िन्दे व्योमरूपं 
सर्िं िै ॥  . . . श्ितेाहदिणशरहहतो ननयत ंसर्िश्च कायहंह कारणसमदं हह परं 
सर्िश्च । एिं , विकल्परहहतोsहमलं सर्िश्च स्िात्मन्मनात्मनन सुसमत्र कथं 
नमासम ॥ अद्िैतरूपमणखलं हह कथं िदासम द्िैतस्िरूपमणखलं कथं िदासम । 
ननत्यंत्िननत्यमणखलं कथं िदासम ज्ञानामतृं समरसं गगनोपमोsहम ् ॥ नो 
िेद्यिेदकसमदं न च हेतुतक्य ंिाचामगोचरसमदं न मनो न बुद्चध:। एिं कथं 
हह भित: कथयासम तत्िं ज्ञानामतृ ं समरसं गगनोपमोsहम ् ॥ नननेनत नेनत 
विमलो हह कथं िदासम नन:र्ेषर्ेषविमलो हह कथं िदासम । ननसलगंसलगंविमलो 
हह कथं िदासम ज्ञानामतृं समरसं गगनोपमोsहम ्॥“. 
Addressing the disciple further Avadhuta asks why should the 
disciple lament, when the Supreme Existential has neither 
disease nor death, neither birth nor suffering, nor any 
modifications, which verily is nectar of wisdom like all inclusive 
space,  having told him all that is necessary, with complete 
clarity, about the transcendental Principle of spontaneous form, 
for this there is neither you nor me, neither Guru not the 
disciple, which is wisdom like nectar, all inclusive like 
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space.Indeed any talk about the undifferentiated Supreme 
Existential and the the self as differentiated as रूप, the for in 
which नाम, the divine essence is posited is fruitless. Therefore, 
Avadhuta says, how could here be the transcendental Principle 
that is blissful and how could here be the transcendental 
Principle that is not blissful, how could here be the singular 
transcendental who is of the form of space? In truth the 
transcendental Principle is neither of the form of void nor of 
the form of absence of void, neither of pure form nor of 
impure for, could neither be of form nor formless, because the 
Supreme Principle is of singular form. Therefore, renounce, 
renounce संसार, this primordial world, renounce even the idea 
of renouncing in all respects, because the idea of renunciation 
and non-renunciation is poison, while thr Principle is pure and 
spontaneous nectar, “क्रकं नाम रोहदवष सख ेन जरा न मतृ्यु: क्रकं नाम 
रोहदवष सखे न च जन्म द:ुखम ् । क्रकं नाम रोहदवष सखे न च त े विकार: 
ज्ञानामतृं समरसं गगनोपमोsहम ्॥ क्रकं नाम रोहदवष सख ेन च ते स्िरूपं क्रकं 
नाम रोहदवष सखे न च ते विरूपम ्। क्रकं नाम रोहदवष सखे न च ते ियांसस 
ज्ञानामतृ ं समरसं गगनोपमोsहम ् ॥ न रू्न्यरूपं न विरू्न्यरूपं न रु्द्रपंू न 
विरु्द्धरूपम ् । रूपं विरूपं न भिासम क्रकंचचत ् स्िरूपं परमाथशतत्िम ् ॥ मंुच 
मंुच हह संसारं त्याग ं मंुच हह सिशथा । त्यागात्यागविषं रु्द्धममतृं सहज ं
धु्रिम ्॥”. 
 
Continuing Avadhuta says that on spiritual level there is neither 
welcome nor send of, how could offering of flowers and leaves, 
meditation and recitation come to be, being one and similar 
with the Supreme Existential, verily is the pure propitiation, 
“नािाहनं नैि विसजशनं िा पुष्पाणण कथं भिन्न्त ।ध्यानानन मन्त्राणण कथं 
भिन्न्त समासमं चेि सर्िाचशनं च ॥“. Indeed neither bound nor 
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liberated from bondage, neither pure nor far from pure, neither 
enjoined disjoined, but is verily complete and free like the 
space, some saying all this is real some saying all this is 
unreal, such contradiction does not arise in my case, अहं, the 
divine essence, the self within has neither any form nor any 
distinct mark - “न केिलं बन्धविबन्धमुक्तो न केिलं रु्द्धविरु्द्धमुक्त: 
स िै विमुक्तो गगनोपमोsहम ्॥ संजायत ेसिशसमदं हह तथ्यं संजायत ेसिशसमदं 
वितथ्यम ् । एि ं विकल्पो मम नैि जात: स्िरूप ननिाशणमनामयोsहम ् ॥”. 
Indeed neither stained or stainless, neither momentary nor 
eternal, neither divided nor undivided, since अहं, the the self 
within has neither any form nor any distinct mark; neither with 
body nor without body, neither the intellect, mind nor the 
senses organs, what to speak of attachment and detachment 
अहं, the self within has neither any form nor any distinct mark - 
“न सांजनं चैि ननरंजन िा न चान्तरं िावप ननरंतरं िा । अन्तसभशन्नं न हह मे 
विभानत स्िरूपननिाशणनामयोsहम ् ॥ न चान्स्त देहो न च मे विदेहो 
बुद्धमशनोमे न हह चेन्न्द्रयाणण । रागो विरागश्च कथं िदासम 
स्िरूपननिाशणनामयोsहम ् ॥”. Neither ignorant nor wise in Wisdom, 
neither silent nor without being silent am I, how can speak as 
argument nor as constructive argument, अहं, the self within has 
neither any form nor any distinct mark. Wise one give up all 
meditation, give up performance of all good or bad actions, 
dear one, they drink only the nectar of renunciation, अहं, the 
self within having neither any form nor any distinct mark. 
Therefore, there is nothing known, nothing Known there, no 
sign of any marks there,everything absorbed and completely 
inclined, Avadhuta speaks at random about the Principle - 
“मूखोsवप नाहं न च पन्ण्डतोsहं मौनं विमौनं न च मे कदाचचत ्। तकश  वितकं 
च कथं िदासम स्िरूपननिाशणनामयोsहम ् ॥ ध्यानानन सिाशणण पररत्यज्यन्न्त 



58 
 

 

रु्रु्भमं कमश पररत्यज्यन्न्त । त्यागामतृ ं वपबन्न्त धीरा: 
स्िरूपननिाशणनामयोsहम ्॥ विन्दनत विन्दनत न हह न ह यत्र छन्दोलक्षण ंन 
हह न हह तत्र । समरसमग्नो भावितपूत: स्िरूपननिाशणनामयोsहम ्॥”.  
Avadhuta explains that the manifest creation which appears as 
the seen, the known, the heard, the real is nothing but the 
illusion, reflection of the unmanifest Supreme Existential, which is 
unseen, unknown, unheard that which is अनाहत ॐ the soundless 
Sound which is like vast space spread above how can one speak 
of the immutable centre - “ॐ इनत गहदतं गगनसमं तत ् न 
परस्परसारविचार इनत । अविलासविलासननराकरण ंकथमक्षरत्रबदंसुमुच्चरणम ्॥”. 
 
The divine essence, the self is as real as the Supreme 
Existential, therefore, he says, ‘You verily are That’ spoken in 
scriptures is the proven statement that ‘You’ are ‘That’, white no 
adjuncts and same in all, then why do you, who is same as in 
all, lament? If you are same in all, neither long nor short, neither 
internal nor external, same and similar without any division in all, 
then why do you, who is same as in all, lament? If there is 
neither considered thought nor unconsidered thought, neither 
thought as cause nor as effect to be considered, if every thing is 
same with neither words nor without words, then why do you, 
who is same as in all, lament? - “इनत तत्िमससप्रभूनतशु्रनतसभ: 
प्रनतपाहदतमात्मनन तत्िमसस । त्िमुपाचधवििन्जशतसिशसमं क्रकमु रोहदवष मानसस 
सिशसमम ् ॥ अधऊध्िशवििन्जशतसिशसमं बहहरनतरािन्जशतसिशसमम ् । यहद 
चैकवििन्जशतसिशसममं क्रकमु रोहदवष मानसस सिशसमम ् ॥ न हह 
कन्ल्पतकल्पविचार इनत न हह कारणकायशविचार इनत । पदसंचधवििन्जशतसिशसमं 
क्रकमु रोहदवष मानसस सिशसमम ्॥”. 
 
The self as the subtle divine essence posited within, is neither 
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with body not without body, transcends dreams and the 
dreamless state, transcends names and designations, then why 
do you, who is same as in all, lament? When Vedas declare 
variously that creation is manifestation of ether and is illusion like 
water in desert and the divine essence posited in all is same and 
similar, then why do you, who is same as in all, lament? -“इह 
देहविदेहविहीन इनत ननु स्िप्न सुषुन्प्तविहीनपरम ् । असभदानविधानविहीनपरं 
क्रकमु रोहदवष मानसस सिशसमम ् ॥ बहुधा शु्रतय: प्रिदन्न्त यतो वियदाहदररदं 
मगृतोयसमम।् यहद चैकननरंतरसिशसममं क्रकमु रोहदवष मानसस सिशसमम ्॥”. 
Avadhuta, therefore repeatedly points out that where there is 
neither knowing, where there is neither any marks to reveal, there 
absorbed fully in pure transcendental consciousness Avadhuta 
prattles about the Principle, “विन्दनत विन्दनत न हह न हह यत्र 
छन्दोलक्षण ं न हह न हह तंत्र । समरसमग्नो भावितपूत: प्रलपनत तत्िं 
परमिधूत: ॥”. Where the transcendental is neither indivisible not 
divisible, where the transcendental has neither actions nor 
absence of actions, where there is singular eternal, entirely pure, 
how can there be sacrificial observance or performance of 
penance. Mind verily is eternal, all pervading, transcendental 
without being comprehensive or concentrated; Mind verily is 
eternal and entirely pure, how can there be thinking or speaking, 
“अविभक्तविभक्तविहीनपरं न न कायशविकायशविहीनपरम ् । यहद 
चैकननरन्तरसिशसर्िं यजनं च कथं तपनं च कथम ् ॥ मन एि ननरंतरसिशगत ं
ह्यविर्ालविर्ालविहीनपरम ्। मन एि ननरन्तरसिशसर्िं मनसावप कथं िचनामतृ 
च कथम ्॥”. 
 
If there be no birth nor death, neither action nor inaction, neither 
destruction nor undestruction, neither being born nor dieing,   
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if there is only the singular eternal, entirely pure, how can one 
speak of coming and going, how can there be imperishable and 
perishable. If transcendental with absence of greed and 
disappointment, if transcendental with absence of doubts and 
lamentation, if there is only the singular eternal, entirely pure, 
how can then there be ‘I’ and ‘mine’, “मरणामरणं हह ननराकरणं 
करणाकरं हह ननराकरणम ्। यहद चैकननरंतरलिशसर्िं गमनागमनं हह कथं िदासम 
॥ग्रससताग्रससत च वितथ्यसमनत जननताजननतं वितथ्यसमनत । यहद 
चैकननरंतरलिशसर्िमविनार्ी विनार्ी कथं भिेत ् ॥ यहद मोह न् षादविहीनपरो 
यहद संर्यर्ोकविहीनपर: । यहद चैकननरंतरलिशसर्िमहमेनत ममेनत कथं च पुन: 
॥”. 
 
In truth there was never anything like ‘you’ or ‘I’, thoughts like 
birth and caste being untrue, neither Guru nor a disciple, ideas of 
teaching cease to be, अहं, the Supreme Existential verily was and 
is the singular, immaculate and the transcendental purpose in life, 
how can I offer obeisance, “त्िमहं न हह हन्त कदाचचदवप 
कुलजानतविचारमसत्यसमनत । अहमेि सर्ि: परमाथश इनत असभिादनमत्र करोसम 
कथम ् ॥ गरुुसर्ष्यविचारविर्ीणश इनत उकदेर्विचारविर्ीणश इनत ।अहमेि सर्ि: 
परमाथश इनत असभिादनमत्र करोसम कथम ्॥”. 
 
Avadhuta repeatedly points out that where there is neither 
knowing, where there is neither any marks to reveal, there 
absorbed fully in pure transcendental consciousness Avadhuta 
prattles about the Principle, “विन्दनत विन्दनत न हह न हह यत्र 
छन्दोलक्षण ं न हह न हह तंत्र । समरसमग्नो भावितपूत: प्रलपनत तत्िं 
परमिधूत: ॥”. 
 
Wearing garments with patched rags, walking the path devoid of 
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merits and demerits,  
abides alone in absolute silence the one stands with no covering 
as pure, spotless merged in oneself. Striving with goal having no 
particular goal to achieve, careful to avoid the right and the 
wrong, being conscious without ding concerned with right and 
wrong, being only the pure absolute truth, how can Avadhuta be 
engaged in discussion and confrontation, “रथ्याकपशटविरचचतकन्थ: 
पुण्यापुण्यवििन्जशत पन्थ: । रू्न्यागारे नतष्िनत नग्नो रु्द्धननरंजनसमरसमग्न:॥ 
लक्ष्यालक्ष्यवििन्जशतलक्ष्यो युक्तायुक्तवििन्जशतदक्ष: । केिलतत्िननरंजनपूतो 
िादवििाद: कथमिधूत:॥”. 
 
How an there be discussion about body and absence of body, 
how can there be discussion about attachment and detachment, 
when the Principle itself is stainless and immutable like space, 
spontaneous in form. How can when the Principle is known, how 
can there be form and formless, where there is transcendental as 
space how can there be identification,“कथसमह देहविदेहविचार: कथसमह 
रागविरागविचार:। ननमशलननश्चलगगनाकारं स्ियसमह तत्िं सहजाकारम ् ॥ 
कथसमह तत्िं विन्दनत यत्र रूप रूपं कथसमह तत्र । गगनाकार: परमो यत्र 
विषयीकरण ं कथसमह तत्र ॥”. 
 
The yogi who has dispensed enjoining and disjoining, the enjoyer 
who has dispensed with enjoyment and objects of enjoyment, 
walks slowly step by step revealing in mind with thoughts of 
spontaneous bliss. Enjoined having dispensed all, liberated having 
dispensed the Principle, how can there be living and death, what 
would be the purpose of meditation or lack of meditation, 
“योगवियोग ैरहहतो योगी भोगविभोग ैरहहतो भोगी । एिं चरनत हह मन्दं मन्दं 
मनसा कन्ल्पतसहजानन्दम ् ॥ सतत ं सिशवििन्जशतयुक्त: सि ं तत्िं वििन्जशत 
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मुक्त: । एिं कथसमह जीवितमरण ं ध्यानाध्यान: कथसमह कारणम ् ॥ 
All this verily is illusion that binds , deluding like water in the 
desert. Only the undivided form of the singular pure Supreme 
Existential exists. All the principles of righteousness, says 
Avadhuta, till one reaches liberation have no reason for him, 
where do the wise ones ever think of attachment and 
detachment. Avadhuta says where there is neither knowing, 
where there is neither any marks to reveal, there absorbed fully 
in pure transcendental consciousness he prattles about the 
Principle, “इन्द्रजालसमदं सि ं यथा मरुमरीचचका । अखन्ण्डतमनाकारो ितशत े
केिलं: सर्ि: ॥धमाशदौ मोक्षपयशन्त ं ननररहा सिशथा ियम ् । कथं रागविरागशै्च 
कल्पयन्न्त विपन्श्चत: ॥ विन्दनत विन्दनत न हह न हह यत्र छन्दोलक्षण ंन हह न 
हह तंत्र । समरसमग्नो भावितपूत: प्रलपनत तत्िं परमिधूत: ॥”. 

 
००००० 
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Natha, Mahanubhava and Varakari Sampradaya 
 
The art of living happy life is rooted to the spiritual evolution from 
internal transformation of the divine essence posited within, not 
temporal well-being from external transformation of the economic 
conditions available in संसार, the primordial life Transformation 
comes neither by clinging to the old, because it is ancient and 
sacred nor by rejecting change as new and suspicious. 
Transformation comes by accepting change is inherent in the 
cycle of Time and new need be taken as positive in the 
changing situations, when the old may be negative if one clings 
to them.   
ऋत, the Cosmic Law and धर्म, the perennial principles of 
righteousness are eternal, Creation and every constituent in 
creation transform, change, and evolve spontaneously without 
expecting some to be pure, auspicious, and noble. beautiful and 
some other as evil, obnoxious, ignoble, ugly, but accepting 
everything as it is now and here in the constituted creation, now, 
here and in the present moment.  The present life is the bridge 
that connect the past with the present, some change being better 
and some being worse, the change determining the युगधर्म, 
Therefore, who one is in the present life depends on how one 
has lived the previous life expecting nothing and accepting 
everything, lives the present life likewise  as some mystery to be 
experienced expecting nothing and accepting everything, even 
when  life gives  choice to prefer, choose and select what is 
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proper, rejecting the pleasant being receptive, listening, reflecting 
and meditating why things happen as they do in Nature around 
and taking steps to stride and move forward. 
संप्रदाय, traditions are the rites and rituals commended by the 
religious institutions, moral and ethical norms, rules and regulation 
commended by society govern particular people of particular place 
and of particular period. Traditions are neither ancient nor recent, 
national or alien, not static but dynamic even as creation and the 
constituents in creation are neither ancient nor recent, national or 
alien, not static as Kalidas spoke of poetry as being neither good 
only because it is old nor bad because it is new, men wise in 
wisdom examining both decide whether poetry is good or bad, 
"पुराणमर्त्येव न साधु सव ंन चाऽपपकाव्य ं नवमर्त्यवद्यर् ् । 
सन्तः परीक्ष्यान्यतरत ् भजन्त े  रू्ढ: परप्रत्ययनेयबुद््धः ॥" needing to be 
changed, not the principles of righteousness being eternal and 
immutable in essence, but in form evolving as the need arises 
and the  situation demands.  
The wise one strikes a balance between the old traditions and 
the new, respecting the old wisely and welcoming the new 
judiciously. If the human being either accepts the old traditions or 
the new ones blindly without proper knowledge acquired and 
wisdom experienced, then they would no different from the 
constituents in creation, who though are endowed with same 
attributes and inclination, nourishment, sleep and sex but not the  
पववेक, the sense of discrimination to be aligned with ऋत, the 
cosmic law and the principles of righteousness – "आहार ननद्रा भय 
रै्थुनश्च सार्ान्यरे्तद् पशुमभ: नराणार् ्। धर्ोहह तेषा ंअ्धको पवशेष: । धरे्ण 
हीनापशुमभ: सर्ाना: ।।". 
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In fact, the most positive and defining moment in life comes 
when one stops in one's stride and asks, where one is going and 
what one is doing, the question and the reply becoming important 
and  relevant assuredly to create life beautiful and productive, 
deserving respect and acclaim by nurturing one’s skills to create 
life beautiful and productive, to evolve oneself from the non-
existence to the Supreme Existential, from obscure ignorance to 
the clarity of Wisdom rom mortal life to the immortal life.  
 
The post Vedic era saw great churning of thoughts expressed by 
each segment of society, whether Brahmins, Kshatriyas, Vaishyas 
or the Shudras vying with each other to interpret the Vedic truths,  
Upanishadic  philosophies, Kapalikas, Kalamukhas, Aghoris, 
Saktas, Bauddha, Jain as well as Charvakas giving their own 
interpretation of the Supreme Existential Energy by whatever 
name referred creating confusion in the minds of people. 

Even as purpose of the Sun is not only to establish its Existential 
credibility but is diverse,  multi-directional, destruction  of 
darkness by shedding light in  the constituted creation, 
destruction of ignorance by illuminating wisdom in the minds and 
furthering and  nurturing lives of the constituents in creation, even 
so purpose of the Supreme Existential Energy is not furthering 
and  nurturing   the divine essence posited within the 
gross  constituents in creation but also to make the divine 
essence resurgent to evolve from its non-existential state to the 
Existential state, from the state of obscurity of ignorance to clarity 
of Wisdom, from mortality to immortality of supreme existential 
supreme state. 

https://en.m.wikipedia.org/wiki/Kapalika
https://en.m.wikipedia.org/wiki/Kalamukha
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Therefore in such situation, Sri Dattareya appeared as the 
spokesman of the Vedic Wisdom in the spirit of Athatvavedic 
declaration that the earth that shelters people speaking varied 
language, with various religious rites and rituals according to their 
place of living, enriched by the milk which flows in thousand 
streams from the cows that never fails,  
“जन ंबबभ्रनत  बहुधा पववाचसं  नानाधर्ामणां पृ् थवी यथौकसर् ्। सहस्रधारा  
द्रपवणस्य रे् दहुां धुवेह धेनुअमनुस्फुरन्न्त ।।”, Truth is one though spoken 
by wise ones variously, "एकं सद्पवप्रा बहुदा वदन्न्त", therefore lwt the 
thoughts come from all quarters, "आ नो भद्रा:  क्रतवो यन्तु पवश्वत: ।" 
synthesized with no hesitation in sharing, exchanging, accepting 
and adopting the racial, social, cultural, ethical, moral and 
religious concepts and traditions though separate and distinct from 
one another. 

Natha Saampradaya  

The post-Vedic period there arose a new tradition, which sourced 
it’s from ancient Siddha beliefs combined later with ideas from 
Shaiva, Yoga and particularly from Hatha Yoga and Buddhist 
traditions by Matsyendranath, born in Nepal, the ideas and 
organization further developed by Gorakshanath or Gorakhnath 
known as Natha Saampradaya in 9th or 10th century, accepting 
Sri Dattatreya as आहदपुरुष or आहदगुरु. In Mahabharata one finds 
Krishna summoning gods and saints to consider spreading divine 
message in Kali Yuga, that God exists everywhere and not only 
in particular form - साकार but also as formless - ननराकार. The nine 
Narayanas representing nine forms of Krishna Consciousness 
descend as Navnathas, Matsyendranath, Gorakhnath, Jalandernath 
or Jan Peer, Kanifnath, Gahininath or Gaibi Peer, Nagesh Nath, 

https://en.m.wikipedia.org/wiki/Mahabharata
https://en.m.wikipedia.org/wiki/Krishna
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Charpatnath, Bhartarinath and Revananath are re-incarnation of 
nine Narayan in Kaliyuga. 

Some believe that Gorakhnath was originally a Buddhist, later 
influenced by passionate exponent of ideas of Kumarila 
and Adi Shankar championing Yoga and Advaita of the 
Upanishads hthe traditions found leaning towards Shaivaism. It 
is not relevant whether Vaishnava or Shaiva traditions need to 
be emphasized since both traditions lead to spiritual discipline 
leading one to enlightened Consciousness. In truth as a Maha-
yogi, Gorakhnath did not emphasize any specific metaphysical 
theory but that the search for spiritual life should be 
meaningful and valuable goal. Therefore, he championed Yoga, 
spiritual discipline and an ethical conduct in life to 
reach Samadhi and the truth. 

The Natha Sampradaya seeks to transform one's body into a 
sahaja siddha state of awakened identity of the self with the 
Supreme Existential, as the Absolute reality. The unconventional 
ways exploring the concealed, therefore unknown powers to 
understand by this Sampradaya were viewed with disfavour by 
orthodox religious groups, though soon it came under the 
influenced of other traditions such as Advaita Vedanta monism, 
Vaishnava dualism, Shakta and Bhakti movements.  

The Sampradaya is based on a philosophy where the seeker 
sees in all beings and all beings in him, including the identity of 
the individual self with the Supreme Existential as the Universal 
Self. Therefore, they see Varnashrama as located in the nature of 
the individual, attributes and inclination, being neither attachment 

https://en.m.wikipedia.org/wiki/Buddhism
https://en.m.wikipedia.org/wiki/Adi_Shankara
https://en.m.wikipedia.org/wiki/Advaita_Vedanta
https://en.m.wikipedia.org/wiki/Yoga
https://en.m.wikipedia.org/wiki/Samadhi
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nor detachments, being in love for all and hatred for none. The 
Supreme Reality is to be realised within one’s heart, chanting of 
sacred hymns and devotional songs, worshipping Sri Dattatreya 
as part of Vishnu-Shiva syncretism revered as the Adi-Guru. In 
‘Datta Prabodha’ the traditional text of the Daprafaya one finds 
that Matsendraanath had vision of Sri Dattatreya on Giranar when 
he was initiated and similarly Goarakhnath’s sense of ego was 
destroyed. 

In this Sampradaya, women are looked upon as sense provoking 
snares, as a revolt to the excessive practices in Shakta, Aghora 
and Tantra sadhanas. Gorakhnatha often showing his distaste of 
company of women, “कारं्नी बहतां जोग न होई, भग रु्ष परलै केता । 
जहााँ उपज ैतहााँ फफरर आवटै, च्यंतार्नन ्चत एता॥“ - It is not possible for 
one to succeed in Yoga in the company of women and in that 
flaming fire many are destroyed entangled in the cycle of the 
primordial life. It is said that Avadhuta Gita earlier consisted only 
eight chapters and the ninth Chapter having been added later by 
Gorakhanath, “न जानामर् कथं तेन ननमर्मता र्गृलोचना। पवश्वासघातक  ं
पवद््ध स्वगमर्ोक्षसुखागमलार् ्॥ रू्त्रशोणणतदगुमन्धे ह्यरे्ध्यद्वारदपूषते । 
चर्मकुण्ड ेये रर्न्न्त ते मलप्यन्त ेन संशय:।|” -  
 
Mahanubhava Sampradaya 
 
According to legend, the founder of Mahanubhava Sapradaya was 
Govind Prabhu, who when travelling in Siddhapur Gujarat in 1245 
met Harpal who was nearby and named him Chakradha, who 
thereafter spent twelve years wandering in the wilderness as a 
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naked ascetic. After intense austerities bad perfected penance he 
realised that human salvation could only be through truth, non-
violence and equality. To communicate his teachings he travelled 
extensively when he came across Udhalinath, a Siddha person in 
Katol a town near Nagpur from whom he acquired the art of 
remaining ever-young known as वयस्तंभनी. Thereafter he travelled 
across Andhra territory coming finally to settle in Paithan in 
Maharasshtra. 
During his times number of religious and philosophical currents 
like Advaita of Shankaracharya, Vishishtadvaita of Ramanuja, 
hathayoga of Nath Sect and to some extent bhakti tradition 
of Vitthal from Pandharpur were in vogue. Therefore being 
familiar with Natha Sampradaya, who promoted synthesis of 
Slavism and Vaishnavism, propagating the concept of the descent 
of divine essence, Sri Krishna and Sri Dattatreya and nine 
Narayana as Navnath, the nine prophets considered as the 
principal deities. Mahanubhav philosophy popularised the concept 
of avatar, the five descents known as "Panchakrishna" (or "Five 
Krishnas") to be meditated upon forever - Sri Krishana, Sri 
Dattatreya, Sri Changdeva Raul or Chakrapani Prabhu, Sri 
Gundam Raul or Govind Prabhu and Sri Chakradhar Swami he.  
 
Mahanubhava propagated that the Pancha Krishnas represent the 
divine essence posited in human beings, the other energies being 
subservient to them have no or minimal effect on Nature. 

https://en.m.wikipedia.org/wiki/Nath
https://en.m.wikipedia.org/wiki/Bhakti
https://en.m.wikipedia.org/wiki/Vitthal


70 
 

70 
 

Therefore if one has pain and suffering in life one should 
approach the Pancha Krishna for resolution. Even knowing of one 
avatar and walking on the path is enlightened leading to the 
ultimate bliss, moksha.  

Chakradhara viewed the world of appearance as materialistic, the 
Supreme Being as the Existential, independent and eternal; the 
Universal Self is ever-bound and the individual self as obscured 
by ignorance and illusion. The dualism between individual self 
and the Universal Self is clearly understood in his philosophy. It 
is believed the individual self to be originally pure which becomes 
revealed only when the obscurity and ignorance is removed by 
clarity and Wisdom. This normally does not happen because the 
influence of the senses and sense objects in materialistic life is 
overwhelming. There is no other way to free one’s individual self 
from bondage of obscurity and ignorance than to submit oneself 
to the clarity and Wisdom of the all-pervasive, all-substantive 
Supreme Being as the Existential, neither with beginning nor with 
end, eternal, immutable state of bliss. Deliverance (moksha) is 
possible only by removing the obscurity and ignorance and 
attained being enlightened through performance of actions without 
attachment and renunciation of the fruits of action, clarity of 
Wisdom and devotion and surrender to not the ever-bound 
Universal Self but to the Supreme Being as the Existential, which  
is without bodily attributes, or any forms, descents taking support 
of the gross form in order to grant salvation of his devotee.  

The most important aspects of Mahanubhave philosophy was to 
consider Sri Krishna as the primary divinity accompanied by non-

https://en.m.wikipedia.org/wiki/Moksha
https://en.m.wikipedia.org/wiki/Moksha
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violence, celibacy, asceticism and repeating the name, form, 
deeds, place, the words heard and recollected of the different 
aspects of Gods incarnations to be worshipped with devotion. 
Chakradhara Swami also communicated where, when, how and 
how much charity one should do, with constant remembrance that 
one’s real nature is determined by one’s essence and not by 
one’s form,  living the life of mendicant and practicing asceticism 
severely, according to principle that "the individual self belongs to 
the Supreme Being as the Existential and the Supreme Being 
belongs to the individual self”, "Even if the head is severed from 
the body, the body should never cease to worship the Supreme 
Being as the Existential as the Reality", which in all probability 
consolidated the Vaishnava movement centred around Vithal and 
Pandharpur Varakari Sampradaya.    

During his times Vedic religion had to experience the growing 
influence of Islam under the Muslim role in the north and in the 
central India from Bahamanis, Adilshahis and Qutubshahis. To 
counter this influence, to preserve and to regenerate Vedic 
ritualistic religion, Chakradhar propagated a religious and social 
movement in which was included Sufism, which had taken deep 
root in poorer section of the masses, even accepted all 
irrespective of caste and creed  taking food even from the lowest 
of the low. He discouraged performance of fasts and rituals as 
unnecessary and encouraged everyone to be non-violent and love 
and help each others. Great emphasis was placed on upliftment 
of women and down trodden and empowering them to rise from 
bondage, dispensed many traditionally accepted like the 
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authority of Brahmanical class, worship of various inferior powers 
by common masses, insistence on scriptural rites and rituals 
which divided society  castes and creeds which was detrimental 
to the welfare of the common masses. 
 
These steps created great danger to the well-entrenched orthodox 
brahmannical class and many attempts to poison Chakradhar 
were made. But the belief that Chakradhar was divine descent 
became stronger and the Mahanuhava Sampradaya came to be 
seen as a revivalist movement. Chakra Dhār knew many 
languages like Samdkrit, Gujarati and Marathi writing books like 
Lila Charitra, Sutrapatha, Drishantpath documenting his life and 
philosophy becoming important in formalising Marathi language 
and cultural milieu. According to tradition, he attained Samadhi in 
1272, though followers believe him to be an immortal dwelling in 
the Himalayas.  
Varakari Sampradaya 
 
Vithoba as Vaisnava deity, temple in Pandharpur as pilgrim 
centre to worship was in existence since many centuries earlier, 
reference being found far back in the Stotra by Sri 
Shankaracharya (732 – 788), “र्हायोगपीठे तटेभीर्रथ्या वरं पंुडरीकाय 
दातुं रु्नीन्दै्र: सर्ागत्य ननष्ठन्तर्ानंदकंदं परब्रह्र्मलगं ंभजे पाडुंरंगर् ्||” - on 
the banks of the river Bhima, in Mahayogpith (indicates existence 
of dense forest and water bodies) lives Pundarik sage who 
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worships Panduranga in the form of Shivlinga, all should devote 
themselves to Panduranga. 
During Devgiri Yadava period Pandharpur temple was in 
existence and when the temple was renovated by Hemad Pant 
(1259-74) many Sarasvat devotees like Sripati Dannayak, Konkan 
Kesavdeva, Senavai Lakhamidevai, Senavai Chandavai, Dalavai 
Kumaruputra, Lad Harideva and others contributed handsomely for 
renovation as could be seen from the names that adorn the 
stone inscription preserved in the Temple of the eighty four 
donors.  
Jnyaneshvar (1275-1296), who provided impetus to the Varakari 
movement was familiar with Nath Sampradaya, brother Nivritti, his 
brother having been initiated by Gahaninath in the caves of 
Anjani mountains and though does not speak of Sri Dattatreya 
makes indirect reference as, “पैल रे्रूच्या मशखरीं। एक योगी ननराकारी । 
रु्द्रा लावूनन खेचरी । ब्रह्र्पदीं बैसला ॥ तणेें सांडडयेली र्ाया । त्यन्जयेली  
कंथाकाया । र्न गेलें पवनया । ब्रह्र्ानंदार्ाझारी ं॥ तेणें साडंडयेली र्ाया। 
त्यन्जयेली कंथाकाया। र्न गेलें पवनया। ब्रह्र्ानंदार्ाझारीं॥”. After Jnyanadeva 
Janardana Swami (1504–1575) and his contemporary Ekanath 
Swami (1553-1599) were great undoubted personalities, who 
influenced by Natha and Mahanibhava sampradayas viewed Sri 
Dattatreya as the great teacher. 
 
Sri Janardana Swami (1504 - 1575.) 
Sri Janardana Swami was born in the year 1504 in a Brahmin 
family in Chalisgaon, Maharashtra. He served as an officer in-
charge of the fort under Muslim ruler at Devagiri which was later 
named Daulatabad. Even while serving Muslim ruler he remained 
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strict practicing Brahmin, his daily activities having been described 
he would always be found immersed in spiritual duties even when 
attending his duties relating to the state – "‘जनादमनांचा ननत्य नेर् । 
स्नान संध्या अनत उत्तर् । तयावरी आवड परर् । ननज धर्म आचार ॥ 
मसद्धराज श्रीज्ञानदेव । ज्ञानशे्वरी अर्तृानुभव । 
स्वानुभवें वदला अपूवम । जनादमना 
भाव त्या ग्रंथी ं॥ तया पठनी अनत गोडी । ननत्य व्याख्यानाची आवडी । 
र्ध्यान्हापयतं प्रनतहदनीं । ननत्यनेर्ें असावें ॥ तयावरी भोजनपंन्तत । 
सहब्राह्र्ण ब्राह्र्रू्ती । सारूननया ंयथा पद्धती । राजदशमना र्ग जावें ॥ 
न्याय   
नीती तया रीतीं । मशष्टांशी र्ान्य पड ेरीती ं। या परी प्रपंच परर्ाथी ।दक्षता 
लोकसंग्रहाथी ॥".  
His religious inclination and noble attributes endeared not only the 
Orthodox Hindus and Muslim Sufi sect and Thursday instead of 
Friday was declared by the Ruler as holy day. The fort and the 
cave near the fort known as Sri Gorakshaka Guha became the 
pilgrim centres. Once when he was engaged in meditation in 
cave Sri Dattatreya appeared him in human form and placing his 
hand on his head blessed him. In that very moment empirical 
consciousness of Janardan was completely obliterated and was 
enlightened to his spiritual consciousness. He realised the 
importance of performing one’s actions remaining detached from 
them as described in Bhagavat by his devoted disciple Ekanath, 
"गुरुप्राप्तीलागी ंसवमथा । थोर जनादमनवासी ्चतंा । पवसरला नतन्ही अवस्था । 
सद्गुरू ्चनंतता ्चतंनीं ॥ देवो भावाचा भोतता । दृढ जाणोनन अवस्था । येणें  
जालें श्रीदत्ता । तेणें हात ुर्ाथा ंठेपवला ॥ हात ुठेपवतांच तत्काळ । बोधु 
आकमळला सकळ । मर्थ्या प्रपंचाचें रू्ळ । स्वरूप केवळ स्वबोधें ॥ कर्म 
करूनन अकताम । तो्च अकतामत्र्बोधु जाला देता । देहीं असोनन पवदेहता । तेंही  
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तत्त्वता आकमळली ॥ गहृश्ररु् न सांडडतां । कर्मरेखा नोलांडतां । ननज व्यापारीं  
वतमता ं। बोध सवमथा न रै्ळे ॥ तो बोधु आकमळतां र्ना । र्न रु्कलें  
र्नपणा । अवस्था नावरेची जनादमना । रू्र्ामपन्न पडडयेला ॥ त्यासी सावध  
करूनन तत्त्वता । म्हणे प्रेर्ा राहे सत्त्वावस्था । तोही ्गळोनन सवमथा । होईं  
वतमता ंननजबोधे ॥ पूजापवधी करोननयां । तंव जनादमनु लागला पाया ं। तंव  
अदृश्य जाला दत्तात्रेया । योगर्ायेचेनन योगें ॥“.  
Sri Janardan Swami was again blessed when he was in 
Ankalkoppa when Sri Dattatreya appeared again in the form of 
Sri Nrisihma Sarasvati. Eknath never mentions the name of 
Nrsimha Sarasvatl in his writings, only saying that  Janardan 
received Dattatreya's upadesa and blessings. Refuting the notion 
that Sri Janardan Swami was initiated directly by Sri Dattatreya, 
some hold on the basis of the Yoga-sangrama of Sheikh 
Muhammad, that he was a disciple of Canda Bodhale, who 
belonged to the Sufis and whose traditional name was Said 
Candasaheb Kadri. Sri Janardan Swami is spoken as having laid 
down the example of a holy man attempting an integration of the 
two warring elements of Hinduism and Islam. Sri Janardan Swami 
and Eknath considered as devotees of Sri Dattatreya, lived at the 
time the Guru-charitra was flourishing as Datta sampradaya, and 
therefore influence of Sri Nrisihma Sarasvati on Janardana cannot 
be set aside. Janardana dies in 1575. 
 
Sri Ekanath Swami (1553-1599)  
Ekanath was bom in 1533 to Suryanarayana and Rukmini an 
orthodox Brahmin family of Paithan. The family was devoted to 
Vakarari Sampradaya and devotion made him to proceed to 
Devagiri to meet Sri Janardana Swami and prostrate at his feet. 
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 Sri Janardan swami initiated him in spiritual life in the year 1545 
when he was just twelve years old. He received updesh both in 
Varakari tradition as well as in Dattatreya Sampradaya, thereafter 
living with his Guru for six years, following the idealistic life with 
devotion and prolonged practice of spiritual exercises.  
 
As instructed by Guru he married and led life as a householder, 
though mind was always fixed on spiritual matters, revitalised and 
prepared the way for Tukaram, the seventeenth century saint,  
blending Hinduism as platform for popular Varakari movement to 
reach its zenith. Ekanath was familiar with saints like Kabir of 
Benares who had created a paradigm shift in popular perception 
with Hindu-Muslim unity, vanquishing religious divisions in the 
name of ननरगणुभन्तत, telling how the non-dual teaching of the 
Upanishads (तत ्त्वर्मस) gave happiness to various stages and 
saints as one homogeneous whole. 
One day a Muslim soldier on horseback, red-eyed, bristling with 
weapons, speaking Urdu said to Janardan, "I am very hungry, let 
us eat together at once" and producing an earthen vessel pored 
milk of a dog and crumbling the food sat with Janardan to eat. 
Then seeing Ekanath at a distance invited him to share the food. 
Eknath fearing pollution was unwilling to partake food with a 
Muslim, wondering how he can eat food with a Fakir, which is 
not permitted he came near and told Sri Janardan swami, who 
out of love gave him what was left and asked him to seek  
blessing from the Fakir without delay who disappeared. Janardan 
told Eknath: "You will now be satisfied with what occurred. Tell 
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me what did you do with the food?” When Eknath replied that he 
has thrown the same, Sri Janardan took the pansupari out of his 
mouth and put it in Eknath's mouth. That was the first darshna 
which Ekanath had of Sri Dattatreya/ 
Dattatreya appears again to him as a Muslim Faqlr accompanied 
by a woman who was none other than Maya, and a dog that is 
really the Kamadhenu. Seeing him, Eknath overcomes doubts and 
is blessed by Dattatreya who casts aside his Muslim form and 
assumes the form, with six arms, his face shining as the 
ornament of the universe. In all Eknath encounters Dattatreya 
three times: the god appears as a Muslim huntsman, as a 
Pathan, and as a Malang. As in the case of Janardana, Ekanath 
also according to some received as disciple from a Sufi in the 
line of Sijra-i-kadri. Eknath is said to have concealed this fact in 
order not to invite the displeasure of the Brahmmanicl order 
traced from Janardana's spiritual lineage.  
Ekanath under the joint pen name Eka-Janardan, inspired by his 
Guru, was a prolific writer on non-dual doctrines the message of 
love and God's oneness with creatures such as dogs, birds, 
untouchable Mahars, Muslims, prostitutes, beggars, and a host of 
lowly characters. His aim was to find similarity in both Hinduism 
and Islam that could be incorporated into a higher, mystical truth 
of oneness (एकत्व). He was convinced that religious conversion 
was manifestation of ignorance. The entire Datta Sampraday 
highlights compassion, tolerance, participation in cultural 
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exchange, standing as the confluence of three different currents, 
Datta, Vitthala and the Sufis, all merging in his mystical writings 
and one of his distinctive Bharud is testament to this in 
celebration of the universal appeal – "हजरत र्ौला र्ौला । सब दनुनया 
पालनवाला ॥ सब घरर्ो सांई बबराज े। करत है बोलबाला ॥ गरीब नवाज ेरै्  
गरीब तेरा । तेरे चरणकु रतवाला ॥ अपना साती सर्जके लेना । सलील वोही  
अल्ला ॥ जीन रूपसे है जगत पसारा । वोही सल्लाल अल्ला ॥ एकाजनादमनी  
ननजवद  अल्ला। आसल वोही बबटपर अल्ला ॥".  
 
In another poem Ekanath speaks of the goal as one, the ways of 
worship are different. Listen to the dialogue between these two! 
The Turk calls the Hindu "Kafir!" The Hindu answers: "I will be 
polluted—get away!" A quarrel broke out between the two; A great 
controversy began. Muslim: O Brahmin, listen to what I have to 
say: Your scripture is a mystery to everyone. God has hands and 
feet, you say. This is really impossible! Hindu: Listen, you great 
fool of a Turk! See God in all living things. You haven't grasped 
this point And so you have become a nihilist. At that moment, 
they saluted each other. With great respect, they embraced. Both 
became content, happy, Quiet, calm. "You and I quarrelled to 
open up the knowledge of the high truth, in order to enlighten 
the very ignorant. In place of karma-awakening!"  
 

At the age of sixty-six, in the year 1599 A.D. Sri Ekanath 
a great devotee and an ideal householder passed away.  
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Dattatreya and the Varkari tradition continues after Eknath. 
Tukaram's Guru, Sri Raghava Caitanya, is said to have received 
imitation by Datta in a vision he had at Girnar. Tukaram, (1598 – 
1649) the beloved in the Varkari sampradaaya, has celebrated 
Dattatreya with three heads and six arms  saying,  “नर्न र्ाझें 
गुरुराया। र्हाराजा दत्ताते्रया॥ तुझी अवधूत रू्नत म। र्ाझ्या जीवाची पवश्रांनत ॥ 
 जीवींचें साकंडें। कोण उगवील कोडें॥ अनसूयासुता । तकुा म्हणे पाव आता॥“ - I 
fall prostrate before the one with three heads and six hands. A 
bag of alms hanging from his shoulder; Dogs in front of him. He 
bathes in the Ganga daily. A staff and water-pot are in his 
hands; on his feet are clanking wooden sandals; on his head a 
splendorous coil of hair; on his body beautiful ashes. Tuka says, 
I bow to him who is clad in space”. 
 
Sri Dasopant (1551-1615) 
Dasopant was born in 1551 to Digambarpant and Parvati, a 
Brahmin family in the village of Narayanpeth, which then was 
under Ali Barid Shah, the Muslim ruler of the BahamanI dynasty 
of Bedar, a contemporary of Eknath. When Dasopant was twelve 
years old he was taken hostage by the Bahamani King, due to a 
debt of 200,000 rupees which Digambarrapant owed to Muslim 
monarch. When it was feared that if the debt is not, he would be 
converted to Islam, in response to Dasopant's purity and 
devotion, Sri Dattatreya himself, disguised as an untouchable 
Mahar, is said to have appeared before the king and repaid the 
debt.  
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Saved from the humiliation of being converted, Dasopant returned 
to his parents, the King having realized of the divine intervention 
and the boy's spiritual greatness.  Dasopant too realizing 
Dattatreya's grace, at the early age of sixteen, decided to 
consecrate his life to his beloved deity by becoming an Avadhuta, 
identifying himself with Sri Datta. He set out for Amateur, the 
privileged abode of Sri Dattareya who is believed to be the place 
where he rests, revelling in his turiya state. He reached the 
sacred mountain and entered the temple of Tripurasundarl, asking 
for the boon of meeting Sri Dattatreya saying, "Besides you O 
Amba, there is no other passage to reach Sri Datta”. Soon Grace 
fell on him; the goddess granted him a vision of Dattatreya.  
Dopant then climbed to the summit of the Sahyadri range, to the 
abode of Datta, stopping on his way at Anasuya's shrine. 
Dasopant retired in solitude and began Iris austerities for twelve 
full years, when Dattareya appeared to him in a dream, telling 
him to go to river Godavari where he will find padukas and 
Avadhuta will meet Avadhuta. Dasopant obeyed and had 
darsahan. Dasopant, after living at various sites along the 
Godavari settled finally in Amba Jogal where he died in 1615. 
 
Sri Samarth Ramadas (1608-1681) 
Sri Samarth Ramdas was born in 1608, to Suryaji Pant and 
Ranubai and was named Narayan. Father died when he was 
eight, turning him into an introvert engrossed in thoughts of God 
and tried to find out how to meet God. At age 12, Dasharathi 
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Ram appeared to him. Thereafter he became a devotee of Rama 
and Hanuman, being referred as Ramdas, initiated in the  Ram 
tarak Mantra. When   he was to be married he heard 
the word सावधान and fled to the holy city, Nasik, preferring the 
life of a monk. In 1632 he left for his spiritual journey for 12 
years throughout India, 
Muslim rule in India became potential tool for converting Hindus 
population to Islamic releion, which Samarth Ramadas very well 
realised. Thereafter he returned and with great zeal to fulfil his 
goal to take Hindu religion to its original form, he highlighted the 
warriors role, to preserve, to nurture and enlarge the rule 
of सनातन धर्म, abhorred distinctions based on caste and creed, 
stood for the abolition of social classes encouraged women to 
participate in religious activities, blended spirituality, social work 
and politics.  
There was close relation between Samarth Sampradaya and 
Datta Sampradaya, having received darshan of Dattatreya in a 
temple, where some Brahmins were performing religious functions. 
Seeing them Sri Samarth asked them the purpose and was told 
that were for having Sri Dattatreya darshan. Sri Samarth joined in 
the function. Soon a Malang, Muslim sanyasi arrived there with 
his wife, three children, six hens, nine goats and a male buffalo. 
The Malang told his wife to cook his meal since he was tired 
and hungry. His wife lit the stove, kept the vessel on it, poured 
water and asked she should cook. The Malang told her to cut 
the hens to fill the vessel, When the vessel was not full, she was 
asked to cut the goats and seeing that even then the vessel was 
not full, buffalo was cut and to fill and when the woman cutting 
her three sons as well to fill the vessel Malang told his wife to 
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hack the Brahmins. When the woman started going towards the 
Brahmins, knife in hand, the Brahmins who were terrified and left 
running for their lives.  
Swami Samarth, Uddhav and Kalyan who were watching the 
strange spectacle did not budge from their seats and when the 
woman came near, they lowered their heads. At that moment 
the Malang and his wife disappeared and Sri Dattayreya himself 
stood in all his glory and resplendence. In this incident, the hens 
represent the principles of the gross body, the goats 
signify   the six enemies – lust, greed, anger, arrogance, 
attachment and covetousness, the male buffalo stands for ego or 
pride, and the children are the three guans - satva, 
rajas and tamas. When all these are destroyed, only then one 
can get dashing of Lord Shree Dattareya. The woman represents 
Maya. 
Samarth felt blessed by Sri Dattatreya’s darshan and felt bad that 
the Brahmins who were responsible for this benediction were 
deprived of god fortune. Sri Dattatreya said they were not 
deserving of this benediction and that is why they ran away 
fearing their lives. At that time Samarth composed an aarti of 
Shree Datta – "पव्ध हररहर संुदर हदगंबर झाले,  अनसूयेचे सत्व पहावया  
आले. तेथ ेबाल करूनी ठेपवले, दत्त दत्त नार् पावले जय देव जय देव आले, 
जय  देव दत्तात्रेया, आरती ओवालु तुझ देवराया. नतही देवांच्या युवती पनत 
र्ागो आल्या, त्याना ंम्हणें ओलखुनी ंन्या आपुल्याला. कोर्ल शब्दे  करूनी  
करुणा भाफकल्या, त्यासी सर्झापवल्या स्वस्थानी गेल्या. जय देव काशी स्नान  
करवीर के्षत्री भोज, र्ातापुरी शयन होत ेप्रनतहदन. हे आहे अघहटत र्हहर्ान, 
दास म्हणें हे तो नव्हे सार्ान्य जय देव.||".  



83 
 

83 
 

Even today one finds Sri Datta padukas given near Samarth’s 
Samadhi at Sajjangadh. Ramdas died in  1681 at Sajjangad at 
age 73. For five days prior to this he had ceased eating fruits 
and drinking water and  was continuously chanting the taraka 
mantra "Shriram Jay Ram Jay Jay Ram" in front of Ram's Murti 
which was brought from Tanjore.  

ooooo  
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  Sri Guru Charitra Sampradaya  
 

Bhagavata Purana speaks of 24 descents of Sri Vishnu only ten 
primary ones came to be worshiped and temples built for them. 
Some descents like Sanatkumaras, Dattatreya, Kapila and Vyasa 
came to be venerated as great Teachers, the rest were known 
only as illustrious descents. Sri Dattatreya was not only the Guru 
in the first three yugas appearing as person in gross human form 
or as the subtle divine essence taking different forms and fashion 
at different times but also in Kali Yuga being considered as Adi 
Natha or Adi Guru by many movements like Vaishnava, Shaiva, 
Shakta, Tantra, Yoga, Aghoris, Varakaris.  

However sometime during 16th century there was a paradigm shift 
in Sampradaya, when Sri Dattatreya instead of coming personally 
to give Darshan and give wisdom of the Supreme Existential, a 
belief came to be accepted that he has taken descent as a 
human form, in a family which was devoted to and accepted Sri 
Dattatreya as their Guru. Thus provided the beginning with Guru 
Charitra (1538 or 1550) being written as dialogue between the 
two devotees, Siddha and the Namadharaka recording the lives 
and the miraculous deeds associated with Sri Sripad Vallabh and 
Sri Nrisimhs Swami as first of his two descents, besides the 
duties, rules of conduct, rituals to be performed, stressing the 
value of observance of varnasrama-dharma and so forth. 
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Sri Sripadavallabha (1320 -1358) 
Much is not known about Sri Sripadvallabh and whatever 
information is available is from Gurucharitra. It is said that in 
1320 two pious Brahmin couple, Apalaraja and Sumati in the 
village of Pithapur, near Rajahmundry, were busy with shraddha 
ceremony, when Sri Dattatreya unexpectedly and suddenly arrived 
appearing as a beggar requesting alms. Seeing an unexpected 
visitor, they treated as अथिती, unexpected guest in the spirit 
अथिती देवो भव, a God himself come, served him with love and 
honour, because it is tradition, “न जवेवताां ब्राह्मण घरी । दत्ता भभक्षा 
घाली ते नारी । दत्तात्रेय साक्षात्कारी । प्रसन्न झाला तये वेळी ॥“.Sri 
Dattatreya  was pleased and gave then darshan in his real form, 
“तै्रमूतीचे रूप घेऊनन । स्वरूप दाववयले अनतगहनी । पनतव्रता धावोनन चरणी ।” 
and offered her a boon- “दत्तात्रेय म्हणे नतयेसी । माग माते इच्छिसी । ज े
जे वासना तुझे मानसी । पावसी त्वररत म्हणतसे ॥“.  
The couple was childless, many were born but either dead nor 
with sight or strength to live, she said,  “मज पुत्र झाले बहुत । नव्हेत 
च्स्िर उपजतमतृ । ज ेवाचले आता असत ।  अक्षहीन पादहीन ॥ योग्य झाले  
नाही कोणी । काय कराव ेमूर्ख प्राणी । असोनन नसती येणे गुणी । पुत्रावीण  
काय जन्म ॥“. They were blessed with a son, remarkable, but 
would not stay with them but bring great fame for the family and 
then disappeared suddenly as he had arrived - तापसी म्हणे नतयेसी 
। पुत्र होईल पररयेसी । उद्धररल तुझे वांशासी । ख्यानतवांत कभलयुगी ॥ असाव े
तुम्ही त्याच ेबोली । येर् हवी न राहे तुम्हाांजवळी । ज्ञानमागी अतुबखळी । तुमचे 
दैन्य हरील ॥  इतुके साांगोनन तापसी । अदृश्य झाला पररयेसी ।“. 
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To them was a child born in 1320 whom they named Vallabh. As 
a remarkable child, he could recite at the age of seven the Vedic 
hymns. Soon he was invested with sacred thread and when the 
time came to be married at the age of sixteen, he refused saying 
marriage, telling that he was already married to Yoga and 
renunciation, “वैराग्यस्त्रीसांगे असेन मी । काम्य आमुचे नतयेजवळी ॥ त े
च्स्त्रयेवाचूनन आणीक नारी । समस्त जाणा मातेसरी । जरी आणाल ते सुांदरी । 
वरीन म्हणे तये वेळी ॥ आपण तापसी ब्रह्मचारी । योगच्स्त्रयेवाांचोनन नारी । 
बोल धरा ननधाखरी ।“.  
The parents were disturbed but remembering the words of the 
Sanyasi who had given them the boon accepted son’s decision 
reluctantly. Vallabh however realising the parents love for him left 
promising to return later. He embarked on a pilgrimage across 
India first to Gokarna, Kasi, and Badari reaching the Himalayas. 
When he returned to his parents he was no more Villach but 
Striped Villach, “श्रीवल्लभनाम माझ े॥ श्रीपाद श्रीवल्लभ नाम ऐसे । झाले 
त्रत्रमूनत ख कैसे । वपतयात े म्हणतस े । जाउ उत्तरपांिासी ॥“.Soon his fame 
spread all the quarters and was credited with many miracles. 
Ambika, a widow who lived with her only son, who was foolish 
and unable to work and support his mother, Sripada instructed 
her to observe the vow of shani-pradosa and  worship of Siva. 
As a result, the foolish boy was transformed into a wise and 
learned person. Sri Sripadvalabha  promised the mother that in 
her next life she would have a son like himself, foretelling his 
future birth as Nrsimha Sarasvatl.  
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Sri Shripadvalabha used go to the river every day for his bath 
where he would meet a poor Muslim washer man who was seen 
bowing his head towards him as a mark of respect. One day 
seeing the lock prince taking bath with ladies nearby full of glory 
and riches, he felt how nice it would be if was blessed to have 
such pleasures to enjoy.  Sri Shripadvalabha read what was 
transpiring in his mind and blessed him with a boon that in his 
next life, he would be a king in a Muslim family to enjoy the 
pleasures and he would meet the washerman again under 
different form and name, “आणणक कायखकारणासी । अवतार घेऊ पररयेसी । 
वेष धरोनन सांन्यासी । नाम नभृसांहसरस्वती ॥“.  
Sri Shripadvalabha finally settled in Ganagapur (Glbarga district) 
for twenty-three years of his life and when he realised that his 
work in the world is completed he entered the river and 
disappeared in 1358, “आच्श्वन वद्य द्वादशी । नक्षत्र मगृराज पररयेसी । 
श्रीगुरु बैसले ननजानांदेसी । अदृश्य झाले गांगेत ॥ लौकककी ददसती अदृश्य जाण 
। कुरवपुरी असती आपण । श्रीपादराव ननधाखर जाण । त्रयमूनतखचा अवतार ॥ 
अदृश्य होवोनन तया स्िानी । श्रीपाद रादहले ननगुखणी ।“. 
Though disappeared in his human form continued to remain in 
subtle formless form. Speaking of Ganagapur Shri Shankar 
Swami says, ‘दाररद्र्याभस धन, आरोग्य भमळे,रोग असे त्याजला ।  टळे 
अपमतृ्युनन तो या स्िळा कुच्ठि, अपस्मारी, अांध, बदहरे, हृदयशूभळ पाांगळे ।  
मांदमती मूक होती चाांगले ॥  धमख, अिख, काम, मोक्ष चारी पुरुषािख आगळे । 
या स्िळी तेही लाभती सगळे ॥ श्री गुरूपादुांकाचखनी फळ सौख्य समदृ्धी 
 भमळे ।  दैन्य, अघ, तापत्रय मावळे ॥’ 
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Sri Nrsimha Sarasvati (1378-1459)  
Once when a Brahmin couple living in Karanja were on their way 
to visit Sri Shripadvallabha samadhi in Ganagapur they were 
attacked by robbers and it is said that Sri Shripadvalabha 
appeared as protector of devotees suddently and drove them, 
“भक्तजनाांचा कैवारी । श्रीपादराव कुरवपुरी । पातला त्वररत वेषधारी ।  
जटामांडित भस्माांककत ॥ त्रत्रशूळ र्ट वाांग घेऊनन हाती । उभा िेला तस्कराांपुढती 
। वथधता झाला तयाांप्रती । त्रत्रशूळेकरूनन तात्काळ ॥“. 
 
The said couple was none other than Madhav and Amba pious 
devotes to whom as prophesized by Sri Shripadvalabha to his 
mother in earlier life, was born a son in 1378 - “ऐसी 
श्रीपादवल्लभमूनतख । लौकककी प्रगटली ख्यानत । झाला अवतार पुढती । 
नभृसांहसरस्वती ववख्यात ॥“. The child when born strangely did not cry 
but uttered ॐ – जन्म होताथच त े बालक । ॐ कार शब्द म्हणतसे 
अलौककक  पाहून झाले तटस्ि लोक । अभभनव म्हणोनन तये वेळी ॥“. While 
others took the child too born dumb, the fortune tellers told the 
parents that the child is not ordinary but born to destroy pain and 
suffering of people therefore he was named as Narahari. And 
indeed as the child grew the parents realised that he is – “तूां तारक 
भशरोमणी । कारणणक पुरुष कुळदीपक ॥ तुझेनन  सवखस्व लाधलें । बोलताां  
आम्हीां नाहीां ऐककलें । अज्ञानमायेनें वचे्ठटलें । मुकें  ऐसें म्हणों तजु ॥’”. 
 
Seven years passed and he was invested the sacred thread and 
while everyone wondered how he would chant Gayatri, he spoke 
making signs that he would speak only after the ceremony is 
completed.  When  his mother was giving him भभक्षा, he suddenly 
ad spontaneously recited vedic verses, “गायत्रीमांत्र अनुक्रमेसीां । उपदेश 
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देती पररयेसीां । बाळ उछचारी मनोमानसीां । व्यक्त न बोले कवणापुढें ॥ 
गायत्रीमांत्र कुमरासी होताां । भभक्षा घेऊन आली माता । वस्त्रभूषणें रत् नर्थचता । 
देती झाली तया वळेीां ॥ पदहली भभक्षा घेऊनन करीां । आशीवखचन दे ती नारी ।  
बाळ ऋग्वेद म्हणोन उछचारी आचारधमे वतखतसे ॥ पदहली भभक्षा येणेंपरी । 
देती झाली प्रीनतकरीां ।'अच्ग्नमीळे पुरोदहतां' उछचारी । ब्रह्मचारी तया वेळीां ॥  
दसुरी भभक्षा देताां माता । उछचार केला यजुवेद 'इषेत्वा०। लोक समस्त तटस्िा । 
मािा तुककती तये वळेीां ॥ नतसरी भभक्षा देताां माता । म्हणे सामवेद पढे आताां । 
'अग्नआयादह०' गायन करीत । तीन्ही वदे म्हणतस े ॥ सभा समस्त ववस्मय 
करी । पहाती हषखननभखरीां । मुकें  बोले वेद चारी । म्हणती होईल कारणणक ॥  
यातें म्हणों नये नर । होईल देवाचा अवतार । म्हणोनन कररती नमस्कार । 
जगद्गुरु म्हणोननया ॥“. 
 
Soon after though  he was still a child requested his parent 
permission to go on a pilgrimage, though the fond parents were 
expecting him to stay and look after them. He said separation 
from mother and father is painful but the purpose for which he is 
born was more important, therefore, “‘ननधाखर रादहला माणझया थचत्ता । 
 ननरोप द्यावा आम्हाां त्वररता । जाऊां  तीिे आचरावया ॥“. He comforted 
mother assuring that she would have four more sons, and spoke 
words full of Wisdom the impermanent nature of the material 
world and reminding the words spoken in earlier life. She 
remembered the words spoken by Sri Sripadvallah and realised   
that her son was verily Sri Sripadvallah himself –“श्रीपादश्रीवल्लभ 
स्वरूपता । ददसतस ेतो बाळक ॥“.  
Assuring that he will come again to them and have their दशखन he 
left for pilgrimage to Kashi, Prayag. At Kashi seeing the young 
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one wearing Rudraksha around the neck, bhasm on the forehead, 
holding a staff in the hand, ochre cloth around the waist with 
bright face and luminous personality people wondered and sadhus 
asked him to take sanyas diksha –
“लोकानुग्रहकारणें । तमु्हीां आताां सांन्यास घेणें । आम्हाां समस्ताां उद्धरणें । पूजा  
घेणें आम्हाां करवी ॥“. Renowned Sri Swami Krishnasaraswati initiated 
him in sanyas giving him a new name Sti Nrisimha Saraswati. 
Looking like Shiva himself in his three years stay in Kashi many 
followed him becoming his devotees.  
 

Finally after extended pilgrimage in north India for long 30 years 
Sri Nrisimha Saraswati returned to Karanjia. His native place and 
met his parents. Parents were happy and pleased to see son in 
his new Avatar and people welcomed with pleasure and 
enthusiasm. Staying in Karanja in the company of his parents for 
few days, and seeing the increasing crowd of people wanting to 
have his darshan he said, ‘प्रगट झाली बहुख्यानत । आताां रहावें गौप्य 
आम्ही ॥’ and decided to live in solitude, since Sanyasis do not 
stay in one place too long, he left to live for one year in 
Vaijanath allowing only Siddha Saraswati who was with Sri 
Nrisimha Saraswati till the end. Siddha Saraswati wrote Guru 
Charitra in Sanskrit on the basis of which later was translated in 
Marathi by Saraswati Gangadhar as conversation, in which 
नामधारक being Saraswati Gangadhar and भसद्ध being Siddha 
Saraswati.  
After living in solitude for one year in Vaijanath Sri Nrisimha 
Saraswati left for Audumbar town and living there for one year 
went to Nrisimhawadi or Narsobawadi the confluence of the rivers 
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Krishna and the Panchaganga, staying there for 12 years. 
Narasobawadi is the centre of Sri Datta Sampradaya in the words 
of Sri Vasudeva Saraswati, “नरसोबावािी जे लोकमान्या । कृठणातीरी  
शोभवी ज ेधन्या ॥ अन्या तैसी देर्ीली म्या न साची । श्री दत्ताची राजधानी 
 सुर्ाची ॥”.  
 
Sri Nrisimha Saraswati even while he was meticulous in 
observing vedic rites and rituals and of varnasrama-dharma he 
was strict in enjoining his followers, particularly the Brahmins to 
value the vedic values. He was conscious of the danger which 
the Vedic religion faced under the Islamic rule and the disastrous 
conditions into which they had fallen under Muslim rule of the 
Bahamanis, the Adilshahis, the Qutubshis – “किीण ददवस युगधमख । 
म्लेछि राज्य कू्ररकमख । प्रगट असताां घि ेअधमख । समस्त म्लेछिा येिें येती । 
राजा आला म्हणोनन । ऐककलें जाती यवनीां |”. Then he decided to depart 
for Ganagapur to perform penance on the confluence of Bhima 
and Amaraja rivers - ‘यात्रारूपें श्रीपवखतासी । ननघालों आताां पररयेसीां । 
प्रगट बोल ह्याथच स्वभावेंसीां । गौप्यरूपें राहूां येिेंथच ॥ स्िान आमुचें गाणगापुर 
। येिुनन न वचों ननधाखर। लौकककमतें अवधारा । बोल कररतों श्रीशैलयात्रा ।“. 
He stayed his remaining years in his gross form in Ganagapur 
which us is described as ‘भीमा उत्तरवादहनीसी । अमरजा सांगम ववशेषी । 
अश्वत्यवकृ्ष पररयेसीां । महास्िान वरदभूमी ॥ अमरानदी तीिख िोर । सांगम 
जाहला भीमातीर । प्रयागसमान असे के्षत्र । अठटतीिें असती तेिें ॥”. 
 

When he realised that the time has come to shed his gross 
physical form he told his devotees, “पुढें येतील ददुदखन । कारण राज्य 
यवन । समस्त येतील करावया भजन । म्हणोनन गौप्य राहों आताां ॥’. 
Devotees were shocked to hear about the departure saying, “‘त ू
भक्तजनाांची कामधेनु । होतासी आमुचा ननधानु । आम्हाां बाळकाां सोिून । जाताां 
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म्हणोनन ववनववताती । . . बाळकाांतें सोिूनन माता । कें वव जाय अव्हेररता । तूांथच 
आमुचा मातावपता । नको अव्हेरू म्हणतानत ॥“. He consoled the 
devotees that he would only be shedding his gross physical body 
but will live in subtle form in Gangapur,  my living presence will 
be experienced by anyone who bathes in the Sangam 
(confluence of holy rivers), worships the Holy papal tree and 
takes darshan of his Padukas, “‘अश्वत्ि नव्हे कल्पवकृ्ष । सांगमी असे 
प्रत्यक्ष । जें जें तुमछया मनीां अपेक्ष । त्वररत साध्य पूच्जताां ॥ कल्पवकृ्षातें 
पूजोन। यावे आमुचें जेि स्िान । पादकुा िेववतों ननगुखण । पूजा करावी मनोभावें 
॥ . . . प्रात:स्नान कृठणातीरीां । पांचनदी सांगम औदुांबरी । अनुठिान बरवें त्या 
के्षत्रीां । माध्यान्हीां येतों भीमातटीां ॥ सांगमी स्नान करोनन । पूजा घेऊां  मिी 
ननगुखणी ॥ थचांता न करा अांत:करणीां ॥ गायनीां करावें माझें स्मरण । त्याांचे घरीां 
असें जाण । गायनीां प्रीनत बहु मज ।”. 

Then Sri Nrisimha Saraswati took seven disciples and went to the 
confluence of Bhima and Amraja rivers, stood for a while under 
the Aswatha tree and his select disciples Prepared a float 
decorated with different flowers. Then he sat on the decorated 
float, “उिले श्रीगुरु तेिूनन ।पुठपासनीां बैसोनन । ननरोप देती भक्ताांसी ॥ 
‘कन्यागती’ बहृस्पतीसी । ‘बहुधान्य’ नाम सांवत्सरेसी । सूयख चाले ‘उत्तर ददगांते’ 
सी । सांक्राांनत ‘कुां भ’ पररयेसा ॥ ‘भशभशरऋतु’ माघ मासीां । ‘अभसत’ पक्ष 
‘प्रनतपदेंसी’ । ‘शुक्रवारी’ पुण्यददवशी । श्रीगरुू बैसले ननजानांदी ॥”. Soon the 
decorated float came back and the flowers were shared by his 
four close devotees. 

The places where He stayed, have become centres of pilgrimage 
viz., Narsobawadi, Audumbar and Gangapur. Gangapur is 
believed to be the abode of Lord Dattatreya. There is a holy 

http://www.shreeswami.org/dattatreya
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hillock of Vibhuti (holy ash) from which devotees pick up the 
sacred ash as Prasad to take home. This hillock has not been 
depleted, even though devotees have been taking away sacred 
ash for centuries. 

ooooo  
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Sri Guru Charitra Sampradaya II 

 
Every constituent in creation, whether animate or inanimate is 
posited with subtle divine essence within their gross forms and 
even  as there are many galaxies many planets and many stars 
there are also some big and some small, playing their role in the 
manner and to the extent they are more luminous or  less 
luminous, displaying less or more energy, even so there are 
many other constituents in creation displaying their more or less 
luminosity and playing their individual role in the manner and to 
the extent their spiritual evolution. This is to be seen more in the 
case of human beings than in other constituents in creation, who 
display universal outlook transcending caste, creed religion and 
philosophies of particular people, of particular race and particular 
period. 
In India, they came as wish-falling cows, giving milk in the form 
of Vedic wisdom of the Supreme Existential Consciousness – 
चैतन्य. They revealed the Vedic wisdom in the form of 
ब्रह्म,   विष्णु and शिि, representing the three attributes – रजस,् the 
energetic, सत्ि, the luminous and तमस,् the incomprehensive and 
Sri Dattareya is the आदिगुरु, the combination of these divinities. In 
the middle ages गुरुचररत्र came to be written in 1538 or 1550 as 
dialogue recording lives and the miraculous deeds associated with 
Sri Sripad Vallabh and Sri Nrisimhs Swami, first two declared as 
descents of Sri Dattareya - “गुरुचररत्र कामेधेनु । िेििास्त्त्रसंमत जाणु । 
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अितरला त्रयमूर्ति आपणु ।  धरोर्न नरिषे कशलयुगी ॥ कायािकारण अितार । होऊर्न 

येती हररहर । उतरािया भूशमभार । भक्तजनात ेतारािया ॥”. आत्मरूपप्रतीत text of 
Sakalmat Sampraday clarifies, ““मूळ प्रकृती महानायक । कल्पपले त्रत्रविध 
अहंकार । ब्रह्मा विष्ण ुमहेश्िर । एकेकास गणु र्नधािर । केला असे ।। 
ब्रह्मयाचा रजोगुण । विष्णूचा सत्त्िगणु । रुद्ांच ेतमोगणु । िक्तीसदहत ।। 
रजोगणुाचच क्रियािल्क्त । सत्िगणुाचच ज्ञानिक्ती । तमोगुणाचच द्व्यिक्ती । 
या प्रमाणें ितिते ।।". 
Sri Dattatreya as aggregate of the thee attributes is said to have 
descended first as Sri Sripadvallabha and Sri Narasimha 
Saraswati and the three attributes became manifest with रजस,् the 
effulgence of love, kindness and compassion, कामधेनू, a wish-
fulfilling cow as pure ray of hope of Prajapati, the Creator of the 
constituents in creation as Sri Sai Baba (0000- ) authenticated by 
the traditional invocation - “अनन्तकोटीब्रह्माण्डनायक राजाचधराज योचगराज 
परब्रह्म सल्चचिानन्ि सद्गुरू साईनाथ महाराजकी जय ||"; became manifest 
with सत्ि, the effulgence of Consciousness, Wisdom pervading, 
enveloping and dominating with royal resplendence every desires 
of the devotees as Sri Manik Prabhu (1817-1865)  authenticated 
by the traditional invocatiom – "भक्तकायि कपपद्मु गुरु साििभौम 
श्रीमद्ाजाचधराज योचगमहाराज त्रत्रभुिनानन्ि अद्िैत अभेि र्नरंजन 
र्नगुिण र्नरालंब पररपूणि सिोदित सकलमत स्त्थावपत श्रीसद्गुरू माणणकप्रभु 
महाराजकी जय ||"; तमस,् the effulgence of as destroyer of obscurity, 
ignorance, pain and suffering in the primordial word, as illusion of 
creation in diverse forms terminated in great void, िून्य,  where 
incomprehension comes to be enveloped by Incomprehension, 
where there is neither existence nor non-existence, where every 
sound merges in ॐ, the soundless Sound, for अनन्त endless 
period of time in Shesh, the remainder, save Consciousness as  
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Sri Swami Samarth (0000-1878) authenticated by the tradition 
invocation  “अनन्तकोटीब्रह्माण्डनायक भक्तित्सल भक्ताशभमानी राजाचधराज 
 योचगराज श्री  अक्कलकोटर्निासी श्रीस्त्िामीसमथि ||", the three attributes 
meeting each other, complementing each other, working together 
to fulfil the divine intent and purpose in the society.  
 
Sri Sai Baba (0000-1918) 
True to the popular tradition Sri Dattatreya appeared in 1858 near 
Khandoba Temple, spontaneously and unexpectedly as a tall, 
lean young one wearing a long flowing gown, with a cloth 
wrapped around his head, with no abstentious behaviour with 
neither name nor place nor caste, creed or religion known. Not 
knowing name, seeing his kind compassionate figure, people were 
calling him Sai, Sai, “साई साई म्हणर्त ज ेजन । ते तरर 
काय नामाशभधान । या साई म्हणिुनी बहुमान । पुर:सर  संबोधन  ज ेत ेहें।।” 
and even the temple priest welcoming him saying  'आिो साई’. The 
young stranger also embarked, “ग़रीबी अव्िल बाििाही । अमीररस ेलाख 
सिाई । गरीबोंका अपला भाई । अक्षया साई िक़्त की।“.  
 
People were confused and bewildered not knowing whether he 
was a Hindu or a Muslim for he seems to revel in Hindu 
festivities and in performing rituals in Islam seeing his 
contradictory behaviour - “अविधं म्हणता विचंधत  कान । दहिं ूम्हणता  संुता 
 प्रमाण ।  ऐसा ना दहिं ूना यिन ।  अितार पािन सााँचा । दहिं ूम्हणािे ज़री तयांस । 
 मिीिीतं सिा र्निास ।  यिन म्हणाि ेतरी हुताि । अहर्नििी मिीिीतं। मिीिीतं जा
त्यांच ेिळण ।  मशििीतं  घंटािखंािािन । मिीिींत अन्नसंतपिण । मिीिींत अर्घयि पा
द्य पूजन । मुसलमान कैसे हे । म्हणाि ेजरी म्लेंछ जाती । ब्राह्मणोत्तम पूजन कररती 



87 
 

87 
 

।  अल्ननगोत्री।लोटागंणी येती । त्यागरू्न  स्त्फीती सोिळ्याची । ऐसा जन विल्स्त्मतचचत्तीं
 । पाहू येती ज ेज ेप्रचीती  ।  तेही तैसेचच आपण ितिर्त ।“.   
Even as Rama is the subtle divine essence within which became 
resurgent like the all-pervading and all-enveloping as Narada says 
in Valmiki Ramayan and not the gross form in which the son of 
King Dasharatha was born, even so Sai is the subtle divine 
essence within, which had earlier become resurgent as Sri 
Dattateya son of Seer Atri, not the gross form which appeared 
spontaneously and unexpectedly as a rall, lean young one 
wearing a long flowing gown, with a cloth wrapped around his 
head. Sai Baba is not the human being as he appears to be but 
something more subtle a far more the divine on spiritual level, as 
he clarified one of his devotees, "You have been with me for 
eighteen years, does Sai mean to you only the three and a half 
cubits of body-form”. Indeed Sai was etenal, “साई अविनािी पुरातन । 
नाही ंदहिं ूना यिन । जात पात कुल गोतहीन । स्त्िरूप जाण र्नजबोध ।। . . 
सगुणांतला जो सगणु। र्नगुिणातंला  जो र्नगुिण । गणुिंतातील  जो अनुत्तम गुण । 
गुणणयांचा  गणुणया।गणुणराजा ।  अर्निािचय सििथैि । ब्रह्मिैित मूति  जो । की ही  
अर्नििचनीय िक्ती । दृश्यरूपेअितरली क्षक्षती । सल्चचत्सुखल्स्त्थती । आनन्िमूर्ति 
 केिळ  ती । . . . भाविका ंप्रतीती ।",  
 

Even as  ब्रह्मप्रजापर्त is equal to िेिा, the enlightened ones as well 
as असुर, the unenlightened ones, never identifying with one or the 
other, even so Sri Sai Baba observing the divine essence posited 
within all the constituents in creation was accessible, accepted 
and encouraging without any discrimination with open arms, 
overlooking their fear and failings in action all irrespective of 
caste, creed or religion, displaying fatherly love, kindness and 
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compassion, a wish-fulfilling cow, interpreting scriptures of different 
faiths in the spirit of Truth to be One, “साई  महाराज ियाघन ।  प्रेमे 
भक्तांलगून । िषे साधन र्नजस्त्मरणा । गोष्टी सांगत प्रितृ्तीचा । मागािस लावित 
 र्नितृ्तीचा । हेत ुतरी हेच असािे।  की ंसंसारी सुखे ितािि े। परर र्नत्यसािध राहाि े। 
 साथिककराि ेिेहाच े।। अनंत पुण्यायीचा बळे । अिजटे जीिा नरिेह शमळे । 
त्यांतही परमाथि जया ं आकळे।  भानयें आगळे त ेएक । तेथेंही जो कररना साथिक । 
जन्माल तो भूभार र्नरथिक । पिूहूर्न काय अचधक । जगण्याच ेसुख  त्याला ।।“ 
 
Distancing himself from crowd, he would often disappear suddenly 
for many days and reappearing as suddenly again, seen living 
alone during the day under the neem tree near the temple, 
listening the sound of the bells or taking shelter and at the 
masjid at night chanting Al-Fatiha and Qur'an and listening 
mawli and qawwali. He would tell Hindus to read Ramayan, 
Bhagavat Gita and Muslims to read Qur'an, saying “अपला माशलक 
अपला माशलक । िाली न त्याविण कोणी आणणक । करणे त्याची अलौक्रकक । 
अमोशलक अटकळ ती । तो ज ेकरील तेंच होईल । मागि त्याचा तोच िाविल ।. 
. “. Or "Allah rakhega vaiia rahena" meaning let us be content 
with what we have, and submit our will to Allah" to develop 
devotion performing one's duties without attachment to material 
objects of desire and being satisfied In personal life. 
 
Once when a devotee in his enthusiasm to revere Sai Baba 
smeared his forehead with holy sandal paste, without bothering 
whether he would like the gesture or not, Sai Baba was epitome 
of patience since till then no one had dared to smear sandal 
paste to his forehead preferring the feet to offer their obeisance, 
“कोणणहंी न तोिर लािाया धजले । गंधाचे दटळे बाबांस । कोणी ंकसाही येिो 
भक्त । कपाळी गंध लािू न िेत । मात्र म्हाळसापर्त गळ्याशस  फाशंसत । 

https://en.m.wikipedia.org/wiki/Neem
https://en.m.wikipedia.org/wiki/Al-Fatiha
https://en.m.wikipedia.org/wiki/Mawlid
https://en.m.wikipedia.org/wiki/Qawwali
https://en.m.wikipedia.org/wiki/Ramayan
https://en.m.wikipedia.org/wiki/Bhagavat_Gita
https://en.m.wikipedia.org/wiki/Qur%27an
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इतरा ंत ेलावित पायातंे । परर हे पडंडत भोळे भाविक । िािांचच तबकडी केली 
हस्त्तक । धरूर्नया श्रीसाईंचे मस्त्तक । रेणखला सुरेख त्रत्रपंुड ।। पाहुर्न हे त्याच े
साहस । िािांचे मनीं धासाधूस । चचडतील बाबा परम कोपास । काय हे धाडस 
म्हणाि े। ऐसे उघडत ेजरी घडले । बाबा एकही न अक्षर ििले । क्रकंबहुना  
ितृ्तीनें प्रसन्न दिसले । मुळी न कोप त्यांिर ।". 
 
Dadasaheb, one of the devotee who had brought the person to 
Sai Baba was uncomfortable  at this untoward incident, he 
hesitatingly approached Sai Baba and asked why was he denying 
all till now and now did not seem to object. Sai Baba patiently  
replied, "तयाचा गुरु बामण । मी जातीचा मुसलमान । तरी मी तोचच ऐसे  
मानून । केले गुरुपूजन तयान े।  आपण मोठे पवित्र ब्राह्मण । हा जातीचा 
अपवित्र यिन । कैसे करू यांचे पूजन । ऐसे न तन्मन िकंले । ऐसे त्यानें 
मज फसविले । तेथ ेमाझ ेउपाय  हरले । नको म्हणणें जागीच रादहले । अधीन
केले मज तेणें । ऐसे जरी उत्तर पररशसले । िाटले केिल विनोिें भरलें । परर त
येंतील इंचगत कळले । माघारी परतले जैं िािा ।।“.  
 
Sai Baba was not communicative but would often speak of his 
Guru who gave him two great mantras, सबूरी patience and वििेक, 
sense of discrimination and र्नष्ठा faith in the words of the Guru. 
“पुरुषाचें पौरुष ती ही सबूरी । पाप ताप िैन्यता र्निारी। , , सबूरीिर यिाचा 
िांटा । विपवत्त पळिी बारा िाटा । . . सबुरीच सद्गुणांचीखाणण । 
सद्विचाररायाची ही राणी । र्नष्ठा आणण ही संख्या बदहणी। जीि प्राण िोघींसी 
।। सबूरीविणमनुष्य प्राण। ल्स्त्थती त्याची िैन्यिाणी। पल्ण्डत असो मोठा सद्गणुी ं
। व्यथि जीणें दहजिीण ।।” . . गुरु जरी महा प्रबळ । अपेक्षी शिष्यप्रज्ञाच केिळ 
। गुरुपिी र्नष्ठा प्रबळ ।धैयिबळ सबुरी । जैसा िगड आणण मणण । उजळती 
िोन्ही घाशसता सहाणंीं । पुणिगडसराहे िगडपणी ं । मणी तो मणी तजेाळ ।। 
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एकचच संस्त्कार िोघा ं उजळणी ं । िगडा चडले काय मण्याचें पाणी । घडले 
मण्यांचे सतजे दहरकणी ं।िगड विजगुणीं तुळतुळीत ।।“.  
 
One should have patience to observe the wonderful nature 
around and श्रद्धा - be receptive to the palpable life therein as 
well as to God’s grace whether one worships Ishwar or Allah 
both being same for providing and to Guru for revealing the 
same to us, ““गुरु जरी महा प्रबळ । अपेक्षी शिष्यप्रज्ञाच केिळ । गुरुपिी 
र्नष्ठा प्रबळ ।धैयिबळ सबुरी । जैसा िगड आणण मणण । उजळती िोन्ही 
घाशसता सहाणंीं । पुणिगडसराहे िगडपणी ं। मणी तो मणी तजेाळ ।। एकचच 
संस्त्कार िोघां उजळणी ं । िगडा चडले काय मण्यांचे पाणी । घडले मण्यांच े
सतेज दहरकणी ं।िगड विजगुणीं तळुतळुीत ।।“. 

Sri Sai said every constituent in creation is bound by Karma, 
the actions performed and by corresponding effect of the 
actions, being equal and opposite,  "जयाचें जैसे कमािनुष्ठान । 
तिनुसार तया िरीरग्रहण । शु्रर्तप्रमाण हा योग जैसा जयाचा विज्ञानठेिा 
जननही जीिा तैसेचच । अतक्यि ईश्िरी वििंानं । अिक्य तयाचे संपूणि ज्ञान । 
अंिमात्र ेलाघे जरीकिण । एकतो वििंांन । अिक्य  तयाच ेसंपूणि ज्ञान एकतो 
 अंिमात्रे लाघे जरीकिण । एकतो वििंान । अिक्य तयाचे संपूणि ज्ञान । 
अंिमात्र ेलाघे जरीकिण । एकतो धन्य नरिेह । इतर योर्नया हे न जाणती । 
उपजती तैस ेनाि पािर्त । भूत भािी ितिमान  गर्त । ईश्िरस्त्थर्त  नणेर्त । 
म्हणोर्नहा नरिेह र्नमूिन । ईश्िर झाला  आनन्िसंपन्न ।“. 
 
The purpose for every human being is no exist taking care of 
the body and fulfilling desires influenced by senses but to live  
life with sense of discrimination, spontaneously aligned with  
attributes and inclination born of nature, ऋत, the cosmic law  
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that regulates the creation and the constituents in creation,  
responding to धमि, the perennial principles of righteousness  
traditionally established, “परमात्मप्राल्तत हेचच साचच । इर्त कतिव्यता 
जन्माचच । नाती नरिेहाचच काय महती । साम्यल्स्त्थती उभयता जैं 
श्िानसुकरादिकाचंच जीविकांचच काय उणी ं। मग श्िानमानिा भेि काय |  
कर र्नणिय वििेके। मनुष्य  प्राणण मुक्त आहे । तो र्नभिय स्त्ितन्त्र पाहे ।  
तो िाश्ित ही जाणीि राहे । सफलता हेजन्माचच । र्निािहा पुरत े 
अन्नआचछािन । तैसचेच तात्पुरतेलालन पालन । लािा अध्याल्त्मक   
उन्नतीत लागून । जन्ममरण चुकािया ।".   
 

Therefore he advises everyone in whatever one chooses to be, 
in and whatever state one may be in, one should not overlook 
the reality that he as the one in whom is posited the divine 
essence, the power and energy, is creator, preserver and 
destroyer of the gross material objects being in harmony with 
the attributes on temporal level, even as he is capable on 
spiritual level to hear the unheard, see the unseen, think 
the unthought as said in Chhandogya upanishad. Therefore one 
should firmly fixed in mind that he is the form with the divine 
essence posited within, remember, be devoted and worship  the 
Lord being calm and peaceful, mind not wavering and 
wandering without being attracted by any other thing, attached 
to the body, wealth and home.  

The world is dependent on the Self, no one is independent of the 
Self. One should love all creatures giving them no harm, for 
God is the protector of all. Unless there is healthy and positive 
relationship between, no one responds, therefore, one should 
establish relationship with one another knowing that the same 
divine essence exists within every constituent in creation, loving, 
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respecting caring one another. The one who is conscious of the 
divine essence within is conscious of the divine essence within 
all, which path is hard to tread and difficult to transcend. The 
blessed and fortunate, indeed, are those who know, for them the 
goal will certain to be reached. One who worships with devotion 
is fortunate, his demerits will be destroyed even before they 
come to be and he will be delivered. 

To realise परब्रह्म, one should meditate on the self within 
restraining the five vital breaths, five senses of action and of 
perception, mind, intellect and ego. When one knocks the door it 
would be opened, if one joins hands in prayer, the prayers will 
be heard, if hands are stretched, help will come soon. The divine 
essence within one's own heart and also within the hearts of all 
becomes resurgent with prayers. The collective energy of all the 
constituents will strengthen the resolve to receive Grace from 
heavens. The blessed and fortunate are those who attain 
happiness and satisfaction in life as the supreme goal. One of 
the earliest devotees, Devidas used to say that Sri Sai Baba is 
diamond seen in dustbin, whose worth will be known only to one 
who listens him and understands his words.  

Strange events were experienced by devotees, seeing divine light 
shining from Sri Sai Baba’s face, as if he was at peace, 
appearing as Dattatreya, Maruti, Vithal, Rama and even as Mecca 
and Medina to Muslim devotees. What people see as miracle is 
nothing but the divine fragrance flowing down when one is in 
समाधी, equanimity of intellect, (सम+धी), ecstasy-filled trance-like 
experience, where the mind and the senses are restrained and 
even the intellect is still, where one is awake on spiritual level, 
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described  as "limitless infinite, effulgent ocean of consciousness 
or spirit. 

Often when one is in समाधी, there is no trace of pulse or heart 
beating, accompanied by reduction of respiration and heart-rate, 
high body temperature and tremor of the fingers, the gross body 
becoming extraordinarily sensitive and delicate and weak. Days 
passed in to months and months in to years the many miracles 
performed for destroying the troubles and fulfilling the wishes of 
the devotees sapped took toll on Sai Baba’s heath having days 
of weakness and sickness, but there was no respite devotees 
seeking his darshan and Sai Baba continuing blessing them 
placing his Abhaya hasta on their head and offering them Udi, 
sacred ash. People around were experiencing strange events 
happening.  

On August 1918,  he told his close associates that he 
would soon be leaving his  body, saying that no one should 
weep since he will continue ever to be present at all places 
responding to every call of the devotees. He also told them that 
his body should be kept in Butty. On 15th October, 1918 when 
whole town was celebrating Vijayadashami (Dushera), Sri Sai 
Baba was slowly merging in the limitless space, the divine light 
coming out of his body, joined Gurudhan, Dwarakamai and 
Venkusa who were already in the form of divine lights (jyotis) and 
all the four jyotis, four powers representing the four Vedas 
representing the   supernatural powers resting in Shirdi.  
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Sri Manik Prabhu (1817- 1865) 

Unlike Sri Sai Baba, who appeared suddenly as if from nowhere, 
Sri Manik Prabhu born as the son of Manohar and Bayamma 
with prior intimation in a dream to the parents in 
Ladwanti, on Margashirsha Pournima, 22 December 1817, the 
auspicious day when people celebrate Datta Jayanti. The parents 
had one son Dadasaheb born earlier and another son Tatyasaheb 
and a daughter Chimanabai born later. Manik Ptabhu’s childhood 
was spent mostly roaming for days at a stretch the hills and 
dales in the vicinity and returning home without notice, which 
used cause concern for the family, People treated him as 
irresponsible child calling him ‘Mad Child'. He never went to 
school, received no formal education, preferring to wander in 
forests as if he was learning everything from nature. While 
playing with friends, he seems to do some strange things which 
for ordinary people would appear miraculous. Once while playing 
one of his friends was bitten by snake and died and when the 
family members were mourning, Manik told them that he was just 
sleeping and would soon wake up and the child woke up as if 
from sleep. Kalambhat when approached Manik he appeared to 
him like Shiva. The news of his extra ordinary gifts spread eve 
while he was a child and wife of a noble man Apparao in 
Nizam’s court having no progeny specially came with his wife to 
be blessed by this remarkable boy and he was not disappointed 
blessed as he was with many sons.      

Manohar his father left the world when  Manic was still young 
and was taken under the care of his uncle. In spite of persuasion 
he never went to school for formal education and every effort 
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made to teach him Vedic rites and rituals were in vain. As he 
grew older, his uncle tried to educate him, thinking that education 
would make him a bread winner for the family, but even that did 
not bring any success. One hot summer afternoon, when Manik 
was taking a royal siesta on his uncle's bed, he was reprimanded 
which was reason enough for him to leave his home, saying, 
'प्रभूविण कोण कुणाचा िाली'.  

Manik visited pilgrim centres and performed penance in jungles 
arriving at Chalakapur, where he seeing no place to rest at night 
stayed in the Hanuman temple, deposited his belongings safely 
on Hanuman’s shoulders. The next morning when the Poojari saw 
the chevalier attitude shown to the deity, he was 
enraged and started beating Manik. But even as the young one 
was being beaten, blood was seen oozing out of Hanuman idol. 
Seeing the strange event the priest was frightened and fell at his 
feet of Manik recognising him as a yogi and begged for 
forgiveness. Manik Prabhu forgave him and asked him never to 
be harsh with any strangers.         

The news spread around and Manik Prabhu came to be viewed 
as a holy person. People flocked to have his Darshan and when 
he was staying in Mailar near Bidar, one of the persons who 
came to visit him was Venkamma, daughter of a rich man 
belonging to Komti community. After leaving Mailar, Prabhu 
proceeded to Bhalki where he initiated Venkamma, who in later 
times came to be regarded as Shakti, Madhumati or Shyamala, 
revered as a Devi. He visited Chitguppa where people had his 
darshan in the divine form of Lord Basaveshwara.  
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Sri Manik Ptabhu then travelled on foot on an extended 
pilgrimage across the country, travelling as a Yogi visiting 
Varanasi, Haridwar, Mathura, Puri, Dwaraka, Rameshwaram, 
Tuljapur, Kolhapur Ganagapur and Pandharpur, where Vitthal is 
said to have ferried him across the river in the form of a 
boatman and then disappeared. When he visited the Temple, 
seeing his wet clothes, thought him to be a bigger till a garland 
came from Vithhal fell on him. Sri Manik Prabhu himself says in 
an abhanga -   कडकडोर्न माणणकिास विट्ठलासी भेटले'. Even as his 
fame spread across he was  invited him  to visit Bidar where 
everyone was assured of his visit at 12 noon and every one 
claimed that Sri Manik Prabhu was with them in person in their 
house at 12 noon on that day. 

Sri Manik Prabhu finally decided to settle with few associates in 
a small hamlet near Humanabad, which was away from the town 
and deserted because of periodic trouble from highway robbers. 
The place as called Shri Maniknagar. It was here Sri Swami 
Samarth who stayed for six months before finally settling at 
Akkalkot. It is said that they both discussed spiritual matters. Sri 
Sai Baba also visited as a young Fakeer during the annual 
Prabhu Darbar and asked to fill his Lota. Tatya Saheb sitting 
near busy in academic discussions on Vedanta tried to fill the 
lota without giving attention to Sai Baba. It was seen that 
even after putting hundreds of coins, the lota would not fill Sri 
Manik Prabhu placed five dry Dates and some flowers and the 
loyal was full. Sai Baba returned the coins saying the dates and 
flowers are enough for him. Sri Bramha Chaitanya Gondavalekar 
Maharaj and Shankaracharya of Sringeri, Jagadguru Ugra 
Narasimha Bharati Swamiji also visited Maniknagar and were 
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honoured with due respect. Many artists, poets, authors, singer 
would be present in his Annual Darabar. Hindus were worshipping 
him as decent of Sri Dattateya, Muslim Devotees revered him as 
incarnation of Mehboob Subhani, and Lingayat devotees saw him 
as Basavanna. His teachings lay stress on the path of Bhakti for 
the commoner and on Jnyana for the intellectual and spiritually 
adepts.  

Unlike Sri Sai Baba who displayed paternal instance as kind and 
compaasimate father figure who took care of his devotees and 
Swami Samarth of Akkalkot who displayed his overwhelming 
nature as one who assures fearlessness and delivers one from 
sufferings in primordial life, Sri Manik Prabhu was Wisdom 
incarnate, Sakalmata Sampradaya displaying universal, 
comprehensive and expansive dimension of Wisdom, rooted in 
Vedic declaration "एकं सद्विप्रा बहुिा  ििल्न्त" - Truth is one though 
spoken by wise ones variously, drawn from realisation that 
“जन ंत्रबभ्रर्त बहुधा वििाचसं नानाधमािणा ं पचृथिी यथौकसम ्। सहस्रधारा  
द्विणस्त्य मे िहुा ंधुिेह धेनुस्त्फुि रल्न्त ।।“ - the earth that shelters people 
speaking varied language, with various religious rites and rituals 
according to their place of living, enriched by the milk which 
flows in thousand streams from the cows that never fails amd  
"आ नो भद्ा: ितिो यन्त ु विश्ित: । let the thoughts come from all 
quarters of the universe. 
Sakalmata Sampradaya expects nothing from what exists as 
Creation  and accepts everything as चैतन्य, the Supreme 
Existential consciousness as the source, सषृ्टी as the effulgent 
gross form within which प्रकृती as the subtle divine energy 
comes to be posited, therefore exclaiming  अहं ब्रह्मास्मम that is 
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to affirm that I -अहं, have become effulgence – ब्रह्म, therefore, 
the Existential - अस्मम, the Consciousness – चैतन्य, pervading 
and enveloping everything in the constituted Creation – सषृ्टी as 
said in Isha Upanisjad, “यमतु सर्ााणि भूतान्यात्मन्येर्ानुपश्यतत । 
सर्ाभूतेषु चात्मानं तो न वर्स्िगुप्सत े॥ यस्ममन्सर्ााणि भूतान्यात्मैर्ाभूद्वर्िानतः 
। तत्र को मोहः कः िोक: एकत्िमनुपश्यतः ॥”. In life there exist obscure 
and unenlightened ones as well as those who are enlightened 
with clarity and Wisdom. Upanishad says that both िेिाs and the 
असुराs are the progeny of Prajapati, “द्िया ह प्राजापत्या िेिाsसुराश्चस्त्च 
।”, Sri Shankaracharya clarifying that िेिाs are those performing 
actions aligned with scriptures and असुराs are those who perform 
their actions influenced senses – “िास्त्त्रजर्नतज्ञानकमिभाविता 
द्योतिाद्िेिा भिल्न्त, त एष स्त्िाभाविक 
प्रत्यक्षानुमानजर्नतदृष्टप्रयोजनकमिज्ञानभाविता असुरा:।”.  

Guru is one who is immersed in the Bliss of Brahman, detached 
from temporal life, "ज े प्रपंचाशस िगेळे । जे परमाथािसी सिा फळे । 
सुखि:ुखी न शमळे । मन जयांचे ।। ज े िुभािुभ कमि कररती । परर जगासी 
िेगळे त े । जे सिििा समाधान । सिि भूतांसी पाहती समान । जयासी नाही 
द्िैतभान । ऐक्यिणें एकत्ि े।। जागतृी सुषुल्तत स्त्ितनी । आसनी ियनीभोजनी 
। चगनी दििसा रजनी । अखंड समाधी जयासी ।।". Guru is one who 
guides the disciple, the disciplined seeker of Brahman from 
obscurity and ignorance caused by the influence on mind to 
clarity and wisdom without  treating him  either as child or as 
dull, without being arrogant or speaking in harsh tone, being 
humble in wisdom and soft in speech, treating all alike, "शिष्यास न 
िेख ेलहान। न शमरिी आपले गुरुत्िपण । शिष्यगुरूचा नसे भान । तो जाणािा 
सद्गुरू ।। जयांच े मंजुळ भाषण । िलु्जयांचे न बोले िषूण । भक्षक्षता गोड 
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कडुपण । न म्हणें जाण किावप ।। जयासी दहरा गार एक । काशमनी कनक 
मानी ओक । जयासी नसे जीणणयाचे सुख । मरण ि:ुख न मानी । िेहा 
व्यर्तररक्त होिुनी प्रपंच तयासी मगृजळ भासे । ज ेज ेदिसे ते त ेनास े। ऐसे 
जाणोंनी सुखी सिा ।।“. Guru is not one who is not the goal but the 
medium, a ladder which as oe climbs, one’s sense of ego 
disappears in surrender, surrender itself becoming the step which 
leads one not to cling but rise above, even as one’s self, the 
conscieousness becomes one’s Guru to be  enlightened,  
“ऐशियांसी िरण जाता । तत्काळ तुटे भिव्यथा। जयाचा हस्त्त पड ेमाथा । माया 
भ्रान्ती र्नरसोर्न जाय ।।". 
 
Once even as Sri Manik Prabhu was seen in deep contemplation, 
equanimity of intellect. The traditional महामन्त्र rolled from the lips 
of Shri Narasihatatya spontaneously as testimony and testament, 
"भक्तकायि कपपद्मु गुरुसाििभौम श्रीमद्ाजाचधराज  योचगमहाराज त्रत्रभुिनानन्ि 
अद्िैत अभेि  र्नरंजन र्नगुिण र्नरालंब पररपूणि सिोदित सकलमतस्त्थावपत 
श्रीमाणणकप्रभु महाराजकी जय ।". 

On अध्याल्त्मक level, the महामन्त्र speaks of  चैतन्य, the Supreme 
Existential consciousness as – “तू ंर्नराकार स्त्िरूप । तुझा तूचंच प्रकाि 
ज्ञानिीप । तजुपासून अनंतरूप । उत्पन्न झाले ।। परर तजु नाही होणें जाणें ।  
तू सििसाक्षी चैतन्यधन ।। उपजणें मरणें । हेचचमायेचे रूप । . . .अहं ब्रह्माल्स्त्म 
म्हणूनच । ॐकाररूपी र्नघाला ध्िनी । त्याचे नांिठेविले सज्जनीं ।“ and Sri 
Manik Prabhu as one who represents the अद्िैत, अभेि, र्नरंजन, 
र्नगुिण, र्नरालंब चैतन्य, the Supreme Existential Consciousness. 
 
On आचधभौर्तक level, even as ब्रह्म   विष्ण ु  शिि as the effulgent 
forms represent the three attributes रजस,् the energetic, सत्ि, the 
luminous and तमस,् the incomprehension, as the formless and as 
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formed of चैतन्य, the Supreme Existential Consciousness, as said,  
“आता किणाशस म्हणशस शिि । आणण किणाशस म्हणशस जीि ।। हा उभयतांचा 
अनुभि । करूर्न िािंू । . . .  मूळ प्रकृती महामाया।। त्या स्त्फूर्तिरूप िपिणी ं। 
तू चैतन्य त्रबबंलाशस म्हणोनी । ईश्िरिाि तुज लागूनच । ठेविले असे ॥ त े
मायेसी मी जगद्पू होईन । ऐसी कपपना उठली जाण । त्रत्रविध अहंकार 
कपपनेसी म्हणणे । त्यांत ही व्यातत तुझी ॥“ and even as Sri Dattatreya 
became effulgent as the unitary and comprehensive essence  of 
ब्रह्म   विष्ण ु  शिि, even so Sri Manik Pranhu came to represent as 
the descent of Sri Dattatreya “जो आम्हा ंमोक्षिायक । हा अितारचतुष्क 
ऐक । सकल विश्िा तारक । महापथ हाचच गा । प्रथम श्रीित्तात्रय।श्रीपाि 
श्रीिपलभ द्वितीय । नशृसहंसरस्त्िती त्रत्रतीय । श्रीगुरुत्रय अितार हे ॥ जैसे हे गा 
त्रत्रगणु । तेचच हे अितारत्रय जाण ॥ आता ंचतुथि िुद्ध-सत्ि-गणु पूणि ।तो ऐका 
कपयाण समीप श्रीरामके्षत्री । मनोहर वपता जो अत्री । बया माता श्रीित्सगोत्री । 
श्रीगुरु प्रकगटला ॥ धरी श्रीमाणणकनामा । पुरिाई सिि भक्तकामा । येथें गा 
श्रीगुरुमदहमा । अत्यत्भुत प्रकटशल ॥”. 

On भौर्तक level as Manik, the son of father Manohar Kulkarni and 
Mother Bayamma represents as भक्तकायि कपपद्मु, one who fulfills 
the wishes of the devotees, as सकलमतस्त्थावपत, the one who 
consolidated the diverse views expressed by different people, of 
different places and different periods “सकलमतप्ररेक चैतन्य एक गरुु 

माणणक । हा शसद्धांत मोक्षिायक। सत्य सत्य ॥ . . . अनंत िेि अनंत आचायि जाण । 
प्रांत पश्यंती िखैरी स्त्फुरण । शसद्धिचन भूत भविष्य ितिमान । अनंतातं नशमतो 
आम्ही ॥ धमि कमित्यानचरण । आचार विचार पाप पुण्य । सििकमे श्रीमाणणकापिण ॥ 

सकलमती हा आत्मा ईश्िरु । आम्ही सकलमता जाणोर्न आिरु । तोचच हो आमुचा गुरु 

। जो का ं श्रीसकलमताचायि ॥ सकलमतापे्ररक ।चैतन्य एक गुरु माणणक । हा 
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शसद्धांत मोक्षिायक। सत,् सत्य ॥ . . . आम्हा ं के्षत्रश्रीमाणणकनगर । तीथि 
संगम मदहमान े थोर । जेथ विरजागुरुगगंा पवित्र । ऐक्य होिुनी िाहर्त ॥ 
सकलमताशंस सन्मान द्यािा । स्त्िकीय संप्रिाय िाढिािा। ज्ञानमागि अभ्यासािा 
। िुद्धजो ॥”. 

Sakalamat Sampradaya propagates the absolute, pure, auspicious, 
गुणातीत – transcending सत्ि, रजस,् तमस ् attributes,  कालातीत – 
transcending भूत, भव्य, भविष्य as temporal Time, all-
comprehensive, all-pervasive, all-inclusive, undivided singular 
विज्ञान, the wisdom that the self-posited as divine essence and  
चैतन्य, the Supreme Consciousness are same or similar - “तत्िमशस 
। ऐक त्रत्रपि महािाक्य । जेणें तजु ईश्िराशस ऐक्य । तत्पि तेंचच परमात्मा । 
त्िंपि तेंचच जीिात्मा । िोहोंशस तिात्मा । बोशलज े अशसपि ।। . . िबल 
िुद्धातीत चैतन्य घन । तुझे रूप पररपूणि सिा। कैचा शिि कैचा जीि । कैची 
माया कैचा भाि । कैचा कायिकारण भाि । तुझे रूप पररपूणि सिा । कैचा िबल 
परमात्मा । कैचा िाचयांि जीिात्मा । िोहोंसी तिात्मा । अशसपि ही 
शमथ्यत्ि॥”. 
 
Sakalamat Sampradaya advocates essential oneness of all 
religions, transcend the thought that this is mine and that Is of 
the stranger is selfish thought, for those who have broad view 
the whole world is of one family from all the quarters of the 
universe, assimilates all sects and creeds, without being dogmatic 
of one or antagonistic to other synthesizing and  supplementing, 
all faiths are believed to give the ultimate godliness to its 
followers - "अय ंर्नजः परो िेर्त गणनालघु चेतसाम ्। उिारचररतानां त ु 
िसुधैि कुटम्बकम"्. 

The philosophy of this संप्रिाय is that there is with no resistance 
to any kind of religious faiths nor any distinction made on the 
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basis of caste, creed, religion or gender. Even as Hindus 
worshipped him as the descent of Sri Dattatreya, Muslim 
Devotees revere him as an incarnation of Mehboob Subhani 
whereas, Lingayat devotees saw him as Basavanna.  

Sakalamat Sampradaya does not recommend संन्यास, the path of 
renunciation but commends living in संसार, the primordial life 
equipped with ज्ञान, knowledge and perfected in विज्ञान, wisdom - 
“अगा ज्या आश्रम असािे । त्या त्या धमोचच चालाि े। जार्तस्त्िधमि राखाि े। 
हेगची महापुण्य ॥ आश्रम पालटे िेि पालटिा। प्रपंचसुख प्रपच करािा । मुख्य 
परमाथि साधाना। ज्ञानमागे ॥ पुरुपरंपरा विश्िास । ईश्िर मानािे गुरूस। हा 
उपिेि सकलांस सुखिायक हो ॥”, 

We therefore find unlike in Sri Sai or in Swami Samarth 
Sampradaya, Sri Manik Prabhu and following him Sri Manohar 
Manik Prabhu and Sri Martand Manik Prabhu as the two 
illustrious exponents provided in this uniqe Sampradaya provided 
voluminous popular Bhajan literature for the masses and spiritual 
literature laying down rules and regulations, rites and rituals as 
well as philosophical expositions for the serious seekers.  

When mother Baya Devi, brothers Dadasaheb, Tatyasaheb and 
Devi Venkamma merged in space, Sri Manik Prabhu decided to 
take Mahasamadhi but did not disclose except to his reliable 
confidants. The annual Datta Jayanti Utsav had already begun 
and alms were being distributed to the poor. Therefore, it was 
decided that the news should be revealed only after four days. 
This was necessary because the devotees, especially the Muslim 
devotees, would have created obstacles. He instructed that 
people should be permitted to visit the Samadhi only thereafter. 



103 
 

103 
 

On the appointed day early morning of Ekadashi, he took bath 
early in the morning, allowed Appasaheb to worship him placing 
flower garlands, performing Pancharati and distributing prasad to 
those present and blessing everybody, entered the previously 
constructed hut which he had instructed his close aides to 
construct and took Sanyasa Deeksha according to the scriptures. 
He called both of his nephews, Manohar and Martand  and 
accepted their Pooja,  gave  'Mantra Deeksha' and Kharik Prasad 
to  Manohar Prabhu and appointed him as the successor to his 
holy Peetha. Then he sat in the pit and asked his aides to close 
the pit from all sides. This was a critical moment for all present. 
They shouted in unison, “Avadhut Chintan Shri Gurudeo Datta” 
and with tearful eyes put bricks and mortar to close the entrance 
of the enclosure. Sri Manik Prabhu attained 
Sanjivani Samadhi like Sant Dnyaneshwar of Alandi and Shri 
Raghavendra Swami of Mantralaya, in a state of meditative 
blissful consciousness, on Margashirsha Shuddha Ekadashi, 
Shaka 1787 corresponding to Tuesday 29 November 1865. 

The temporal life of Shri Manik Prabhu may be possible to be 
narrated in words and language but the spiritual life as the 
descent o Sri Dattareya has to be experienced.  

Sri Swami Samartha of Akkalkot (0000-1878) 

As was the case with Sri Sai Baba earlier, even so a strange 
person who appeared to be completely detached from the normal 
ways of temporal life suddenly and unexpectedly entered Akkalkot 
around the year 1856 near Khandoba Mandir, with no knowledge 
known, except a casual remark by him that he has come from 

https://en.m.wikipedia.org/wiki/Sanyasa
https://en.m.wikipedia.org/wiki/Samadhi
https://en.m.wikipedia.org/wiki/Dnyaneshwar
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Kardali forest of Srisailam, Andhra Pradesh. This was enough for 
people to accept him as none other than Sri Nrisimha Saraswayi 
who had disappeared in the Kadali forest and assured of his 
return. He claimed that he has come in Akkalkot after visiting 
many pilgrim entries like Haradwar, Varanasi, Puri, Kolkata, 
Girnar, Rameswaram, Pandharpur, living for twelve years in 
Mangalvedha, spending some six months in Maniknagar 
under Audumbar and interacting on matters of deep spiritual 
wisdom with Sri Manik Prabhu, whom he fondly referred as elder 
brother, finally arriving in Akkalkot. Since he settled in Akkalkot 
he came to be referred as Akkalkot Swami Samarth.  
 
Shri Swami Samarth was tall and heavy in body, described as 
अजानबाहु, with shoulders reaching his knees, penetrating eyes 
were sharp and flashed like lightening, and voice was loud like 
rolling thunder. He would occasionally spend hours looking in 
space and speaking to himself or chanting mystical mantras. But 
generally he preferred silence, often appearing harsh and 
behaving as one possessed and unconcerned with the life around 
him.  

Shri Swami Samarth would unexpectedly disappear and appear 
as suddenly as he had disappeared, appear on Girnar hilltop, in 
Ambejogai, seen sitting in Narayan lake at Saurashtra. Many 
miracles attributed to Shri Swami Samarth, but miracles are not 
the primary purpose for the saints but only to transform beliefs of 
the people in to faith in divine grace. The Spiritual Masters are 
touchstones that they can convert any ordinary metal not to that 
of gold and Swami Samarth had the capacity to read minds of 
the people and also about their past and future. He would relieve 
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their अहंकार, the sense of ego and firm up their faith. With a 
glance, a word, a touch he would transform the life of the people 
from being sick to be healthy, from being a sinner to be a saint, 
many others rose to spiritual eminence and contributed to the 
society. 

During Swani Samartha’s time, the society was burdened with 
blind belief in one's caste, creed and religion, therefore, his 
teachings were not addressed to the mind and intellect but to the 
heart and emotions if the people, conscious of the  Upanishadic 
declaration - “त्रत्रण्यात्मनेsकुरुतेर्त मनो िाचं प्राण ंतान्यात्मनेsती. . . मनसा 
ह्येि पश्यर्त, मनसा शु्रणोर्त, . . . य: कश्च िब्िो िागेि सा . . . 
एषाह्यन्तमायत्तषैा ही प्रणोsपाने व्यान उिान: समानोsनइत्येतसििम ्. . .” - the 
Supreme Existential created three avenues, Mind, Speech and 
Prime Breath. By mind one sees and hears, whatever comes out 
is the Speech, whatever is performed is the resurgence of the 
Prime Breath. Therefore, his emphasis was on clarity of Mind, 
purity of the heart and Speech with nobility in actions. 
 
His approach was universal, everything as belonging to the 
Supreme Existential and nothing is of the constituents in creation 
mine in the spirit -“इिं न मम”, his vision was in conformity with 
the Upanishadic verse – “ईिािास्त्यशमिं  सि ं यल्त्कंच जगत्याम ्जगत ्। 
तेन त्यक्तेन भंुजीता: मा कस्त्यल्स्त्िद्धनम ्।। कुििन्नेिेह कमािणण ल्जजीविषेचछत 
ॐसमा: । एिं त्िर्य नान्यथेतोsल्स्त्त न कमि शलतयत ेनरे ।।“. Therefore he 
was same to all constituents in creation whether animate or 
inanimate, human or animals, fishes or fowls, rich or poor 
especially the needy, downtrodden at the lowest rung of the 
society irrespective of their caste and creed, faith or religion, who 
approached prostrating and chanting, "ॐ अभयिाता श्री स्त्िाशमसमथािय 
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 नमो नम: ।" to be relieved from travail and tribulations 
in संसार, the primordial world as कृपाशसधुं - the ocean of 
immeasurable love, compassion, the shield in human form to 
grant benediction and blessings with his oft repeated assurance - 
"शभिू नको, मी तुझ्या पाठीिी आहे". He would advise that one should 
love and respect each other without hatred without expecting any 
rewards, through sincere efforts to build charitable institution 
for accommodation of travellers and pilgrims, wells for 
thirsty  men and animals, temples for pure and righteous ones to 
pray as one walks the spiritual path believing with faith and 
sincerity that the Supreme Being exists in creation and within 
all  constituents in creation then he will not be attracted by the 
things in temporal life, and detachment from संसार, primordial life 
would be easy transition 
 
After attending to the sufferings of the poor, curing the pain of 
the sick, counselling the spiritual seekers for over twenty two 
years, Swami Samarth one day suddenly announced that the time 
had come for him to leave his physical existence. Devotees 
heard with mind disturbed at the impending future without t 
someone to advise and guide when Swami Samarth gave his pair 
of padukas, to worship saying that he will continue to remain in 
Akkalkot and shall respond to every call of the devotees, He also 
remarked that he will also be found in Shirdi. Finally on April 30, 
1878 he sat in Padmasana (Lotus Posture) and gave up his 
breath to merge in space.  
Later when Krishna Ali Baker a devotee went to Akkalkot to 
worship the padukas he had a dream, Swami Samarth reminding 
him to go to Shiradi. Baker went to Shirdi as instructed and 
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stayed for six months. Later, when he went to take leave Sri Sai 
Baba said, “What is there in Akkalkot, Maharaj of Akkalkot is 
staying here” reminding that there is no difference between 
Swami Samarth and Sri Sai Baba. 

Sri Gahanna Maharaja of Shegaon (0000-1908) 

As was the case with Sri Sai Baba and Sri Swami Samartha of 
Akkalkot, the birth, parentage and the place birth regarding the 
सन्यासी who came to Shegaon was not known except that he was 
young, well built, tall, अजानबाहू with shoulders extended touching 
the knees, and scantily covered, दिगंबर, the state where the 
space is the only covering, seen by Bankatlal Agarwal a trader in 
Shegaon  with radiant face, “तो सतजे कातंी मनोहर । िंड गििन वपळिार 
। भव्य छाती दृल्ष्ट ल्स्त्थर । भकुृटी ठायी ंझाली असे ॥ र्नजानंिी ं रंगलेला । 
ऐसा योगी पादहला ।“. Some called the young well built सन्यासी with 
sense of dispassion and renunciation was none other than 
Swami Samarth Ramadas the sage of Sajjangadha, who has 
taken birth. 
 
Bankatlal Agarwal saw him eating food unmindful of what he was 
eating, picking up particles from the leftover food and drinking 
water kept for cattle, as if valuing the importance food whatever 
was available, consume with no expectation whether it was pure 
or impure. Seeing the uncommon sight of the young man and 
considering him to be an extra-ordinary Yogi, Bankatlal Agarwal 
and his associates took him home and was given bath with all 
devotion, worshiped and fell at his feet. 23 February 1878 when 
the yogi came to Shegaon came to be celebrated as प्रकट दिन. 
 

https://en.m.wikipedia.org/wiki/Shegaon
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It is said that an enlightened person sees no duality in the 
constituted Creation, sees within one's own self, where he finds 
the treasure experiencing the resplendence of the Supreme 
Existential in each and every constituent in creation, accepts 
everything and rejects nothing.  For such one the earth is 
enough for one to sleep and take rest, hand is enough to rest 
one’s head, the directions surrounding is enough to cover the 
body, food is nourishment, in which one sees Brahman, अन्न ं
ब्रह्मेर्त व्यजजनात,् therefore eats whatever is available, drinks 
wherever one receives, sleeps anywhere where space is available 
and wanders everywhere like wind, the whole world being at 
disposal. Shri Das Ganu, the chronicler says, “महाराज ििले तत्त्िता ं
। व्यािहाररक अिर्घया कथा । ह्या न सांगा आम्हा ंतुम्ही ॥ हें अिघें चराचर । 
ब्रह्में व्यातत साचार । तेथें गढुळ, र्नमिळ िाशसत नीर । हे न भेि रादहले ॥ 
पाणी तरी तोच आहे । र्नमिळ गढुळ तोच पाहे । सुिास कुिास िोन्ही हें । रुप 
त्याचें र्नःसंिय ॥ वपणाराही िेगळा । त्यापासून ना र्नराळा । ईश्िराची अगाध 
लीला । ती कळे या नरजन्मीं ॥ तें दिलें टाकून । व्यिहारीं गोविलें मन । 
यांचेंच करा सिा मनन । किापासून जग झालें ॥ . . 
अन्न परब्रह्म कळिािया का की ंगजोन  सागें शु्रर्त । अन्न ब्रह्मेचच र्नगरु्त अन्न ं 
ब्रह्मेर्त उल्क्त उपर्नषिांचच असे ।“.  
  
The young Yogi seem to be unconcerned with the events 
happening around him, When the news spread and people 
gathered offering food, clothes, money he would not touch them, 
sitting, sleeping or wandering freely with no interest in events 
happening around him. The young yogi spoke less, was seen 
always immersed in his own self, with his sight directed in the 
space above, seeing something which no one else could see, 
hearing something which no one else could hear, living like the 
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lotus-leaf which remains unattached to the water around, 
revealing in enlightened wisdom – “भल्क्त ज्ञान योग सरा ज्योर्त ऊिी 
िेडा भाऊ िििन  समाधी लोटा संजीिनी पद्मासन लीला दिगंबर अजानबाहू 
काम 
िोध मोह मि मत्सर अहं ऐसी गाजंाची पडली प्रथा । ते ठायी ंतत्त्ितां । परी  
व्यसनाधीनता । नच आली समथांतें ॥ पद्मपत्राचचयेपरी । ते अशलतत होते  
र्नधािरी । नये कोणा सत्याची सरी । खरेंच अती थोर त े॥”, he would often 
seen uttering sounds which no one else could make sense – “कधी ं
गियासमान । अन्य अन्य रागांतून । एकचपिातें गाऊन । िाखिािें र्नजलीलें ॥ 
चंिनचािल बेलकीपतीया । प्रेम भारी या पिा ठाया । त ेआनंिातं येिोर्नया ।  
िरचयािरी म्हणािें ॥ कधीं गणगणाचें भजन । कधीं धरािें नुसतें मौन । कधी ं 
राहािें पडून िय्येिरी र्नचेल्ष्टत ॥ कधीं िागािें वपिापरी । कधी ंभटकािें  
कातंारी ं। कधी ंशिरािें जाऊन घरी ं। एखाद्याचया अिचीत ॥”,  
 
Though he never uttered मन्त्रs or gave discourse on scriptures, 
he seems to be wise in Vedic Wisdom and knew vedic hymns 
well - “िेिऋचा अस्त्खशलत । उिात्त-अनुिात्त स्त्िरांसदहत । कधी ंम्हणाव्या  
मुखी ंसत्य । कधी ंत्यांचें नांि नसे ॥ िेिाक्षरें पडता ंश्रिणीं । सािंक व्हािें 
िैदिकांनी ं। याच एका अनुमानी ं। गजानन होते ब्राह्मण ॥”. He would be 
seen saying, "गणगण गणांत बोते" ।। हेच सिििांचे भजन । करती दटचक्या  
िाजिून । ऐसा झाला आनंि जाण । रात्रभरी त ेठायां ।।“. Since he would 
repeat the words गणगण he came to be known as Ganapati or 
Gajanana, “गण गण हे त्यांच ेभजन । हमेिा चाले म्हणून । लोकांनी दिले 
अभधान । हे तयाला ।। जो स्त्ियमेि ब्रह्म झाला । नांिरूप कोठून त्याला । 
नामरूपाचा गलबला । प्रकृतीचा आश्रयास ।। अल्स्त्त, भार्त, वप्रया ठायी। 
योगेश्िर र्नमनन राही । त्या आनंिा निणाििे कांहीं । त्याची उपमा त्यालाच  
असे ।।".  
 
In “गाणी ंगण गणातं बोते” गाणी ंmeans reflect and meditate on गण 
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as the life which one lives, गणांत means nor different and distinct 
from ब्रह्मन ्and बोत ेsay or sing again and again. This chant 
suggests that energy of the Supreme Existential exists becoming 
effulgent as ब्रह्मन ्is present in each and every thing around us. 
He dwells in each one of us. Hence every human being should 
treat all other human beings equally without discrimination 
of castes, creeds and religions, and all the other stress and 
strain constituent in creation wither animate or inanimate. 
 
Sri Gajanan Maharaj was knowing even the language spoken by 
Animals and Birds and believed that Creation is not the preserve 
of any one constituent in creation but belongs to everyone, each 
one having right to enjoy the fruits of one’s actions in aligned 
with the attributes and inclination. Therefore when in Bankatlal 
Agarwal’s farm swarms of bees sat on his body sucking blood 
from his body, Sri Gajanan Maharaj allowed them unconcerned 
possessed of powers of a yogi, described in Kathopanishad 
restraining mind and the senses from their normal activiities and 
keeping even the intellect still, saying biting was their attribute 
and blood is their food,  “अरे यांत ना कांही ंअचधक घडलें । डसणें स्त्िभाि 
माश्यांचा ॥  मला त्याची मुळींच बाधा । होणार नाही ं जाण किा ।  त्या मािीरुप 
 सल्चचिानंिा । म्या ंजाणलें म्हणोन ॥मािी तरी तोचझाला । तोच आहे माझा पुतळा ।
 पाण्यानेंपाण्याला । काय िखुवितां येईल  ॥”.  
Such view does not make the lion any crueler because it relishes 
a lamb or makes a deer more compassionate because it lives on 
grass. Food is provided for every constituent in creation and 
while all rest of the constituents seek enough food for their life to 
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be nurtured, human beings store and often consume food not 
only to nurture the body but more than the need out of greed to 
possess, for power and prestige for pleasure of the senses and 
the senses of ego. 
 

Sri Gajanan Maharaj would refer other saintly personalities like 
Shri Narasingji, Shri Vasudevanand Saraswati (Tembe Swami), 
Sai Baba as his brothers. Once he went to see Narasingji like 
one meeting the enlightened person, “सारखा भेटे सारख्यासी । पाणीच 
शमळें पाण्यािी ं। विजातीय द्व्यासी । समरसता होणें नसे ॥ एक हरी एक हर । 
चालते बोलते परमेश् िर । एक राम एक कुमर । िसुिेि िेिकीचा ॥ 
एक मुर्न िशसष्ठ । एक पारािर ऋवष शे्रष्ठ । एक जान्हिीचाकांठ । एक तट 
गोिेचा ॥ एक दहरा कोदहनूर । एक कौस्त्तभु साचार । एक िैनतेय एक कुमर । 
सती िानरी अजंनीचा॥”. 
 
It was a great spiritual moment when Sri Gajanan Maharaj and 
Shri Narasingji two great enlightened persons met, even as Sri 
Swami Samarth met Sri Manik Prabhu, even as Sri Sai Baba 
visited Sri Manik Prabhu’s Darbara to share experiences on the 
Path travelled and the goal to be achieved. It was like great 
rivers Ganga, Yamuna and Sarasvati met, making it 
spiritual संगम, where both revel in ecstatic Bliss, 
“िोघे भेटले एकमेका ं। िोघा आनंि सारखा । बैसत े झाले आसनीं एका । 
दहतगुज तें करािया ॥ अनुभि ते आपापले । एकमेका ं कचथत ेझाले ।”, 
exchanging and discussing the spiritual paths and experiences of 
each other towards the common Goal. 
 
Sri Gajanan Maharaj was impressed with the path followed by 
Narasingji saying it was good that he stayed in primordial world 
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yet detached from the snares of senses, ever engrossed in the 
Supreme Existential, where many unexpected events happen 
beyond imagination of ordinary people, Sri Gajanan Maharaj had 
different temperament, therefore accepted a different path with no 
attachments renouncing everything becoming free, wandering like 
a free bird, saying, “त्या गोष्टीलपिािया । वपसा बनलों जगा ठायां । 
उपाधी त ेनासािया । िेड बळेंच पांघरलों ॥ तत्त्ि जाणण्याकारण । मागि कचथले 
आहेत तीन । कमि, भल्क्त, योग म्हणून । िास्त्त्रकारांनी ंिास्त्त्रातं ॥ फल या  
र्तन्ही मागांचें । एकचच आहे अखरेीचें । परी बाह्य स्त्िरुपत्यांचें । शभन्न शभन्न  
असें की ं॥योगी योगक्रियेचा । जरी अशभमान िाही साचा । तरी तयासी तत्त्िाचा
 । खर बोध ना होईल ॥योगक्रियािरुन । अशलतत रहािें तयापासून । कमलपत्रा
समान । तरीच तत्त्ि कळून ये ॥“.  
 
He commended the Path followed by Narasingji saying, “नरशसगंा, 
तूं उत्तम केलें । प्रपंचातंरादहलास ॥मीं त्याग केला तयाचा । स्त्िीकार करुन  
योगाचा । सल्चचिानंि तत्त्िाचा । कररता झालों विचार ॥ या योगाचया क्रियेंत । 
गोष्टी होती अघटीत । ज्यांचा मुळी ंन लागे अंत । या सामान्य लोकांनां॥ . . 
“याचपरी प्रपंचाची । ल्स्त्थर्त नरशसगंा आहे साची । आसल्क्तकन्यापुत्रांची ।  
मुळींच राहतां कामा नये ॥गार पाण्यांत राहते । परी न पाणी शिरंु िेत े। साचें 
िागती साचें । या प्रपंचामाझारी ं॥यापरीत्िा ंरहािें । अपेक्षारदहत असािें । चचत्तां
तून ना ढळंू द्यािें । सल्चचिानंि ईिाला ॥म्हणज ेकांहींच अिक्य नाहीं । तूं, 
मी आणणिेषिायी । एकरुप आहों पाही । जन जनाििन शभन्न नसे ॥”. 
 
Great mind agree on the ways of the divine intent, accept the 
Path destined for them, if it is living the life of a householder so 
it be; if it is living life of a renounced, so it be. Sri Gajanan 
Maharaj said,“प्रपंच मुळीं अिाश्ित । त्याची काय क्रकंमत । िपुारचया सािली 
प्रत । कोण सागं खरे मानी? ॥ तूं कचथलें जयापरी । तैसा िागेन भूिरी ं। मी  
जाण िरचयािरी। अिीच भेटी द्यािी तुिा ं॥ िेह-प्रारब्ध जयाचें । असेल ज्या 
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जातीचें । तेंच आहे व्हाियाचें । लोकाचारी र्नःसंिय ॥तुम्हांआम्हांकारणें । जेंका
धाडडलें ईिानें । तेंच आहे आपणा ंकरणें । र्नरालसपणें भूमीिरी ॥”. 
 
Sri Gajanan Maharaj was well versed in Vedas, Upanishads, and 
Scriptures but was never seen engaging in spiritual or religious 
philosophies, though he would no avoid people claiming to be 
wise in Wisdom, when all they know is the words contained in 
the scriptures. Once when a well-known Keertankar seeing Sri 
Gajanan Maharaja’s outward appearance, attire and conduct 
showed him no respect. But Maharaj seeing his superficial 
knowledge being repeated like a parrot, showing pride he said,  
“तुम्ही किासाठीं िदैिक झालां । हीनत्ि ििेविद्येला । आणूं नका रे र्नरथिक ॥ 
ही न विद्या पोटाची । मोक्षिात्री आहे साची । िा डोईस बांधपया िालीची । 
क्रकंमत कांही ं राखा हो ॥“. Then in exasperation taking up the same 
vedic hymn he called him to repeat after him with fluency and 
faultless, “मी म्हणतों ऐसें म्हणा । खरे स्त्िर मनीं आणा । उगीच भोळ्या 
भाविकांना । सोंग आणून नाडू ंनका ॥ जी ऋचा ब्राह्मणांनीं । म्हणण्या सुरंु 
केली जाणी । तोच अध्याय समथांनी ं । धडधड म्हणून िाखविला ॥ चूक न 
कोठें म्हणण्यांत । िब्िोचचार स्त्पष्ट सत्य । िाटे िशसष्ठ मूर्त िमंत । िेि 
म्हणण्या बसला असे ॥“.  
The Keertankar and his associates were suprised and fell silent, 
one whom they had taken to be simple sadhu turning to be wise 
in scriptures, were ashamed and afraid to look at Sri Gajanan 
Maharaj , “ऐकून चक्रकत झाले । अधोििन बैसले । मुख िरी करण्या आपुलें 
भय मनीं िाटलें त्या ं॥ सूयि उिय झापयािर । त्याचयापुढें का ंहोणार । िीपांचा 
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तो जयजयकार । त्यांची क्रकंमत अंधारी ं॥ विप्र म्हणती आपुपया मनी ं । हा 
वपसा किाचा महाज्ञानी । चारी िेि याचया ििनी ं। नांितात प्रत्यक्ष ॥“. They 
fell at his feet sating, “हा विधाताच होय िसुरा । िकंा येथें नुरली जरा । 
हा असािा ब्राह्मण खरा । जातीनें की ंर्नःसंिय ॥ परमहंस िीक्षा याची । िाताि 
न उरली बंधनाची । कोणत्याही प्रकारची । हा जीिन्मुक्त शसद्धयोगी ॥ कांही ं
पुण्य होतें पिरीं । म्हणून मूर्त ि पादहली खरी । हा िामिेि याला िसुरी । उपमा 
न ती द्यािया ॥“.   

In another instance when he saw a Gosavi a narrator giving 
discourse on body being different from the self within without any 
experience of the self, Sri Gajanan Maharaja pointed out how 
difficult it is to experience what one preaches, saying it is easier 
to speak about self. Therefore while giving discourse on scriptural 
statements like "नैनं र्छन्िल्न्त" from Bhagavad Gita, one should 
speak with responsibility that Knowledge is not Wisdom, else the 
audience would either understand an if understood would not 
accept the words of the speaker, what was spoken would appear 
hollow. Gosavi feeling hurt by the words spoken by Sri Gajanan 
Maharaj, who was reeling on a cot. So he asked to him to sit 
explain the statement, saying, “अहो महाराज ब्रह्मचगरी । या बैसा 
पलंगािरी । तुम्हा ंआहे अिगत खरी । भगिद्गीता साकपयें ॥ . . . ब्रह्मा न 
जाळी अनळ । याचा प्रत्यय िाखिा ॥ "नैनं र्छन्िल्न्त" श्लोकािर । व्याख्यान 
केलें एक प्रहर । आतां कां मार्नता ंिर । या पलंगी ंबसण्याचा ॥“. 

Gosavi was reluctant but no one listened and they all took him to 
the cot. Sri Gjanana Maharaj was smoking his clay pipe as usual 
when suddenly the cot caught fire from a small spark which fell 
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from his chileem. Sri Gajanan Maharaj asked Gosavi now is the 
time to prove his statement "नैनं र्छन्िल्न्त". Gosavi was frightened 
seeing the cot on fire, “पलंग पेटला चौफेर । ज्िाळा र्नघंू लागपया थोर । 
परी महाराज आसनी ं ल्स्त्थर । हलले मुळी ंन इतकें ही ॥ Sri Gajana was 
silently watching.  

Gosavi pleaded that he was only ordinary Keertankar, who has 
been repeating what he has read, therefore should be pardoned, 
“मी पोटभर् या आहे संत । शिरापुरी खाण्याप्रत । मी झालों गोसािी ॥ माझ्या 
अपराधाची क्षमा । साच करी िारं्तधामा । केला खटाटोप ररकामा । गीतािास्त्त्र 
शिकण्याचा ॥ तुला वपसा मी म्हणालों । आतां पस्त्तािा पािलों । मी िांतीं तणृ 
धरुन आलों । िरण तुला अभय िे ॥“.Sri Gajanana Maharaj was strict 
and hard disciplinarian but kind and solicitous inside so he    
said to Govind kirtankar "तूं इतक्यातं प्रर्तपादिले । अिधी ईश्िरे व्यावपले 
। आंत बाहेर कांही न उरले । मग हा ऐसा हट्ट का ।। ज ेज ेज्याने सागंािे ते 
ते  त्यान ेआचराि े। िब्िचछलासी नकरािे। साधकान केव्हांही ।। भागिताचा 
श्लोक 
सांगसी । त्याचया  विरुद्ध िागसी । कथेकयािचच रीत ऐसी । बरिी नव्हे  
गोविन्िा ।।“. 

One should ever be engaged in experiencing Wisdom, never be 
negligent in gathering only Knowledge. Possession does not make 
one perfect, compassion makes one complete. Even as a mirror 
clear with no stains reflects the true nature of things  even so 
the mind which is clear and the heart which is pure reflects the 
true nature of those wise in wisdom. Avadhuta Gita says, the 
communication is important, not the communicator, who may look 
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like a child or mature in age, wise in Wisdom of ignorant 
influenced by senses and the sense of ego, therefore 
communication should not rejected because the communicator is 
not acceptable. Because a diamond is a diamond whether it is 
deep down in dirty earth or high above on the jeweller’s shelf – 
"बालस्त्य िा विषयभोगरतस्त्य िावप मूखिस्त्य सेिकजनस्त्य गहृल्स्त्तथस्त्य । 
एतद्गुरो: एतद्गरुो: क्रकमवप नैि न चचन्तनीय ंरत्नं त्यजर्त कोsतयिुचौ 
प्रविष्टम ्।।“.ts the true nature of those wise in wisdom. 

Whatever the saint think or say is only for fulfilling the divine 
purpose with the help of nature, their  behaviour often 
appearing  unpredictable behaving like children, like a mad man 
or even like a person possessed. Only spiritual people can 
understand the actions of a सद्गरुू. They are the ocean of love 
and mercy, incapable of getting annoyed or angry, let alone be 
revengeful being  ियार्नधी - treasure of mercy). सद्गुरू showers 
love and compassion, grace and benediction without asking, as 
occasion demands and the need arises they would rather show 
by their actions than by their words. सद्गुरू the one qualified to 
teach is the विश्िगुरु having universal perspective with ability to 
deal with each person at his level of consciousness. He tries to 
destroy their ego through his superior power in order to that 
person. Sadguru removes all such limitations of mind and body 
that are not conducive to the evolution of a soul slowly. What 
methods in the gross, subtle or mental level the सद्गुरू may use 
can never be predicted by anyone.  

Sri Gajanan Maharaj as an avatar of Sri Datttatreya tradition was 
kind and compassionate to the poor, sick and in pain would cure 
them, for those who were suffering stress and strains संसार, the 
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primordial life show the right path  for heading a meaningful life, 
for the deserving people who  were disgusted with the temporal 
life would encourage to traverse the three paths, Karma, Bhakti 
and Yoga with peace of mind which is obscured 
by काम  desire,  िोध anger, मोह temptation, मि greed and 
मत्सर hatred   and अहंकार ego, thereby transforming the 
imperfection to perfection, virtue, through prayer and leading 
moral and ethical life and reach the Supreme Existential 
Consciousness.  
When Sri Gajanan Maharaj he had intuition that he has to leave 
the body, he informed his close devotees accordingly and during 
his lifetime on 12 September 1908 Sri Sant Gajanan Maharaj 
Sansthan, was formed to commemorate the holy place in which 
Sri Maharaj had assured saying, ह्या जागी राहीन रे - he will always 
stay. On the decided day he went for eternal meditation and 
attained Samadhi on 8 September 1910. 

Sri Vasudevanand Saraswati (Tembe Swami) (1854 - 

In Mangaon, near Sawantvadi, Maharashtra lived Ganesh Bhatt 
Tembe along with his wife Ramabai who as devotees of 
Dattatreya spent twelve years in Ganagapur. It is said to have a 
dream in which Sri Dattatreya appeared and instructed him to 
return to Mangaon and lead householder’s life, assuring that he 
will be born in his family. Vasudev who was  born to him on 13 
August 1854. 

When Vasudeva was three years old, he started attending 
school in Yakshini temple in the village and also had 
traditional education from his grandfather. Vasudeva having sharp 
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intellect and quick memory mastered Sanskrit grammar and 
poetry and unlike the popular notion of Datta descents, was 
highly orthodox and strict follower of Brahmanical rites and rituals 
of religious disciplines prescribed by scriptures, becoming 
particularly fond of reading Gurucharitra. In 1875, at the age of 
21 years, he was married to Bayo - later renamed Annapurnabai. 

He established Sri Datta Mandir in Mangaon in 1883, 
the idol provided by a sculptor who in dream was said to have 
been instructed by Sri Dattatreya himself. In 1891 his wife died 
and Vasudev felt for the first time the dream becoming manifest 
with the energy of Sri Dattatreya becoming spiritually resurgent 
with intense desire to renounce the householder’s life and take 
sanyas. He was initiated on the bank of the sacred river 
Godavari and later received the monastic sceptre (rod) from Shri. 
Narayanand Saraswati Swami and bestowed upon him the 
monastic name of Sri Vasudevanand Saraswati. 

Sri Vasudevanand Saraswati not only lived simple life following 
the strict code of Varnashram but also simultaneously 
endeavoured to educate people for revival of Vedic values. With 
that purpose in mind he embarked on an extensive journey from 
Himalayas to Kanyakumari on foot strictly following as Sanyasi for 
twenty three years.  During his pilgrimage in Himalayas when he 
was on his way to Badrikashrama he had to cross a difficult 
peak overlooking a steep chasm. At that time two young persons 
who were coming down the peak, advised him to go back since 
the path was dangerous. But he was determined to continue, 
therefore replied that he had come to visit Nar and Narayana 
and would not return unless he has their darshan. Hearing this 
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reply with a smile they suddenly disappeared. Sri Vasudevanand 
Saraswati was surprised by felt extra-ordinarily felt blessed and 
exhilarated feeling that they were no one else than Nara and 
Narayan. 

When he was travelling through Vidhaha in 1905, Sri 
Vasudevanand Saraswati visited Sri Gajanan Maharaj of 
Shegaon who had told his devotees the previous day, "My 
learned brother, a Karhada Brahmin is coming to visit. He is a 
strict and orthodox. Don’t let any bits of cloth strew his path!". 
When the met each other both were happy to meet each other 
but there was hardly any conversation between the two, each 
one being silent and being in bliss of each other’s company. As 
the end Sri Gajanan Maharaj just said: "Very nice!" and Sri 
Vasudevanand Saraswati nodded his head and soon thereafter 
left the place, seeing the stage encounter assembled people were 
confused and confounded. When some wondered how a strict 
Brahmin Sanyasi could be a brother to a true Sanyasi, with no 
restrictions Sri Gajanan Maharaj explained that the differences is 
only external in essence both were one in spirit, having merged 
with the universal being beyond all names and forms.  

Like his parents Sri Vasudevanand Saraswati travelled to 
Narsobawadi where he was guided by Shri Govind Swami and 
Shri. Mouni Swami in reviving some major places of worship like 
Kurguddi  and Peethapuram. At Peethapuram the local residents 
were not even aware of the actual birth place of Shri. Shripad 
Shrivallabh till Swami Maharaj pointed out to them. In 1905 he 
was on his way to Pandharpur from Narsobawadi at a place 
called Kamlapur when a tall man with hands extending to the 

https://en.m.wikipedia.org/wiki/Shegaon
https://en.m.wikipedia.org/wiki/Pandharpur
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knees appeared before him as in dream and said, "You travel all 
over and also compose verses. How come you have no time to 
meet me?". On waking up, he was told that the tall man could 
possibly be no one other than Swami Samarth of Akkalkot. 
Accordingly, Sri Vasudevanand Saraswati visited Akkalkot and had 
darshan of Swami Samarth who told him, "This tongue is 
dedicated to the feet of Sri Dattatreya. If you make the wisdom, 
which you have available to others, it would be a great service 
available for others”.   
Sri Vasudevanand Saraswati took this as command from Sri Dattatreya 
himself. He had mastery over Sanskrit as well as Marathi languages and 
wrote extensively on different subjects and composed stotras like Dwisahastri 
Gurucharitra, Datta Purana, Datta Mahatmya and many stotra compositions. 
Since during those traditionally Guru Charitra was not supposed to be read 
by women, for them, he wrote The Saptashati Gurucharitra Saar, a short 
version of the Gurucharitra, Shri Gurucharitam, Shri Dattpurana, Shri 
Dattalilamritabdhisar,   Shri Gurusamhita,   Shri Krishnalahiri (1904),  Shri 
Dattchampu and many more. The महामन्त्र  “दिगंबरा, दिगंिरा, श्रीपाििपलभ 
दिगंबरा” was revealed to  him and came to universally accepted in Datta 
Sampradaya as important contribution. 
 
Sri Sai Baba considered an incarnation of Dattatreya and Sri 
Vasudevanand Saraswati were contemporary personalities, though 
they never met each other in person. Sai Baba was a most 
unorthodox mendicant refusing to conform to any religious creed 
or caste or tradition while Sri Vasudevanand Saraswati was a 
highly orthodox Brahmanical monk. In spite of contradictory 
disposition both were bound by their innate spiritual unity, by an 
intense desire to mitigate the sufferings of all persons coming to 
them, irrespective of caste, creed or religion. 

https://en.m.wikipedia.org/wiki/Swami_Samarth
https://en.m.wikipedia.org/wiki/Akkalkot
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Once Pundalika Rao, a disciple of Sai Baba, was on his way to 
Shirdi, when Sri Vasudevanand Saraswati gave him a coconut 
saying, "Please give this to my brother". On the way, however his 
companions accompanying him unaware of the importance of the 
coconut given broke the coconut and consumed it. When they 
reached the first thing Sri Sai Baba asked Pundalika Rao 
inquired, "Where is the coconut my brother gave me? Get me my 
coconut first!" The devotee unaware of its disposal, asked his 
companions to bring it, when they confessed having eaten it. Sri 
Say Baba rebuked calling them”thieves and robbers!" for the 
sacrilege. Pundalika Rao was stricken with remorse and threw 
himself at the feet of Sri Sai Baba begging forgiveness. Only 
then Sai Baba gave up his assumed anger. 

Sri Vasudevanand Saraswati travelled all over India visiting 
various centre having equal access to all, meeting people without 
discrimination of caste and creed, listening to their problems 
sympathetically and providing counsel as well as granting grace 
to relieve their sorrows and sufferings. He had met earlier Shri 
Rajrajeshwar Swami the Shri Shankaracharya of Shringeri 
Sharada Peetham in Haridwar and when he was travelling in 
South India, he met him again in Shrirangam. He composed 
hymns in praise of Shardamba and Shankaracharya. The Acharya 
telling his disciples : “You have not recognized the great Swamiji 
who has arrived today. He is Shri Datt Prabhu himself incarnated 
by the intense devotion and great virtue of his parents and 
responded with a stotra in praise of Sri Vasudevanand Saraswati.  

During Sri Vasudevanand Saraswati’s visit to Thanjevur in 1907, 
when all the visitors left, some one noticed a new born babe 
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wrapped left near where he was staying. When someone brought 
it to him, realising that it has been left due to the mother’s 
desperation, he told them that the child is not dead but negligent 
mother must have gone somewhere. Just rub these ashes on his 
body, whereupon the child started crying and the mother came 
forward to take it confessing to have resorted to this ruse, as she 
had lost two offsprings earlier. Once a woman saw Sri 
Vasudevanand Saraswati sitting under a tree with a babe in his 
lap, sucking left toe a gazing lovingly. When it was realised that 
she was observing the event, the child disappeared and the lady 
lost her consciousness. Sri Vasudevanand Saraswati revived her 
by sprinkling some water and told her she was fortunate to have 
witnessed the divine event. 
Though personally Sri Vasudevanand Saraswati was strict in 
performing religious rites and rituals according to Varnashram, all 
people had equal access to him with no discrimination, being 
sensitive listened sympathetically to sorrows and grievances and 
provided counsel educating the seekers in the paths of action, 
worship and knowledge which, if followed, would remove or 
relieve their sufferings.  
 
Sri Vasudevanand Saraswati with his arduous life as Sanyasi and 
constant travels could never look after his health, suffering by 
plague, thrice by cholera, twice by leprosy, once by leukoderma, 
twice by snakebite and with lifelong dysentery. He would never 
take medicines keeping him at the disposal of divine will.  During 
summer of 1914, when he was 60 years old, chronic dysentery 
flared up and his health started deteriorating rapidly. When the 
time came to leave the body, Sri Vasudevanand Saraswati sat 
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facing the west, performed Tratak (steady gaze), controlled breath 
and left the body in Garudeshwar, Gujarat with a loud chant of 
"Om" - “ल्जतेंदद्य गणाग्रणी रसशभरत: परेब्रम्हणी । कलौशु्रतीपथािनेऽ 
त्रत्रतनयोऽिर्तणि: स्त्ियं । करात्त सुकमंडलु कूमत खंडने िंडभतृ । पिप्रणत 
ित्सलो जयती िासूिेिो यती: ।”. His body was immersed into the 
Narmada River and a samadhi was built on the river bank and 
famous Datta Mandir in the same place. Even after leaving his 
physical form devotees experience his presence in their day to 
day life, remembering his Mahamantra 
“दिगंबरा दिगंबरा श्रीपाि िपलभ दिगंबरा !! And the words  Smratugami 
Samavtu.”, i.e. , whenever you remember me I will come to you 
within a fraction of a second reverberate even today. 

oooooo 
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Radha Madhava Pranaya Pranali  
Upanishanche Avalokan 
Katha Sangam 
Sri Sukta 
Ganapati Atarvasheersha 
Sri Madhvachrya Jeevan Ani Vichar  
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Konkani Bhashecho Itihas 
Santa Purandardas Biography 
Vairagya Shatakam 
Sarasvatalem Bhavaitavya 
Sri Vishnuasahasranama Vistrut Vivechan  
Bhagavad Gita Samsmarana 
Ramakatha based on Valmiki Ramayan  
Isha Upanishad Anuvad Ani vivechan 
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Nagesh D Sonde 

The Books written 

Forty Hymns of Rigveda, Sri Sukta, Narada Bhakti Sutras, 
Sri Madhva’s commentaries on Isha, Kena, Katha, BrihadAranyaka, 

Chhandogya, Mundaka, Mandukya, Tattiriya Upanishads, Bhagavad Gita and 
TatparyaNirnaya, Brahmasutra, Rigbhashya, Sri Shankara’sSadhabaPanchakam, 

BhajaGovindam, DakshinaMurtiStotra with Manasollas. 
Philosophy of Sri RamanaMaharshi, Socrates and RamanaMaharshi – A critique, 
Asmi – A Study on Gautam Buddha and RamanaMaharshi, Krishna – A Study 

based on Mahabharata. 
Bhagavad Gita – A Remenrancer A Commentary, Sanatsujatiya 

GanapatiAtharvasheersha, Sri ManakPrabhu Biography, 
DakshinatyaSarasvats, The God That is Worshipped here,arma A Reflection, 

The Life to be lived, The Stray Leaves – A collection of 20 Essays, Sri 
Dattatreya and the Sampradaya and many others 

 
In Konkani Lnduage: 

 

Vishnu AniVaushnavaSampradaya,RadhaMadhavaPranayaPranali, 
UpanishancheAvalokan, Katha Sangam, Sri Sukta, GanapatiAtarvasheersha, 

Konkani BhashechoItihas, Santa Purandardas Biography, VairagyaShatakam, Sri 
VishnuasahasranamaVistrutVivechan, Bhagavad Gita Samsmarana, Ramakatha 
based on ValmikiRamayan, Isha Upanishad AnuvadAnivivechan and others 

ooooo 


