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INTRODUCTION

Atharvan Upanishad or the Mundaka Upanishad belongs to Atharvaveda,
and is addressed to the one who is keen to be wise in Wisdom of #w, the
resplendent Prime Existence. The Wisdom contained in the Upanishad being
mystical needs some preparatory foundation before it can be communicated as
Knowledge, since only he who has renounced the pleasures of senses and have
offered their hair as a mark o submission and becoming receptive with clarity
of mind to the Knowledge reflects and meditates on the Knowledge
communicated to become well-established in the Wisdom of Brahman

Brihad Aranyaka Upanishad (1.4.17) clarifies the importance of each
organs as centers of energy — ““#9 TART, AR, U018 UM, TEAMY o Tgw &
dfesred, 9 &d P & qEguiid, searg & e @ &4 &g [, The Individual
Self is verily what the Mind makes it to be; speech is not what is only spoken but
also the words which came to be formed ere they come to be expressed; breath is
what gives expression to the words; perception, verily, is the true wealth of a
person because what he perceived is what he gains. The hearing the resonance of
his perception is what makes him luminous; his (individual) self is his Karma, for
the self, verily, is what performs actions. The mystical becomes known only
when the Immutable is experienced. As A.N.Whitehead, mentioned even after
describing the sunrise and the composition and character of the morning Sun
rising on the horizon, on will still miss something of the grandeur of the Sun.
Brahma Vidya, the supernal knowledge is what leads one to the supreme state of
bliss.

Though Vedas declare that @, the Prime Existence it is “... Td 74 7erH |
e Fe W | and T @ uicrsRa @ AW 7' a9k |7 since the Prime
Existence is beyond the reach of mind and speech — “Jar amr M= W@ 799 72

|” seers are required to use anthropomorphic imagery as the foundation to
communicate the inconceivable.

Realizing the incapacity of human mind to conceive the inconceivable,
Sri Madhva declares that Brahman should not be conceived as one without

body, -“7 T FEgeUSIER@ERAd ®ad, |7 having been described by seers to
possess body, of Blissful form, of Golden Glow, to be meditated in the form
abiding in the inner space, though how can there be Golden Form for one who
Is formless? how can He be meditated as one abiding in the inner space, having
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one's own form, referred as Purusha having thousands of heads, as the Sun-
coloured transcending Darkness, One having hands and feet in all directions
and universal sight - “F=U sfFe@OT - SNSRI, AUl
RIS ey | afe &9 7 =, H<H 339 3, T § e 3 | $2
g JAUEdE W6 FRE? FY 9 e’ SRR dide Mo sAiRl Ruaged
TEAAl qIUs, THAU FHARH, AMSHAU] qUH: TN, Fade UUE aq, [deaaedes
TG [IYaaIeEGsd SaaHadrad ||.

Sri Madhva, however points out that though Scriptures speak the
Supreme Lord to be both, possessed of body as well devoid of body, His body

is not constituted from the elements of the Nature — “E AR EIIwiH
JEd | g Melwmew mmen a0, “eEl dEdredds Uredd WHeaR |
AYHATIREEEE 3 w2d ||”. There exists nothing distinctive, which can be
called His body; therefore he is called sz - “mmm== forfer qdvarces s
|I””. Other than Sri Vishnu, none else is competent to think of His form. There
never ever is for Him the coming together as body or becoming severed as a
body — “a 7 FwirEmsRa T ASAIRE | SearieRrTedr T HUsad
|I””. Vishnu has no gross body made up of flesh, corpulence or bones. His body
is ever blissful, not created by Nature, being Complete in all respects and all
pervading, therefore Narayana Himself. By Impulse (as it were), all these
distinct forms are shown as by inherent Power. He was neither born from the
womb of Devaki, nor was He born of Vasudeva, Dasharatha nor Jamadagni —

“TM T FAOTARIEEA ~ [G5AES ged, e gad A | ... gelsd d
Ml T YFaHmae | 9RYuisd qdE oF AREISEEE || ... | ded di@ar g
IR FeIiemaIT s9ffd qEar - 7 9 THSIHEAT T4 Fedds | TG TEasdr Fa1md
TR

In Mahabharata, sage Sanatsujati says that Veda reveal supra-sensory
experience of the seers which if one does not understand then such one cannot

be said to be truly a man of Wisdom — ‘Sgit¥ M &g am=e@l g0 7 qefiq=g
T | BEifaer T 3d Areader 7 dederd 95 a@ ||”. Those who think they know
vedic scriptures neither know nor are wise — ‘T ggmT afedt HISEERT Hivad @
ged Ay TR | @1 9% 98 T W dE dE A Pud @ 7 a8 9e || 9 dem A
FHIVEERT JEF I8 T (g deM | A d2 JE A 9 98 98 A1 9% 99 7 7 98 779 || A1 -
G A 9 d 99 9 T [agdalaar 7 9e1 | 9y Jged et 98 I gl defder ward ||,
The imperishable source of all manifested things, the resplendent =, the
Prime Existence should be experienced through contemplative power or

energised Will and not necessarily through physical austerity and penance. It is
often maintained that by emphasizing the para vidya, this Upanishad opposes or

29
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subordinates performance of sacrifices to the intellectual response. That would be
mis-appreciation of the intent of these teachings, because it is also observed that
the performance of sacrifices lead one to the abode of the Lord, along with the
luminous rays of the sun, which beckon the sacrificer assuring that ‘Tq ¢ gua
7ol geaids’. Those who do not understand the secret teachings are pramudhah
— deluded persons, abiding in ignorance considering sacrificial acts alone lead
one to spiritual worlds.

Scriptures are read not out of curiosity or as the instruments for enjoyment
and diversion from the travails of the primordial world but for becoming
enlightened on the Path to Perfection to reach the mutable Brahman. For that
purpose this Upanishad brings out clearly the distinction between =M, the
Knowledge of the Vedas, Upanishads and subsidiary scriptures accessible
through organs of senses and &=, the Wisdom of That Immutable One
accessible through supra-sensory consciousness, the former in no manner less
important, but in reality important steps to access the latter. =, the Prime
Existence never creates travesty, expressions and opinions about 7, the Prime
Existence often create perverse orthodoxy and dogmas. If perverse expressions
and opinions, orthodoxy and dogmas do not distract one’s attention from #=, the
Prime Existence then neither the map, nor the Paths, nor the sign posts will
confuse or delay one astray from the promised Land.

Mundaka Upanishad lays down the manner how an aspirant should live,
being instructed by a qualified Teacher, learned in scripture and established in
Brahman, who dwells with the heart of each creature as blazing fire issuing
innumerable sparks of various forms and intensity. The one who becomes aware
of Brahman cuts the bonds of ignorance and in its effulgent luminous light

everything becomes crystal clear — ““@ 9T Fa™g T |”.

*kkkk

Atharvan Upanishad
(Mundaka Upanishad)

Shanti Mantra

P Wg HUIHE JFAM ol e YIIHIE T
ReRTE A oM ated geTgs
MR 7 341 g Thd T2 quT [eaaes
TR TR SRt Me MR Al Jemiiesergs




Hymn of Peace
O Gods ! Auspicious be my ears to listen what is luminous;
Auspicious be my eyes to see what is spacious ;
With my limbs and the body strengthened,
Let me enjoy what is ordained as Willed by the Lord.
O Gods ! Auspicious be Indra, grown mature
Auspicious be Pushan, encompassing the whole creation,

Auspicious be Garuda, the divine eagle, vanquisher of lowly creatures,
Auspicious be that which is bestowed by Brihaspati.

Let there be Peace, peace, peace.
The Commentators Invocation to the Supreme Lord.
A=A Fe Y | SAah qasl TR QU ||

One who has Bliss as the form, eternal, unborn, immutable, unshakeable,
immeasurable energy, universally wise to such best of the Persons, | offer my
obeisance.

**kkk

ST GTT
Tz GUBy

First Chapter.

Upnishad :

% FEAMT ST 9IHe AT [G9aw adl Yae T |
7 gEHieE HeqEmTeMYay SReyAE UE || ¢ ||

Brahma, the first born among the gods, creator of the universe and protector of
the worlds, arose first, he taught Atharva, the eldest of his sons, Brahamvidya
(the supreme wisdom), the foundation of all wisdom.

Bhashya :
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“TaETSEETal FEIsAN | FEvaaymeatdr Geieicid 9 | g 9o &
[ ggeels g | FeEn ane gen [quie garstse | gf g |7 — Manu,
Vaivasvata, Atharva were born to Brahma Prajapati, Thereafter were born
Mitra, Varuna, Praheti and Heti. In Brahma’s first Padma creation Shiva was his
eldest son, in his second Varaha creation Sanaka and other brothers were born,
thus in Brahmand Purana.

Upanishad :
FUEU A Yded gEHISHAl A1 PEEIST gHTEH | 7 ANENE FddEd  Ue
WS 9w || R ||

What was told in ancient times by Brahma to Atharva, the Wisdom of the
Supreme Brahman, the same was communicated by Atharva to Angira, by
Angira to Satyavaha the son of Bharadvaj.

TR & T FEIIME S fAftragus=s uues | &R amar e qdmme faemd qadid || 2 ||
Shaunaka the great sacrificer approached Angira, according to tradition and

asked — “By knowing what, verily, O honored one, does all this becomes
known?”

T F 2@ g 8 dicaed 3 € B I8 gental e 9 @ 4 || v ||

To him he answered : Two kinds of knowledge should be known, thus the one
wise in Brahman have declared — @, the esoteric and 3, the exoteric.

AT FTde] Tojdas AMaaISgadas (16 dedl e (MIth el Sl | 3 97 71

deerArerTd ||y ||

Of these, =, the exoteric. comprises the Rigveda, Yajurveda, Samaveda
Atharvaveda, phonetics, ritual, grammar, etymology, metrics and astrology. — =,
the esoteric is that by which the immutable is experienced.

Bhashya :
TR AT = FaT (i areenl | 9 U O R e [ arde || 3 et
|| FFgEm omf qdremer Tl F | upE o 7 g JeEad | maeagayad

29

AT | 7 fomgst Aaedvd iy a1 | i o ST @ Armare || - Rig and
other Vedas are 3, the exoteric Knowledge when they do not speak of Vishnu,
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but the same are =, the esoteric supreme Wisdom when they speak of Vishnu,
thus in Parama Samhita. The sacrifices in which Vishnu is invited, those who
sacrifices for Vishnu with Yajurvedic mantras or those who laud Vishnu singing
Sama chants, similarly narrating the historical and puranic legends, those who
considering nothing else similar to Vishnu, worship him alone are known as the
best of the devotees of the supreme Self.

“Te T TG QIO W T | SiETEd 9 724 9 [Gu Fe TR || udesd 9 99 g
TEHARRET [, | e el 3 TEgegarid || d arbEdaey N 7 |
At AGHAT A FAY qY || Wd 9e1 JdeH A qui Jai 9 ggaid | aidess
Ferd T | T uE TR yaed ||°, Jev Favend dEl deidgssided aed || 3t @
qd [” - Vedas, Ramayana, Mahabarat, Puranasa, from beginning to the end
all revere Vishnu alone. Thus in the end and in the middle Brahman alone is
eulogized variously through Iluminous words through Rig,Sam-Yajurvedas,
historical legends and puranas, Vak, anuvak commentaries and Upanishads,
Lord’s great deeds have been described. Further by many declarations like that
word which all the Vedas declare, which all the austerities proclaim, desiring
which the seekers of Brahman live their life, that word will be spoken in brief
and from Vedas the Lord alone is to be known in Mahabharat, the supremacy of
the Lord is spoken.

“qudyr TereEmA afidentt wdfy | g @ W gfn
QSSHAT | qAde 2T 2T @i agi qal | Taaamieam dal de= arda | 19 g=iie
T fqui=er gafad | gemss dosg M 9read e [ - In ancient period,
Pancharatra and the Veda existed being considered as the primary scriptures

during Krita era. Then they were not separated as four scriptures and except
Vishnu no one else existed, Brahma, Rudra and others spoke of Hari alone.

“TaAIET I TS ¢

fba | arrad @W@%ﬂ@mﬂﬁ | Wﬂﬂ@?ﬂ@ﬁﬁﬂmﬁ%ﬁ T || - e
AT AT | T Faderd AFrd 9 [AHeEand | S19rh: ISaE Feadrd  aed |

SEE 3 U] ddeis | @l J AHHE g
> — Earlier Brahma and others were not worshipped in Krita era as
divine beings, but only with enormous respect and unshaken decisive devotion as
great teachers, great fathers or as great devotees of Vishnu, by every means
without any distinction as primary vedic or subsidiary scriptures. Brahma and all
others were of human origin and like human beings worshipped Vishnu alone,
knowing him through the entirety of the Vedic Wisdom. Those who were weak in
intelligence worshiped with the help of Rigvedic and Pancharatra scriptures. In
Treta era, Vishnu was worshipped using one or the other part of the vedic
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scriptures. While Vishnu was worshipped in Dvapar era through Pancharatra
scripture in Kali era Hari was worshipped through constant recitation of his
names.

“uenl a8 ol A AT F FUE | § U9 99T e T J | 30 °
Fiel U I8 GV qaae | JRI e gl didaeds dadid | Adel deven B amis=
FEfds || e WRTEAEE dETed QLU | Adrn eawEns daside T | Teds 34
g fou A | oo @k AdEelE dued wdar | gene AR SfRaan |
JEAEIGAET BEdi & J g | 3 9rd | deed deEva v depsdd 9 | geisg
T gl quIiestriy || 3amfe ame [” — In Krita era Veda — Wisdom was
singularly One, in Treta era it became divided three-fold, in Dvapara era it
became divided five-fold and when Kali era dawned it became increasingly lost
sight of. Dharma in Krita and Kali era was primarily same, but in Treta and
other eras for the feeble ones simple principles of Dharma were communicated.
In Krita era, all being devotees of Vishnu,Veda and human beings were alike. In
Treta era, people had different inclinations; therefore there were different source
to Wisdom. Therefore, considering Vishnu alone as the eternal One to be known
through all the vedic scriptures, one should propitiate him though adoration,
sacrifices or through various services, thus has been spoken in Narayanasamhita.
In later eras due to divergent dissertation and conflicting contention, vedic
scriptures became increasingly obscure, thus is spoken in Mahabharata. The
Lord is perceived only through the Wisdom contained in Vedas and Pancharatra,
performance of enlightened actions, sacrifices and never through any other
means, even though tried for hundreds and thousands of years., thus in
Varahapurana.

Ty FedE | A=Y BT Hadl ATIYLI, ST HHTUIM e der

U 9E A U@E d dddl JeidEl, IEERREEE M WO dEee | 9dde
TERIANT 9 Rl AER s | dumddl geRidEn ded [OrEd [GiEeE 9, 3 |
IR ARIwEe | FaEdagdrd daaarany | SHerisRa fdem aedi @ || —
This verily is Satya, (the Prime Existence), the things communicated and actions
performed through mantras spoken by the seers, and such other words and Seer
Atharvan’s statement that the Knowledge by which the immutable One, the
Purusha is known is primarily the Wisdom of Brahman, makes the distinction
between the Wisdom of Brahman and Knowledge about Brahman. Seer Angiras
says that only for those who are knowledgeable through various disciplines alone
are qualified to receive the Wisdom of Brahman. Shirovrata means the
established traditions, which are subsidiary disciplines. Following any of the
prescribed disciplines one can be qualified to receive the Wisdom of Brahman
and those who do not follow the prescribed disciplines are neither qualified nor
entitled to receive the Wisdom of Brahman.




Further Explanations:

This extended clarification by Sri Madhva not only sets out the
foundational principles as enunciated in Vedic scriptures but the primacy of the
symbol Vishnu, which was first used in Rigveda and which became universally
accepted as the appropriate description of Satya, the Prime Existence, as
manifest in various forms. Vedic scriptures are the primary documents which
the sensitive seers documented not only the Wisdom of supra-sensory
experiences but also became the important instrument to disseminate the
Knowledge by which that Wisdom could become experience of the others.

All the divinities or the hymns contained in Rigveda do not necessarily
reveal the mystery of Satya, the Prime Existence, some divinities and hymns
being preliminary instruments or steps to be taken in traversing the Path to
Perfection. Sri Aurobindo makes an important observation: “The importance of
Vedic gods has not to be measured by the number of hymns devoted to them or
by the extent to which they are invoked in the thoughts of the Rishis, but by the
functions which they perform. Agni and Indra to whom majority of the hymns
are addressed, are not greater than Vishnu and Rudra, but the functions which
they fulfill in the internal and external world were the most active, dominant
and directly effective for the psychological discipline of the ancient Mystics;
this alone is the reason for their dominance”. He also says in other context
that, “...Vishnu the all pervading, who in Rigveda has a close but covert
connection and almost an identity with ...Rudra. Rudra is a fierce and violent
godhead with a beneficial aspect which approaches the supreme blissful reality
of Vishnu, Vishnu's constant friendliness to man and his helping gods is
shadowed by an aspect of formidable violence, - , like a terrible lion ranging in
evil and different places "

Dr. A. F. Whitehead, one of the most respected western philosophers
rightly says, “The notion of the complete self-sufficiency of any item of finite
knowledge is the fundamental error of dogmatism. Every such item derives its
Truth and its meaning from un-analyzed reverence to the background which is
the unbounded Universe . . . Every scrap of our knowledge derives its meaning
from the fact that we are factors in the universe, and are dependent on the
universe for every detail of our experience . . . Whenever there is the sense of
self-sufficient completion, there is germ of vicious dogmatism*. Sri Madhva has
undoubtedly used Vishnu in communicating his experiences as the most robust
and vibrant symbol to describe the all-pervading and all-enveloping
comprehensive reach of Satya, the Prime Existence, based on the definition of

the word Vishnu, as “faaie i f49d geq | and “ddite sgourdifa faogs”. It must be
understood that Madhva’s identification on empirical level dos not limit his all-
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pervading and all-enveloping comprehensive reach of Satya, the Prime
Existence or as Brahman as existential reality.

Upnishad:
TS ST a2 deunordied | e &y Ford J9ed deead Jeyqaal aRusard
g || < ||

That which is unperceivable, ungraspable, without any source or description,
without sight or hearing, without hands or feet, perennial, all-pervading,
omnipresent, exceedingly subtle, immutable, which wise ones see as the source
of all beings.

FGUAINE FAd TN T AT YA FWa | q97 A3 I BN AUTSET
e fagam || o ||

As a spider sends forth and draws within, as herbs sprout from the earth, a hair
grows on the head of man, so does immutable becomes the creation.

AT 1A g TAASHTHA— | S 8 F @iehre iy G || ¢ ||

By meditative penance Brahman becomes reproductive, from Brahman food
becomes productive; from food breath becomes productive; from breath mind
becomes productive; from mind the worlds becomes productive; from the worlds
the actions becomes productive; and from actions, verily, immortality.

T3 Hael FAERg FWAT d9¢ | aEeage ArEae= g o || R |

From the all-knowing, all-wise One, whose austerities are perfect with Wisdom,
from Him come to be produced Brahma, with essence and form and food as well.

Bhashya :
AT IR I

” — Brahma is the four-faced Prajapati.

Further Explanation:

The temporal process by which the Wisdom of ==, the unmanifest Prime
Existence becomes the form of Brahma with the divine essence of the unmanifest
Prime Existence posited within that form to be productive as Prajapati — the
father of creation and creatures.

I SRIETIAYRHT T3 G2

Thus ends the First Chapter of the Atharvanopanishad.
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Second Chapter

Upanishad :
SEREREEL

That verily is 7, the Prime Existence.

Bhashya :

dedd A 9N - 99, the Prime Existence, verily is the resplendent Lord.
Vishnu.

Upanishad :
‘Ao FHIOT el ATYULIEANN ™ GGl FidA | qraree Fod Jee@r oy g8 e
g A || ¢ ]

The performance of actions which the seers saw in the hymns were variously
spread in Treta era. You seekers of #, the Prime Existence should assiduously
strive on that Pat which leads to worlds of good deeds.

Bhashya :
BT FHITETY T AU TR | 3= @ 2id 37yl a5 || — desiring
that (7=, the Prime Existence) if performance of actions is propitious then wfe=n-

superior Wisdom or else the performance of actions are likened to uncertain
boats.

Further Explanation:

The world is full of conflicting attractions — <= (Proper) and 9= (Pleasant)
demanding attention of human beings whose mind is influenced by the forces of
sense organs. The ordinary unenlightened person influenced by senses prefers the
97 (Pleasant) and rues but the enlightened mam of Wisdom using his sense of
discrimination chooses the 2= (Proper) and rejects the T (Pleasant).

Upanishad :
T AT el A T | RS ST TEROn S gt g || R ||

When the flames shoot up after being set ablaze, one should offer with full
receptivity the oblation in the middle at the centre of the flames.
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TR EHE A AT A a9 | STEaavasamiaier gaamaaadia
e fethia || 3 |7

He whose Agnihotra sacrifice is not followed by sacrifice of the new Moon, four
month’s sacrifice, rituals, honoured guests, oblations propitiation of divinities,
traditional offerings or giving offerings contrary to traditions, his seven worlds
are destroyed.

“HIAl HA T AT T AR AT T JgAu | Tpfeare T [d9aidl 9 Sal deEEET 2
Attt || x|

Dark, terrifying, swift as mind, red, smoke coloured, splitting spark are the seven
flaming tongues.

“UAY T WM U AR EEERR | e AR TR T dam
afearseams || « ||

Whoever performs when these flames are flashing and at the proper time
sacrifices and offers offerings for him the offerings becoming e like rays lead him
to the world where the Lord of the gods dwell.

“TRRIT THEags Jaads T AAESHE 92l | U aemiyaeaisTa oy a8 guss
Al T ||« |7

Welcoming the sacrifice with pleasing words and offering him adoration they
lead him on the Path, illumined by the scintillating rays of Sun, saying this is
your well-earned world of Brahman.

Bhashya :
“OEETEEd Az TY 98 YU s dedids, Waedd: | FMeem sHYd 9
Frreaifafer =read | Mg Heamsg g Jad, || & o S Aegarsd |1 & &4 &Ed

|| 2t = gk | - Whatever action is performed for the sake of Lord is the merit,
Performance of propitious actions is the path that leads to the world of Brahman,
ie the supreme abode of Brahman. Performance of actions without any desires for
fruits and with full awareness (of Lord’ssupremacy) is said to be proper
renounced action. One who performs such renounced actions reaches the eternal
Brahman, thus in Vyasa smriti . One who performs his worldly actions for the
sake of the Self, his actions will never be exterminated, thus in scriptures.
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“HegEs IS geedl, STHAT Ud Yalid 9@ Aaqddie ds | SFEgRrEanm 4 urd
A AN | A0 TS AW, 30 9 | 38 & FagE R @ 99d 9 | 9 AmiEeEea
AeHaseTald | 3 T | Tameriis STy FANEEFaasTd: TUarhare | I eaeerga=

it ¥ 90 | FdeMicqeranaks Terdam |7 - With sacrifies the creatures

having been created, saying thus and he who does turn the wheel thus
eastablished, and cautioning that they traverse to the meanest of the worlds, and
assuring that those who perform sacrifices will ubdpoubtedly reach Him alone,
since he is the Lord initiating and consuming the fruits if sacrifice, though people
are not aware traverse to the menest worlds, those who are ever in the Bliss of the
Self, they indeed need perform no actions. Therefore, those who perform without
complaining or quibbleing actions they please the Lord, not those who without
proper awareness, due to misguided intelligence.

‘At fefaer Feer 91 IR 1S | sthared ASIMIRAres | A age
A | g e A | aTempie wdeted e |
AR ATEAATS AT, | YgeR, J2e, J AT ATl SaarToN | T4 gl T2 e
g1 T | ATAREI T | I FEmEdy Ags | A1 SaM qaaHn S i Jmae
Ff | ©§ are o Ropm adtd iE9R A 4 %Y 9 | ud SAE GRE
gehIMEanauEudd= 1 g || 3 geme |7 — The Lord had established two
dislines in the old days, one not in opposition to the other. In Treta era, people
propitiated the Lord variously (according to their attributes and inclinations). In
Krita era, however, they were propitiating the Lord in similar way. (In Krita era)
Agnishtoma sacrifices were performed considering all other gods as dwelling in
Hari. In Treta era, people propitiated each of the gods separately, though men of
Wisdom propitiated Hari alone as was done in Krita era. In Krita era Hari was
alone propitiated, referring him as Indra, Vruna, Yama, Mitra, Vayu etc. Because
Hari was the source, the origin from where others were sourced. Therefore,
propition to Vayu and others was done offering them oblations. In fact
worshipping Vayu and others verily the source, orgin Hari alone is propitiated.
Hece worshipwas offered in Treta era to many gods in realit all those worship
reached Hari alone, thus has been spoken in Bramaand purana..

Further Explanations :

Thes are all restratement of Madhva’s principal proposition which speaks
of the singular supremacy of Vishnu as the unmanifest source, Satya, the Prime
Existence over all other divine manifestation, who are all sourced with different
and distinct forms the common essence dwelling within all the forms being the
fragment of the divine enrgy posited in them according to the need and extent
required to fulfill the Divine purpose and intent. The Divine manifestation can
only discharge their duties according to the divine enrgy posited in them and



13

since their divine enrgy is souced from Satya, the Prime Existence, the original
unmanifest source the credit goes ultimately t the Source and to none other.

Upanishad :

“@gr Bl EEl TSE AREIEAT 99 BH | Taegdl AsTHE el sHg d gaany
RURHIRCH

Unsteady are these boats of eigtenn sacrificial forms, said to be performance of
inferior actions. The misguided ones succumb to miseries of old age and death
taking delight in performing these actions considering them as those tht lead to
the the desirable goals.

“HTEmEE gaqME =g drme ated TR
g || ¢ |7

FEIIHME URANT qeT S AEHET

Abiding in ignorance, wise in their own esteem and considering themselves to be
learned, these misguided ones suffering misfortunes go around like blind being
ked by blind.

el ggHT gl T el S dTels
arerebreae= || < ||

THMOT T GEFT T S ST

Dwelling generally in ignorance, imagining themselves as successful in
achieving their goal, these simpletons perform rituals without understanding the
essence sunk down in despair because of attachment when the fruits of their
actions become exhausted.

T Yo o JHI ST oidh S a1 ot

TR FIHMT AR Al Jedwl Ter
IR

Conidering the sacrifices which grant desired fruits to be more important,
misguided people do not know any other propitious path; Having enjoyed the
heavenly worlds by performance of goods deeds they return back to the this
world or sink even to lower worlds.

Bhashya :
“Tqoms A fhaged A 30 AGANT | AR S a1 Al B o T
faoi= | Sarwere IO 19y TTaerg 9 | At | 99 A Areaiaas | 2 = | S @,
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3 g ASTISAAHH ... | AT A9 P T ..., O & TR TGN ARE G 99
9, IgThaRs q@anEidEs ||” — Those who consoder Vishnu is some what

superior return back to this world; those who who consoder Vishnu similar or
inferior go to the most obscure worlds. Those who perform sacrifices for Vishnu
considering him superior to all others lik a King donot come back to these
worlds, while others who consifer Vishnu similar or inferior go to the most
obscure worlds, thus in Bamand purana. Those who propitiate through three
instruments og Knowledge, or those who worship other divinities they also
propitiate Me alone, | am verily the enjoyer of all sacrifices and also the
presiding deity, saying thus he indicates those who propitiate through the three
instrument of Knowledge

|9’

Further Explanation :

Madhva re-emphasizes the supremacy of Vishnu over other divine
entities emphasizing that the the manifest fragmentary forms can never claim
similar or equal prominence with the unmanifest entirety of the essence, even
though the manifest fragmentary forms become conscously awrae of the divine
essence posited in their manifest forms. The differentiation among the manifest
fragmentary forms is due to the difference of their awareness of the effulgence
of the divine essence posited within their forms. It is Madhva’s firm proposition
that manifestation by its very effulgence is not similar or alike, but evolves
gradually according to the attributes abd inclination born of nature and the
power of influence on theor cpnsciousness. Therefore Madhva’s concept
tartamya differentiates every manifested creation — non-material or material,
animate or inanimate, spiritual or temporal, in a gradual gradation in terms of
their nature and capacities, the Supreme God Vishnu being the top most called
sarvottama, who pervades every thing in Existence - ‘fqum ammdem -
AR | °, ‘Fare AT [@oy |, FEE, [bed 28 7d 7 g@n wee | and ‘qensean
IR [y |, ‘TEE 0% 3§ A9 amd WeeH aE § J Al e @1 ghaeEe |,
Lakshmi, Brahma, Vayu, Shesha Garuda, Shiva all others, whether enllightened
ones like Gods and Seers or unenlightened human beings, being gradaed
according to the principles of Taratamya .

One would be advised to be guided by Sri Aurodindo who said, ‘All
existence is a manifestation of God because He is the only existence and
nothing can be except either a real figuring or else a figment of that one
reality. Therefore every conscious being is in part or in some way a descent of
the Infinite in to the apparent finiteness of name and form. But it is veiled
manifestation and there is a gradation between the supreme being of the Divine
and the consciousness shrouded partly or wholly by ignorance of self in the
finite’. As George Santayana remarks in his book The Sense of Beauty,
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‘Religion is human experience interpreted by human imagination. The idea that
religion contains a literal, not symbolic representation of truth and life is
simply an impossible idea. Whoever entertains it has not come within the
region of profitable philosophizing on that subject’. Just as one who is
conscious of the Whole, Entirety of Wisdom becomes aware of even the
fragmentary, partial Knowledge, even so one who is conscious of the all-
pervading, all enveloping comprehensive Satya, the Prime Existence, becomes
aware of even the Supreme God Vishnu who as ‘faufa zfa fasd @=r |” has
pervaded, enveloped comprehensively Whole, Entirety of of the worlds —
“HegoTul qIue Herner e | 7 g favedr gansaieg e |||

Attention may be drawn to the Kena Upanishad wherein the superiority
of Indra among other gods has been mentioned due to his become aware of the
Supreme Self earlier than others. We find shiva informing in Mahabharata that
whoever desires to propitiate Brahma Prajapati or Shiva could do so
meditating on Sriman Narayana, and vecoi9ng aware of him one may be said
that that one has become aware of even Brahma Prajapati and Shiva declaring

— “TyamerEY ave gnydds . T %'W‘ifmaw Fﬁ%TJH T S ERIEHE
AT FISTE T T ..H%%’a’cw AR, THge Taq ffoeTees JaTe A
; \ ' SEE tef ﬁf?’ﬁfﬂ sﬁﬁ GEEKILIEE

[ o seefieshd ger 9 Uamed, | Seard WA arjeds IavaH || 3 ata=e gl 1

Upanishad :

“TIIE T I ¢

reara || o2 ||

Those who practice in forests through austerities and receptive mind they with
tranquil mind live a life of recluse and depart freed from his demerits through the
gateway provided by the rays of the Sun to the place where the immortal,
imperishable Person dwells.

“qifeT W, BHAAM, GO HAeHa=ragds G | AIEse ¥ TIHATRTEs AHT
£t gefre || o ||

Having scrutinized the worlds won by performance of action, the man of Wisdom
arrives to the state of non-attachment, sonce the worlds that are sought are not the
worlds won by performance of actions. Therefore, for this knowledge let him,
approach respectfully a teacher who is knowledgeable in scriptures and wise
being establidhed in Brahman.
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“TH A GEHTEE qhd YOEAE JMaE | OeR QU 98 A U@ d dedl
et || o3 ||”

For such one who has thus approached with tranquil and peaceful mind let the
teacher wise in wisdom communicate the wisdom of Satya, the Prime Existence,
the imperishable Bahman.

Further Explanation :

Mundaka is one who has shaven his head, where every strand of hair
symbolizes attchment to the body-form. Shaven head symbolizes the preliminary
step being severance from the attachments to the body-form. The preliminary step
has to followed by living a secluded life in forests away from all attachents of the
worlds so that the mind may remain tranquil and receptive to the luminouis rays
of the Sun taking him to the place where the immortal, imperishable Person
dwells. Even as the Upanishad lays down the preparatory disciplines to be
followed by the seeker, even so it lays down the obligation of the Teacher wise in
Wisdom to coominucate to such seeker the Wisdom of Satya, the Prime
Existence, the imperishable Bahman.

Therefore, the present Upanishad is not meant to be only for those who
choose to shave their head symbolically as sign of their detachment from worldly
attachments and live a secluded life in forests but alo could be applicable to
those who do not choose to shave their head and yet could remain detached from
worldly attachments, living not necessarily a secluded life in forests but living a
life in the primodial world, but remaining detached from the inherent attraction of
the primodial world. It is the Mind that bindsone to the primodial world and it is
the Mind that delivers one from the primodial world.

glet SPERTITHTRH [EdfiT GTes

Thus ends the Second Chapter of the Atharvanopanishad.

g Gues
Third Chapter

Upanishad :

et to Qe Ol s 0 O 11| R | G | et T e G o e R R B R
WTae ot O gy At || ¢ ||

FATSeIETeNe AT
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This verily is Satya, the Prime Existnce. Even as from a blazing fire thousands of
similar sparks issue forth, even so, O the receptive one, do many similar
tendencies, situations issue forth from the immutable and similarly reappear.

“Tean & JIUe AR 2l

JYTON EIATE 94T eIl v || = ||
Luminous and formless is the Person, exterior or interior, unborn, unmoving and
without mind, pure and higer than the highest imutable.

Bhashya :

“HW e AT A UNIENA | AW WH ] WA WHERH | areds WA 3
Afaema || - Transcendental is the (unmanifest) Immutable, whereas the
(manifest) Prakrti is of the gross form. Supremely transcendental is Shree but
transcendental to Shree is the form of the Supreme Immutable. Vasudeva is the
transcendental form of Bliss. Thus are the three immutable forms.

Further Explanation :

This verily is Satya, the Prime Existnce., thus the Upanishad speaks,
having earliercommunicated the distibction between Knowledge sourced from
scriptures and the Wisdom of the Brahma, which is the final goal to be achieved.
91, iIs the unmanifest Prime Existnce, the word derived from the root 31 to be,
to exist. Prakrti is is dual in manifestation — the gross form and the
transcendental form as Shree. Vasudeva as the supreme bliss is transcendental to
Shree, both as the gross form and the transcendental form. Krishna explains
variously in Bhagavad Gita the three fold creative process by which the

(unmanifest) Immutable becomes manifest — “BifrjrRmiERf: w@RE |7,
“EIAT T @i GEGAIET UF g | ¥ FAMT YAl HRAIsaY S || oM U

THIAERED | 1 AeAadiasd [avded 39ave || omeradaiseqeray ams | Sarsi
e e gt grarms ||,
Upanishad :

TS IO 99 HARA1OT F | 7 aRdiorTde gdr [deas i || 3 )
From Him are born breaths, mind and all other sense organs, ether, light, water
and earth as the supporters.

ARl Tgdl Tl el FRr ditagdied det
HAEATTA || ||

arge I Eed favauRr gekl uidEl Bl
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Fire is His head, Sun and the Moon are His eyes, Space becomes His ears, Veads
become his speech, Air becomes His breath and the Heart becomes the expressed
worlds, Earth becomes his feet and verily He is the Self of all beings.

Bhashya :
“Turai i A grarEi g wdoe | drEicakhEdresaegasy || 3k a | -

The various limbs of Sri Vishnu are variously described as space, earth etc. very
much like spontaneous effulgence even as energy which issued forth in a play

Upanishad :

“TETERE AWMLl T s WM TR G | g Iae sat aiuarEn Jedis 9o
e || ]

From Him issue forth the fire whose fuel is the Sun, fro Moon the rains pour,
from earth springs the sprouts, from creatures semen flows, from semen poured
in thefire of the womb creaturesare born of the Person.

Bhashya :

“grieds QAT QUIET | TN | TR THReYd gereE e |7 — Since
Vasudeva Complete He is refereed as Purusha, posited his essence in Ramaa,
creatures come to be produced.

Upanishad :

““TEEEl AW IV S1e FENed Fd dadl S
s || « ||

AIIST ITHMHGT Wlble AMT 27 e I

From Him issue fort ro Rik, Sama and the Yajus, sacraments, sacrifices and
ceremonies, all the gifts, the year, the sacrificer, the worlds where the Moon
purifies and the Sun illumines.

T TaT ageT AT ATl AR 9T A | U difedar a9 el 3 Jead
e || o ||

From Him are born the divinites in mamifild ways, celestials, humans, cattles,
birds, the in-breaths and the out-breaths, rice and barley, austerity, receptivity, the
truths, practicing Wisdom of the Brahman and Righteousness.
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A YT gl I AT AW F B | AU 36 wdehl I =i 9o e

ffeds A 7 || < |7

From Him comes seven breaths, seven energies. seven works, seven oblations,
seven worlds in which move the kife breaths, seven and seven which dwell in the
concealed place within.

Bhashya :
‘AU FAds | M1 HAUR | @R e | [EIeEl g8l | @M A 3 g3
UHFHIAT: | Uy 7 7w | — seven fires are the seven sense organs,

sacrificial hole in the ground shows the relationship between the senses and the
sense-organs, the worlds are the sanctuary, mind is the abiding place, extinction
of the earlier new sevenfold like forms emerge.

Upanishad :

“Ia: WYET FrEsd AdSTRARd BRgde HEEn
eI & || R ||

From Him emerge all the oceans and the mountains, rivers stream and the herbs
sprout wit juice, all together supporting the self within.

A9 AT AL 9 A9

Further Explanation :
As was done in Vedic scriptres — “FEadial qIus #emme: #EEd |,

UERISH faver gari Fuemmd B ||, qens®™ gudE 9 s G |, 5 el
FAg9T UEHN JEI A ||, TS A A T SNEd | JEiesedngd
UOMERTEd ||, AR SeiERe Aot A THaad | IRl e SEm a9
weqad || so the upanishadic seers explained the creative procesa by using the
human limbs and the things in nature to describes the spontaneous divine
effulgence. Brahman is the effulgence of s — the Prime Existence, ‘za’
derived from the root ‘f=’ are luminous (@) centres of energy, initiating
and energizing the manifest gross forms, activating the inactive and removing
the dormant or obscure in fulfilling the Divine Intent and Purpose. Among the
gods, Lakshmi, Brahma, Vayu, Shesha Garuda, Shiva are comprehensively
energized and enlightened while all other Gods, Seers and human, non-human,
animate and inanimate gross forms being energized, enlightened, activated and
graded according to the principles of Taratamya .

Therefore, in reality what becomes energized and enlightened, initiated
and activated is nothing but the subtle Divine Essence posited in the gross forms,
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becoming luminouis in the world of manifestation is nothing else than #= — the
Prime Existence. Brihad Aranyak Upanishad (1.5.3) identifies this body is
identified with Mind, Speech and Priml Breath.

Therefore, the seer says further —

Upanishad :

“qrq waE fvd @Al g T | R 9 Ffed Ter AisREmt Rt dw
|20 -

Purusha is all this Universe, the performance of actions, austerity and the
effulgence, the supreme immortal. The persons who become aware of the One set
within, the secret cave, he cuts asunder the the knots that bind him to ignorance.

Bhashya :

“orads F IR AU S 9 IRHAgerE: YU WEN | I 9T Wl a9 S
YA | T W A T Wi geneds | 3 g || wriiehl Sadiear g g g
The actions of the resplendent One is the performance of actions like austerity
and Wisdom. Purusha is fully independent s — the Prime Existence

2

Further Explanation :

qg — the Prime Existence is the One described in Rigveda as ‘g 3ieer
geral Y [G9d U Uiy o 341 | I SR IR 93 A odr s faem || e grorer
IO A 8 Sl a9 | T 397 o7 Euevaguss . . || 7 Raw atear @
TG THAT el [AE ufeel e A . . || 39 A ol @ goer 39 e T I s
| 1 srafer TomT faMMe &3 A 1AW [ || I el ST | STRIadl F9aT o
MY g7 o oWt . . . |7 and “HeEdiol QTus Aeme Wemad | 7 g favadn
garsafrega=@™ || and in Upanishad as “” . He is, the g - “F a1 3@ gIws
74 qY qRI™e; A argad, I+ feadEgad ||, Vishnu ‘fafy sty fasg 9= ,to be
known when breathing as primal breath, when speaking voice, when seeing eye,
when hearing ear, when thinking the mind.- 3otz 93, Ioa 9T T waf+d, &
aleR, UgAYaEs, Jua AEH, FEMl HHe, TR HHAMRE | F 5T Thdgars T 7 d8,
AT BUST Thdd Wald, NHEAAIEd, 30 2l 99 Uh Ward | TERdeAara 3aw
FEIAT, 3 alaads |7, These merely denote his actions. One may meditate on
one or the other but he is not known from the incomplete. Becoming was not as
important as Being is. Therefore, Self is to be meditated since in him all these

have become one, the Self becoming the foot-print of all of them, for by Self
alone one knows all fragments




21

§Td SPITHYRHI FAT Toes

Thus ends the Third Chapter of the Atharvanopanishad.

qgY TUsz

Fourth Chapter
Upanishad :

“a1ige HMRT e T TEE s |
3EA, T g || ¢ ||”

Manifest comprehensively established is the supreme abode which a refuge for
all this which is created, that which moves, breathes and winks.

“UefeaTY TR O FSEEeS ge |
FEfeMe FEURTSY] T AP e e wtded || R |7

One should be aware of that as the One that is Existence and non-Existence as
well and beyond human understanding being the supreme goal to be desired.

Bhashya :

“ToremaTe, gert oo | Tfvreaifes wdisuf o= gar femahesarsaers | 2f wrmad || —
Being wise in Wisdom Brahma Prajapati is superior. From the navel of ==, the
Prime Exsitence, reposing in the ocean, | was born, thus having been said in
Bhagavat Purana.

Upanishad :

deder 9e J YTy aTEHe
qedoT degd deged Ay fafg

=

That verily is Brahman, the imperishable. He is the prime BNreath,the speech,
the Mind.

Bhashya :
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QIO QURMTTEWs Fedarfalice | & Fwferdl fque wesiat—amas || - Vishnu is g,
the Prime Breath, that energizes, moves, am®, the Speech  that communicates, =,
the Mind that thinks. Vishnu is is the controller of all the Sias, lives.

Further Explanation :

7, The Prime Existence is being described as Vishnu, who as the prime
Breath, the Speech and the Mind is immutable essence within pervading and
enveloping each consciousness energizing, intiating the performance of their
actions and thoughts. pervading and enveloping comprehensively. Brihad

Aranyak Upanishad (1.5.3) says that “AvaresaId 3 #41 9/ 9OF . . 9991 2=24d
U ATH O | e Febed! [faferrn =rarsHar gieryiceidiviieded & T . . @
H9 IE A A .. YOS AW 38M FAMIST SATd U7 UF | U a1 SR
IISHAT FMa 9mEas” — The three s the foods Mind, Speech and Primal Breath,
the Lord assigned for himself. From Mind, verily, does one sees and listens.
Desire, resolve, doubt, receptivity, absence of receptivity, steadfastness,

unsteadfastness, shame, intellegenc, fear — all these are but the Mind . . Sound is
but the Speeh . . are all but the Primal Beath.

Upanishad :
“UTTEIAIYE W 9 SIS e |
HE ASHTETCH Il ded dsane am [aig || x ||”

Seizing Upanishada as a great weapon and perfected with constant practice one
should aim the arrow with Mind concentrated target that immutable Brahman

“QUIET &g ST BT Fe cleled A |
AR e sraa=Er wad || « ||

wra,the soundless Sound, verily, is the bow, one’s self the arrow, with Brahman
spoken as the target, one should shoot without any error.

“gfE=E gierdl e a9 J2 gried A
TS ST AT a2 3

In whom the sky, earth and the mid-regions, the Mind with the Breaths are
woven, know Him to be the very Self, Set aside all uterances, since this is the
bridge to immortality.

?‘”93
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Bhashya :
“IA [H AP | TRIAIEA, Jehl 9 Tl - g [ — For the delivered

this was the bridge, this being the perfect refuge for deliverance, for the delivered
this was the supreme destination.

Upanishad :
“31T 29 YT Hed T A=
A QUISTIITEYT FgHT STIETe

9 ||77

Where the arteries are brought to the heart like the spoke to the hub of the
wheel,there the self moves becoming manifold.

Bhashya :
“ZETre AeT [qWIEEeT IdeT e, | X Hesdar: #d SEe e || 3t g9 |

- Vishnu, dwelling in the heart becomes manifest in many ways or singularaly,
arranging the Jivas, thus in Pravrultti scripture.

“shfra A ahd @ v A s || ¢ |7

o

May one meditating on % as the self be successful transcending beyond
obscurity.

Upanishad :

‘T T FdfErR AtEAT g
fe=r geYY 2l 2T gfifeeds

% ||99

He who is all wise in Wisdom, all- knowing, who is illustrious in the worlds, in
the luminous worlds of Brahman and in the space of the self well-established.

T GITYRRAT Gicred i~ 288 Ae™ | afsse qRusara g Seemmid afsi ||

20 || 29

Consisting of Mind as the presiding deity over the Prime Breaths and the body in
the heart and being wise in Wisdom of Him the men of Wisdom become blissful
and immortal, shining forth.

“Trer zeamiafe FHomEe |
&=l < AT AR 3o wE || S5 22 ||
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The knots that bind the heart are cut, all doubts are dispelled, performance of
actions become reduced, when one experience the higher spiritualand ther lower
temporal worlds.;

Bhashya :

“g e Fe & fqups weaws |7 — since Lakshni, Brahma,Vayu and
others are less significant than Vishnu, he is known supreme than the rest.

29

Upanishad :

“Teromy oY @ vt gen freeher |
T ST e deRTeial f9gs

7

In the supreme golden sheath is Brahman neither with stains nor with parts. The
men of Wisdom know that as the pure ligt of the lights.

Bhashya :

“gErAETl M U a1 R

ever energizes the worlds.

zfd @ |” — Vishnu dwelling within the Suns’s orb

Upanishad :

“T T Il AT T e T (S Wil Gars T |
TG T I A T AT e e || o3 ||

The Sun does not shine there, nor the moon nor the stars, where there could fire
be? Every thing shines after That One shines. His luminous light illumines the
whole worlds.

Bhashya :

The Sun verily illumines the luminouis things.

Upanishad :

“gAENY JTEIETE YYAIEge GEAYa |
FUYATEA ¥ P qee fqvame afteer || 22 |7
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Brahman verily is the Immortal, in the front and in the rear, to the right and to the
left, high above and low below. Brahman verily is the universe, the superior.

Bhashya :

“z¢ g [a9d P | gen afited HeiY | E9rEHl agamE, g THE g
This Brahman, verily is the World in entirety. This verily is the supreme, best
among all. With the word This, the manifold character of Brahman is indicated
by using words This verily.

gl arerefvaeTSy qgef GUss

Thus ends the Fourth Chapter of the Atharvanopanishad.

29

799 GUE3
Fifth Chapter
Upanishad :

“B1 U AT TN AN gE TR |
A= oI FngeRgT=ar AT || ¢ |

Two birds ever together as companions cling tp the same tree. Of the two, one
eatds the sweet fruit while the other looks without eating.

Bhashya :

“Fgad, FEISTs A @Ed | THERs Uud M@l R e T 98 s
UL || Sliarerd A Wae 9 g T | dRegs Uud m@gg gedmar |
T e, geeTarTyd Adar | SRl T WRel 9 W oy | g dem
|’ — In primordial life Jiva eats as fruits of one’s performance of action though

tasteless and unsavory, which truly not in good taste. That the supreme Lord eats
neither the meritorious nor demerorious fruits of his action is mentioned in the

statement - 3MsT==:, Not that he does not eat anything, it having been
clarified that he eats the fruits of the noble deeds. Since he alone is the
immutable existence, he is independently the eater of every fruits of

action the statement T=EmEs [Uur@ w=rg: is made in scriptures, thus in Tatvasar
scripture..

Upanishad :
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AU & QU1 IS HIgRT SEfd JemeEs
< TSl UAIIHISTA AT Tt

? ||”

On the same tree, one immersed in delusion reflects and grieves and when he
sees the other and worships then he becomes delivered.

Bhashya :

“TEAMST FASAT & TSN e | O J@id sewrad san aged ||
Siame=e Fa= A1 Fdsd JIurms | 2fd gemn | since there is no one else who
can restrain Him, he is know as Hari. Jiva who is in delusion becomes delivered
knowing the eternal truism that the other one being independent is the supreme
Lord, thus in Brahmasara.

29

Upanishad :

“TeT ums gLAl THE Bl TUE geAir | el [HErgudy [yg Meeee o
A || 2 |7

When the Seer sees the golden-coloured the supreme creator, the Person, the
source of Brahma, then the being knowledgeable shakes both the merits and
demerits and being freed from all imperfections attain similarity with the
supreme Self.

Bhashya :
“qug g e fae@ | — terminating all the merits and imperfections.

Further Explanation :

The eternal concepts need to be interpreted in renewed terminology. d
need refreshed terminology, delivered from the burden of sin as an eternal
blunder. @ is a bckward step to imperfection even as gu= is a step forward to
perfection. One’s spiritual advancement is ecided by oneself, having been
provided fre=rgfs, the sense of discrimination, even though limited independence
according to his attributes (7o) and inclination (=+m@) to choose between the
Proper (2=) and the Pleasant (3@). Therefore, the role of the supreme Lord is not
to interefere with performance of his actions (#4s) but only determine is future as
a judge and dispnsor of justice. A person in primordial life influenced by the
forces of senses is likely to be confused and deluded, with redeeming avenue to
be delivered from such confusion and delusion being enlightened with the
Wisdom of the golden-coloured the supreme creator, the Person, the source of
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Brahma. The choice is of the human being, many avenues having been provided
by the supreme Lord for being delived from um, imperfection becoming
enlightened to gather gua, perfection.

Upanishad :

‘g B T3 FEafawi faamtagETad el | oetarE serfa: feaemy genfae
aﬁ@S X””

Truly it is Breath that illumines all creatures. Knowing the man of Wisdom does
not speak of any thing else. Revelling in the self, delighting in the self,
performing actions such one becomes the supreme among all knowers of
Brahman.

‘AU AR AU SIS TN el Mo | o S B gr F et
Fs AR || & |7

With truth and through austerity, by comprehensive Knowledge and constant
practice of the Wisdom of Brahman, verily is attained the self of the nature of
light and pure within the body, whom the ascetics with their imperfections
terminated behold.

IS SHART U] EMAHMT T TqST I

“Adg ST AN A O A Sas

M || < ||”

The Prime Existence alone succeeds, not non-Existence. By Prime Existence is
laid the Path that leads to the luminous perfection, by which the seers fulfill their
desires where that Prime Existence has its abode.

Bhashya :

‘AT & WO AEUE Yl | SIRdiElEaegde dRadiaare | T
fqumffer g sguer @@ Fawe || — Resplendent Vishnu, verily is The Prime
Existence, extensively known by his primary attributes. Asuras — the
unenlightened ones likewise are the non-Existence, infamous being opposed to
the Prime Existence. Being his abode Vaikuntha is best of the worlds.

Further Explanation :
T derived from the root 37 to be, to exist is the Prime Existence.

Therefore, the non-Existence is the 3/7, the unenlightened ones opposed to the
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Prime Existence. While as the enlightened ones the Prime Existence. Is possessed
with noble attributes; as the unenlightened ones the 377S are possessed with
ignoble attributes opposed to the Prime Existence. % is what conforms with the
Prime Existence; 3r3d is what is opposed to the Prime Existence.

Upanishad :

“Teoq Afgemiarard Jered dofeda fawifer | geger afteiics o qvafedea Fied Temm ||

\9”7)

Comprehensively vast, resplendent, of inconceivable form, subtler than subtle, it
shines variously farther than farther yet nearer that near, dwelling in the centre of
the body in the cavity of the heart.

Bhashya :

(13 c

AdTA@Nq 3¢ 3 | — being all oervading far as well as near.
Upanishad :

“T U1 I Y ST G EATET FHHOT AT |
STTATG fAfEHeEar] d 49dd e Sard:

C ”7)

He is not grasped by the eyes; nor even by speech nor by any other sense organs,
nor by austerities nor by performance of actions but when one purifies his nature
in the light of Knowledge then through meditation He is seen without parts.

Bhashya :

“TETEN UUEMEI AW | e WHSMEIY ERUT qd | WEeed d
YA STENIRTRAS || U=IIelloiil | Wedic Mezhels | FaT vde 9oad Tadaul, AHe=uayd
g, 3gerard || — Not through the deities presiding over instruments of senses
can wisdom of Vishnu can be experienced but only through Brahma and Vishnu
as the embodment of Wisdom can the self experiences 7, the Prime Existence,
the deities presiding over instruments of senses only facilitating the experience.
Because the sixteen @s, the fragments can ever be the One without &S, the
fragments. It having been said that when the sees sees the golden-coloured one
and when the form of bliss and immortality shines.

|’7

Further Explanation :
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Sri Madhva taking into consideration that 7=, the Prime Existence is

‘epeie e, incapable of being indicated not being within the range of vision - 3
7gdr el =ww T @ gsafa @va=mm |°, not accessible to speech, mind, nor to the
sight — g arar = w1 9 o/ T 3ge |” except by him who says, It exists - ‘s
gaars= &9 agaaed || clarifies that the examples given in scriptures should not be
taken on their face values drawing meaning on empirical level but understood the
spiritual significance suggestions provided by the empirical instances. Therefore,
he says that when the seer says ¥ =gur TeId MY grm THe=oAT &¥om a1 7. It is
not the empirical instruments that are suggested but the deities presiding over
instruments of senses, they can pnly be the instruments or agencies which
facilitate the aspirnt’s enterprise. By way of further clarifications the instruments
of senses are only the frgments and @, the Prime Existence is without

fragments, @@z described as the golden-coloured one and when the form of
bliss and immortality shines. Therefore not only the fragments could be the
means of exoeriencing the entirety of experience but also since the supreme Lord
himself has been shown as the instrument of experiencing the objective.

Upanishad :

“QUISYFTAT AT dfecen ARFaToTe Isen JHa |

HIOSad HeMid ol ARAra9fs favaey e || < |7

This subtle self is to be known by consciousness, wherein are centred the five
breaths. Individual’s thoughts are all pervaded by breaths. When they are purified
this self shines forth.

“U 7 ol FAT AT [GTgqee HHad Ji9d HAH |
T d @I A 19T BHEETHETA aradegias || 0 |7

Whatever worlds man of purified mind thinks and whatever desires he desires all
those worlds and desires he fulfills. Therefore let one worship for prosperity
those who are wise in wisdom of the self.

ST SRR 7oq7 GUe3
Thus ends the Fifth Chapter of the Atharvanopanishad.
g3z Guss

Sicth Chapter
Upanishad :
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“H e g 9 I [avd [T i e | SUrd QU F BRI JEHaaad it G
e |

He verily knows that supreme abode where worlds become luminously
enlightened. Therefore the men wise ib Wisdom, freed from desires worshipping
the Person transcend beyond.

Bhashya :

“H AGD T G U 98 | T [99F g7 g ead | 94 gm fqeieg umor ug
ehifcrcts | THEET FeHEEeRY wHee | o eRHemiee waid geo | P
IR [AiiTesr o B | 9orErer gst e S e | A g g Yo
QUAEN | T RO goid sfaugs gA9d d | Fe=neadn e #er gmiieasi J1q
SFEIS FAEN: G g | 3 T | udess yasrefiadwd | 39 diat e g uf st
e | e A R ks =, darafa &vad || — He the aspirant worshipping the
one wise of the self, and abode of Brahman is the Primal Breath, where in the
world Brahma dwells. Primal Breath is celebrated as the principal seat where
Vishnu abides. Knowing thus if one meditates on the Prime Existence dwelling in
the Primal Breath, then Hari will assuredly be accessible always to him in
Breath.Because Hari ever dwells in close proximity with breath, making himself
luminous through thepassage of the breaths. Abiding always in Primal Breath,
Vishnu granting wisdom intiates performance of actions making breaths the
instruments. When evil forces take shelter in one’s body the power of mantras
used to drive them is said to be Vishnu's effulgence. Even though Vishnu always
dwells in the body, he becomes the light that enlightens the person with Wisdom.
The person performs noble virtues means he trascends all sufferrings to attain
Vishnu's pure state, which alone is considered deliverance.

Upanishad :

“ET BT TS T BRI T O |
TATAHIT HAAT 364 Fd Jdladiw B

? ||,9

He who entertains desires is born again here and there thinking of these desires.
But he whose desires are fulfilled he becoming a perfect soul all his desires
become terminated here itself.

TR Y @RIT T He T g 4 |
FHIY UL o AR TR AT g o = || 3 )7
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Not through instruction nor nor through intellectual power, nor even through
much learning can the self attaind. To him whom the self chooss to such one it
reveals its true nature.

“TTET A AR A T TS ATt |
U Z7 frgierad S fdod gerem || s [

The self cannot be attained by one who his weak in streangth nor by one who is
unmindful nor through austerity nor through disassociation. The self can be
attained only by one who equipped with Knowledge through these means enters
the abode of Brahman.

“HYMTYTAT S Gl AITE G
et ||« |

a FET AAG 9 4R e T

Having attained the self, the seers satisfied with their Knowledge and perfected in
self, devoid of passion, tranquil in mind, experiencing the omnipresent self on all
sides, with mind concentrated enter in the entirety.

Bhashya :

el SRl YR | He HET U qHany A | STeEddr Johl HET QI |
T dARe, ufagany Aesisadferar || - #9d means delivered from attachments to
the body. @d7 wgd 9@ means experiencing the resplendence of the Prime
Existence in every existence in creation. Delivered form every bodily attachments
and becoming conscious of the supreme Lord everyhere, attaining Him and
entering Him rvels in the Bliss of Beatitude within and without.

Upanishad :

BCEARS BB G 1 R | | R 0 3 o D e 0| B
o FEAEIY T Tt gyt 14 || & ||

Fortified with vedic Wisdom and purified through renunciation the ascetics at the
end of time abding in Brahman become liberated to immortal life.

Bhashya :
“Feriey] RuaTTe uRg@td |” — abiding in the world of Brahman at

the end of their life they become liberated.
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Upanishad :

“TTT T USAEITe Ul a9 A ceddr] |
BT FISTMAEsd ST WSay 7d Tehriard || o ||”

Gone are the fifteen parts to their respective sources, all the radiance to the
respective presiding deities, the actions performed and the self being one in the
presence of the supreme immutable Being.

Bhashya :

“HRTITT AR | THrvTararer Urhl "ebrvmas =aadn || Farsgad
o e [ | S A Sar ATer Jomiy | e gRon 39 a¥a 9 s
THMEE] Hoedl fEE 9 9o | e gl HeferEsiom | el
EUHGTET Tered | G5y U gaq @@da™ a1 932 |7 — non-contradictory,
singularly and similarly perceived state of the supreme Lord, one characteristic
spoken in three-fold manner not of one nature or forms. Therefore, an individual
self becoming one with the supreme Self is like the river becoming one with the
ocean, two disputing elements coming together, similar is the case of individual
self. Becoming one means eschewing separation. Or else how can two eternally
separate entities become of one form? When one refers to Lord’s descents
becoming one with the Supreme being what is meant that the descent reverts
back to the original, since separation between Lord and his descents being an
eternally established fact, there being no merger of the forms.

‘T e | MRS YIRS 9T 3 9 Ufeddr] aadr Ui ey 9o gt
il BT gare FHAMT [Seiar Sided WA et || gfiiaar 25 9o g de
FA | FAMT Sl AT SadMl T AV | TS Johy Ty Hamds | et e
Hegs WHIA ATrgene || 3f Jehiaaa; || - @i means liberated ones. The deities that
preside over the Prime Breath and others are the @as the reflected luminous
fragments as in a mirror presiding over in the supervisory role These presiding
supervisory deities as well as the other enlightened Jivas enter the supreme Prime
Existence, thus in Muktaviveka scripture.

“FHATATICTR: B JHd? Ade | AT JATH dd TeTe &M dred || 2T 7 |
HYGT A WTHNAYRE &9 | T F qa@diior dfdeddl 3ga= samM | gicrsugredry
iceaaneres || faseen 78 S99 Has 9T Yl Tt~ 73, 91 ur2udhar IUrEm gy
211221 2 B 2 P o s ) 3 O e bl A T B e s b G e e e s e 22 L o B A e
TareA=T | A UMged gaieed T wFar || — Inferior than the presiding deities over
the Prime Breath and others is Pushkara, the deity presiding over the
performance of actions. Thus he has been mentioned in distinct manner in




33

Upanishads. The deities presiding over the different manifest elements are
reflected similar or become equated to the Original, would be unwarranted
interpretation. The deities presiding over the different manifest elements are only
the reflections of the Original, is the correct maning. The deities presiding over
the different manifest elements and also all the over Jivas from where they had
taken shelter, from there they together with their sixteen @ms reach in the
company of the Purusha. Even as the rivers reach the Ocean even so the
delivered souls are spoken as reaching the Purusha attaining him. The one who
energises the Jivas is theresplendent Lord.

Upanishad :

T Fere WA HYSSE Tl ALY (R |
e e ER: e qragt e || ¢ ||

Bhashya :

“HTRAEETERYAA R A | CERAEEIrg 9§ defededs | Ud TR wHeren
AAITERRETs | 2 9 || EeerEd e ®Yed S | agE] agg SErET el gadid ||
zfd @ || — Essence and the forms of the liberated ones is not possible to be
known, knowing those not liberated ones, even as the essence and the forms of
the rivers entering the Ocean generally is not possible to be known. Even though
the rivers entering the ocean cannot identify ther own waters Vayu, The deities
presiding over Air, knowing them as different making the clouds form pours as
rains.

“Torgeh 2o el fafUe sfiad | sfdemi 9 | o9=t 9 AW, 20 9 gk
faq also is understood as 3 even as faftmr is understood as 3t
Similarly sfgem@fa also is understood as faem@fa because many are the names,
even so many are the assumptions.
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Further Explanation :

To understand the meaning of this verse and especially of the words ‘T
WSy 7d UehvErd | - the self being one in the presence of the supreme
immutable Being one must try to understand few basic principles contained in
Pancharatra, which Sri Madhva considers as 4@az, the original divine luminous
scripture. According to Pancharatra in the beginning the Creator- Brahman,
Creative power Shakti - as Lakshmii and the Creation, 777 and 777 all existed in
potential form. The Creator before he became effulgent as Brahman was
indicated as That One @q wa Narayana dwelling in amorphous ever turbulent
and ever evolving waters 77. On becoming effulgent he flashing like lightening
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and exploding like thunder — ‘W &AMRET § FEHEE oo | deRod
qraMedivaisst |7 enveloped as Vasudeva, further evolving as Sankarshana,
Pradyumna and Aniruddha— ‘amjear 9/ qHqaread Fedl 99 Siids GEHT a9 SEET

b

SECALE

Pancharatra, which Madhva describes as 1@az, described the stage prior to
manifestation as of That One, ‘3FeEa~ W d&7 Iq TEEVERY WM 3%d WA
IR FEh AU AU g9 || and ‘MwwEmi g Heedidadsd
TR WIHISET T Aadaiayh #aEHd 9 ||°. Visualizing it with
emphasis on anthropological identification, That One was designated as
Narayana-Vishna-Vasudeva, abiding in tranquil state - ‘feremmas’ endowed with
six-fold signs and resplendent energy - ‘qer[vafstE <@ Tgem 9 r™n gehr, with &r
as his supreme energy resplendent like gold — ‘@ =1 w1 siikFsaieT feqdama’, or
abiding as fragrance in the flower —va#ae q @& fafe T4 guaieT dor’. The state
was indistinct and inconceivable as windless sky - ‘zmET=TER’, of non-existent

form — “g=rEwfr, non-turbulent — “AfeE.

As Sankarshana he takes an indeterminate form as Hiranyagarbha the
form of a golden womb, ‘RITTH: THGART YA A Uil A | T STLW GRET &R I
’, which Yajnavalkya in Brihad Aranyaka Up.equates with the indeterminate and
amorphous entity, si@s along with His shakti, held together like two halves of a
split pea, showing the embryonic form of the creation, the faint of the universe in
state of becoming as faint dark spot — ‘T@@@arssd a=aiaed’, some thing like
the modern concept of the Black Hole.

Pradyumna as the mind to perform the task of creating world of name and
form, bodies with two and four feet, creatures of air and of waters, the seasons
and the hymns along with the human beings - Brahmins as the mouth which
imparts wisdom through speech, Kshatriyas as the shoulders, which stand for
pride and valour, Vaisyas as the thighs, on which rests the social enterprise and
economic wellbeing, Shudras as the feet, which suggest the sense of service and
dwells therein becoming a bird himself he entered the bodies, defined as
Purusha — “F a1 3@ g=w: Hag Y gRoRe T fobradmgad TF fhaamEga ||
Pradyumna having performed the task of creating world of name and form, hands
over to 3T (desitny), @ (Time) and T (attributes) which had originated from

his forehead, eyebrows and ears - ‘Ug= @@ged Ydis wUGRIT  GEU:
gfeh R AT qHaMR=™ gg=Haaed | for further evolution.

Aniruddha as the ego-sense, thereafter, strides the universe, abiding
therein as Viraj, indweller of those who eat not and those who eat — ‘aar fows
FrgaemEEq A | and as #dtEme: takes up the  supervision of the empirical,
existential stage of evolution where every is diverse in essence, form and action;
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every experience being influenced and regulated noy by one’s form but by one’s
o7 - attribute and =g — attitude, during one's life-time. In any particular form, as
In human or as in non-human forms. @@ regulates and directs every human
activity, even as river banks control the flow of water. qus emanating and ==
are also controlled and regulated by afa. Vishnu symbolizes s@ - luminous lord,
four-faced Brahma symbolizes w== - enterprise and Rudra, symbolizes ara —
obscrurity. In all-comprehensive creation, light is as important as darkness,
shadows showing imprint of the contours.

Even as the source the Creator is perennial — ‘S d@dr I+’ even so
Creation is perennial, Madhva refering it in Bhagavat Tatparya Nirnaya as
spontaneous effulgence flowing as a stream — ‘FFraars a@sz® @ Me &ameEd |7, In
Creation, 77 and 777 are not imaginary or illusory but real and eternal as the
Supreme Being is, factual and logical, though the fragments, Jiva or Jagat,
cannot be expected to have same potency as that of the Orginal.

According to Madhva Jivas they are bequeathed with five mutually
distinctive traits — ‘ugres U=fgen %@ gu=’ viz. The distinction between the
Supreme Lord and =i, between s and s, between s and s, between sr1q
and s and finally between s=q and the Lord. Therefore, neither the Jivas,
whether they be luminous like the Gods, enlightened like the liberated Seers or
distinct entities as animate beings like the humans, animals that roam on two feet
or four, or as birds that fly or as the vipers that crawl nor the Jagat identical with
nor similar in any manner to the Lord. Jivas. Human beings though endowed
with fge=, the capacity to discriminate between the 2= and u= are entirely
dependent on the Lord, who dwelling within their heart as arm energises them in
performance of their actions and leaving their body he takes the senses and mind
even as breeze carries the perfume from their places. When Madhva refers the
Sirs as &g, he does not mean as menial servants but as subservient ones
following him as the leader or energizer, the word made up of 33 meaning
following or in furtherance of and @ meaning to traverse the path shown,=, the
cosmic law and =, the Path of Righteousness. Vishnu one who maintain the path

of righteousness - ‘fqupiiar srer=re dar gmitt gra=, following which course alone
would human beings would be evolved to luminous state and deliverance from
non-luminous state.

sigs are either &, eternal in existence or 7, liberated from the repeated
births and deaths in #=m. Eternal ones are the luminous ones like 3w, == and
fasae@m, who being pure and free of infirmities participate in effulgence of the
divine omniscience fulfilling His intent. They incarnate at his Will and fulfill the
purpose as determined by him. They are possessed of subtle bodies, similar to the
one possessed by Narayana and not with all the attributes and attitudes. Though
they can wander in the worlds at will they do not interfere in the affairs of world.
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The 3 sims  on the other hand, are those who were once bound in the travails of
#mw and are now liberated. sas are essentially the centres, wherein the divine
energy is abides but of which they are un-aware due to @, obscurity over their
mind and = ignorance of their true status. They are delivered only when they
becomes enlightened of their true relation to the Supreme Essence. The sias are
called eternal and real in absolute forms as the Lord because what evolves from
the source has to exist in the similar measure in potential form in the source.
Madhva describing their numerous moments gone in the past or those yet to
come — ‘IFFTET SAMGT TEd: ARds AU | AAAMEIEd A wEEs ||
AANSTATTIT ST 9 Yd | TAAISIY TareHarirr SiaH T9@s g, | awH
YT BT SIaes

Creative activity does not end with bringing forth the universe.
Therefore, “FifT fosmm=E e Wsar 7d waHard || does not mean that the self
becomes one with the supreme Lord but becomes one with other liberated
selves one in the presence of the supreme immutable Being. Even as a river
does not cease to be with entering with the Ocean, even so Creative activity
does not end with bringing forth the universe. Creative activity continues with
intervening period of dormant state when the Creator rests in the midst of
AmarT, the ocean of milk waters symbolizing the continuity of motion, in deep
sleep - amMer, on 9w — the remainder of the previous creation after
dissolution, for ==, eternal period of Time. In that state, the Lord was s -
ever tranquil, ™f®= - non-active, F#s« — without defects, &= — beyond
speech, == — embodiment of all attributes. In Bhagavad Gita Krishna
says, “AHAN BEE T AT MEEA | FeEd aeE ded e ||
following Rigvedic revelation - #d T 7@ AMHESATAISERT | Tl T AT Tl
TEl s || TEEuEr EfY qaonl SEd | SRR Gedtgva Fuar adr || gt
TASHAl 9Tl Yeneeaad | &d 9 giEl aaremar @ || - From fevour kindled by
austerities, the Cosmic Law and the Prime Existence become established. Then
nebulous nights are formed and so are the turbulent oceans. From the turbulent
oceans the seasons are formed. Ordaining the nights and days Lord rules those
who wink and wink not. Sun and Moon are conceived by the supreme Creator
as were they were earlier, similarly, the heavens, the worlds and the space in
between. The cycle which was briefly at a standstill commenced again its
movement.

|9’

Upanishad :

“H 91 & I T eH 98 g WA ArAgeridegd Hard |
T it T WO ErfRerer fRhrs T wat || R ||
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He who knows the supreme Brahman he verily becomes similar to Brahman. In
his family no one whoknows not Brahman, is born. He assuredly transcends
sorrows, transcends his demerits and delivered from the shackles of samsara
attains immortality,

Bhashya :

“q7 geq fafemn g gieds J =ArgTs | AR e gd o s | 2T 4 ||
I Jedd AeedHl T WA | SFEa Sie gl Heradad || 30 = || g9 1
T TS, T T T FO, Y Ags, Naadl qad, 9o dededgeid
FYSTe O ARMAI ST JohR o Haedhiaa Herdrhdred || Jhid@ 29Ead,
SRR, YHTITEARA=T, ST Waa #er Yol gRaend, || - Being wise
in Wisdom about the supreme Being one becomes effulgent according to one’s
own eligibility. How can one then be entitled to become effulgent havin Hari’s
divine attributes? Becoming effulegent means for Jivas to become effuget
according to their attributes and becoming possessed with supreme divine
attributes. Because how can one who dependent become eternally inde[pendent,
thus in Skanda Purana. Eternally immortal consciousness is the supreme Person;
where exists ge supreme abode of the Prime Existence; He is the bridge that
leads to immortality, like arrowreaching the goal, one who without de-merits
become similar to the Prime Existence, with such other statements the liberated
one having been spoken as distinct and different from the supreme Lord. In
liberated state (Jiva) being distinct and different. Jiva being ineligible the power
to create etc. are not available to him, thus in varuous ways the distinction and
difference having been pointed out by the resplendent (Badarayana)

“F 1 AiREmEsIdatd, ASHT FHMAN FE g faufadr, gEamieivdadEy 9
JTRIT TGS e A AW, &haell 228 | TEEd || Jhwisid Ao a1 g ontee:
T A [ ARy U el | I e [Ggp O & Ay a9 | wded S d
it @ 2R% || 2 @ || — No one can equal the greatness of the supreme Lord.
The one attains the Wisdom of Brahmman enjoy the supreme bliss in the
company of the supreme Lord after being delivered. Brahma, Shiva and others
can never have the same greatness which Hari alone can experience. Even in
deliverance, the divine persons possess superior attributes than the human beings.
Superior are the attributes of Vayu than those of the human beings, attributes of
Vishnu being all comprehensive are superior to the attributes of Vayu. Those who
think otherwise go to the obscure regionsand those understand properly go the
region of the supreme Lord, Hari, thus also ha ving been said.

“TAMT HAA! AR IEI T Pl | FEEgAvE IHEgEdEs g | T Fdar
FEHET T S | 9ot =2 Jaon 9 [EEsd gd g0 | — In Krita era, theone’s

born to the gods were all men wise in Wisdom, some may be ignorant of Wisdom
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having been born to due curses. But among human beings though some are wise
in Wisdom, there is no certainty that men wise in Wisdom will be born. Generally
the ones wise in Wisdom are scarcely born; this is the rule established in Krita
era.

Upanishad :

“TeATATSRITA | [BaTa=s AT qeaeels = SJead UhUl Zgdws
T FeAterEn Jed fORiEd fateEerg g || 2o ||

Therefore, it is spoken here in this verse : Those who follow the prescribed
discipline, who are devoted listeners, who are well-establised in Brahman, who
personally offer oblations with full receptivity to the singular ever observant
energizing power, who observe supreme sacrifices with devotion, to them alone
these Wisdom of Brahman should be revealed.

‘TR JArd TaeaiddiS R | T2 TAFT F9 TR

99 ||”

This verily is the Prime Existence, which seer Angira declared in days yore,
(therefore) let no one who has not perfrormed the rites as prescribed, read this.
Obesisance to the supreme seers, . obesisance to the supreme seers.

Bhashya :

TR F AN [SOTsie Ams | #aT Faors quil Arse graEs | 3 = |7 —
Therefore every one should propitiate that resplendent Lord as the supreme
anong all sumpreme ones, endowed with the entirety of attributes, the one who is
eternal and supreme among Persons.

“Toaei el Tyt #el | W Mo WRE wEErEaeE || — Let the
resplendent Lord ever dear to me, among all the most desirable of the desired
ones. | offer my obeisances to supreme Lord, who is the object of reverence of
this Upanishad

Further Explanation :

Atharvanopanishad which is popularly knwn as Mundaka Upanishad is
primarily addressed to those who having renounced the pleasures of senses being
experienced in primordial life and having surrendered to the respledent Lord and
have offered their hair as a mark o submission. Shaven head is only a symbol,
clarity of mind to be receptive to the Knowledge contained in the scriptures,
reflection and meditationon the Wisdom contained therein abecoming the
initiatory rites to become well-establed in Brahman. Therefore those who study
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the Upanishad out of curiocity, without any earnestness or anu commitments to
be receptive to the Wisdom contained therein, for them the secrets will not be
revealed and he will seeing will not perceive, hearing will not listen the

resonance of the smra wfy the concealed soundless Sound, 3. That surely is the
meaning.,

3T SRATIATIHT T8 T3

Thus ends the Sixth Chapter of the Atharvanopanishad.

|| st srrfoirarvearet Ao ||

Thus ends the Commentary on the Atharvanopanishad.
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